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MINOR  SACRIFICES LIKE PURUSAMEDHA, SARVAMEDHA,
AGNICAYANA, CATURMASYA AND SAUTRAMANI AND THEIR
POLITICAL SIGNIFICANCE

The Satapatha Brahmana has dealt with various sacrifices. Among them
some are considered as major sacrifices having dichotomic significance, such
as — Rajastiya, Vajapeya, Asvamedha and so on. Some other sacrifices which
are generally considered as minor sacrifices having dichotomic traits-
Purusamedha, Sarvamedha, Agnicayana, Caturmasya and Sautramani are
worth mention in the line. These sacrifices are deliberately categorized as
‘minor sacrifices’ under the context of this dissertation. These sacrifices
although do not have much alliance with the royal or political concurrence but
they are also not detached from that. Directly or indirectly they are related to
the dichotomic process in the performance of the respective sacrifices either to
human welfare or to the universal sovereignty of the king, the performer of the

sacrifices. Now a discussion on each of them:-

PURUSAMEDHA :

The Purusamedha sacrifice is a slightly different form of soma sacrifice
like Asvamedha sacrifice. It is performed by a Brahmana or a Rajanya
yajamana, desirous of surpassing all the beings. It is neither Ekaha nor Satra
type of sacrifice. It consists of five days; therefore, it comes under the pattern
of Ahina type of sacrifice. The Satapatha Brahmana gives the etymology of the

word Purusamedha —“as to why it is called Purusamedha — The stronghold
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(pur) doubtless is these worlds, and the Purusa (spirit) is he that blows here
(the wind), he bides (si) in this strong hold (pur): hence he is the Purusa. And
whatever food there is in these worlds that is it’s ‘medha’ its food; and
inasmuch as this is it’s ‘medha’, it’s food, therefore (it is called) Purusamedha.
And in as much as at this (sacrifice) he seizes men (purusa) meet for sacrifice
(medhya), therefore also it is called Purusamedha™'. There are twenty three
(23) diksas, twelve (12) upasads and five (5) sutyas (soma days) in the
Purusamedha sacrifice?.0On the Upavasatha (day) eleven (11) victims are to
Agni and Soma®. On the Sutya days there are savaniya victims set of eleven”.
The first of the Sutya days is an Agnisroma, then follows an Ukathya; then and

Atiratra; then an Ukathya and then again an Agniszoma”.

The term ‘Purusamedha’ connotes the meaning as — in this sacrifice
instead of animals human beings (purusa) are offered as oblations. Therefore, it
is known as Purusamedha. But these offerings are regarded as only symbolical
and not real. In the Purusa Sikta of the Rgveda we find that this Purusa had
thousand heads and thousand eyes and he is surrounded in the whole earth®.

According to Sayanacarya the term ‘Sahasra’ is symbolical. It signifies

Y Sat.Bra- X\/6/2/1-“Atha yasmat purusamedha ndmal Ime vai loka piarayameva puruso

yo yampavate so’syampuri Sete tasmat puriisastasya yadesu...... ... ... tasmadeva

purusamedha| |

2 \bid-X111/6/1/2-“ Tasya trayovimsatirdiksa | Dvadasoupasada pafica Siitya sa esa
catvarimsadratra sadiksopasatktas ccatvarimsadksara virat tadvirajambhi sampadyate tato
viradajayata virdjo 'dhi purusd’ityesa vai sa viradetasya evaitadvirdjo
yajfiampurusanjanayati| |
Ibid- X111 /6/1/4-" Ekadasagnisomiya pasava upavasathel 7
* Ibid- X111 /6/1/5-“Ekadasina sutyasu pasavo bhavanti| 7
® Ibid- X111 /6/1/8-* Tasyagnistoma prathamamhavharvati |

Athokathyo thatiratro 'thokathyo ’thdgnistomal | 7

R.V-X/90/1-“Sahasra sirsa purusah sahasrakshah sahasrapdt|
Sa bhumim visvato brhatyatistadasangulam | |
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innumerable heads. That means the ‘Purusa’ is endowed with countless heads;
so also the ‘Purusa’ is endowed with endless number of eyes, feet and so on.

Compare :‘Sahasra sabdasyopalakshanatvat anantaih sirobhirukta ityarthas/’’

On the central day, the victim Purusas (men) are seized® and bound to
the sacrificial posts, but they are not actually slaughtered. After the
Paryagnikaraza performance (i.e. after the fire has been carried round them)
all of them are set free®. Then after the Udayaniya offering (concluding
oblation) eleven barren cows are offered to Mitra-Varuga, the Visve-devah and

Brhaspati'®. After that the Traidhatavi, the final offering is offered™.

Origin of the Purusamedha :

The origin of the Purusamedha is attributed to Purusa Narayana
himself who surpassed all beings by performing this rite. The Satapatha
Brahmana gives the origin of the Purusamedha as follows : “Purusa Narayana
desired, would that | over passed all beings! Would that | alone were
everything here (this universe)! He hold this five days sacrificial performance
of the Purusamedha, and took it, and performed offering there with, and having

performed offering therewith, he over passed all beings, and became everything

" R.V- X/90/1 (Sayana Bhasya)

8 Sat.Bra - Xl [6/2/2-“Tanvai madhyame ’hanndlabhatel ”

® Ibid- X111 /6/2/13-“Purusa ma santhistipo yadi samsthapayisyasi................... .....kdmail v

19 1bid- X111 /6/2/16-“Udayaniyayam Samsthitdydml Ekadasa vasa anubandhya alabhate
maitravarunivvaisvadevi bdrhaspalydl | ”

1 Ibid- XII1 /6/2/17-* Traidhatavyudavasanivasaveva vandhul v
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here. And verily, he who knowing this performs the Purusamedha, or who

even knows this, overpasses all beings and becomes everything here”*?.

Ritual procedure of the Purusamedha sacrifice :

In the Purusamedha sacrifice a Brahmin or a Ksatriya is bought at the
price of a thousand cows and a hundred horses. Like the horse in the
Asvamedha sacrifice, he (the purusa) is allowed to roam for a year. In that year
of roaming (he) the Purusa can do anything as he wishes, but he has to remain
chaste. After returning back he (the Purusa) is killed and the chief queen called
Mahist lies beside him as in the Asvamedha sacrifice. But this performance is
only symbolical and not actual. In the Satapatha Brahmana, there is a clear
statement that the slaughtering of human being should be avoided — “When
Narayana was sacrificing, at that time of the slaughtering of the Purusas a
voice said to him, ‘Purusa’, do not consummate these victims. If thou wert to
consummate them, man would eat man. Then the fire had been carried round
them and the human victims are set free”**. This passage is very important as it
clearly indicates the tendency to avoid human slaughtering and also gives the
reason for it. Hence, it can be said that due to this tendency, the human

sacrifice has become symbolical in the Brahmana texts.

The human victims are always set free after some purificatory rite. It is

also evident from the Sunahsepa story of the Aitareya Brahmana'®, where we

12 Sar.Bra — XI11 16/1/1-“Puruso ha narayano kamayata | Atitisttheyam sarvani bhutanya
hamevedam sarvam syamiti sa... ......................yajate yo vaitadevam veda| | v

B Ibid - X111 /6/2/12-13

Y Ait.Bra -VII/13
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noticed that Sunasepa was to be sacrificed to Varura, but was released due to
the favour of various deities. For clear idea, the story of Sunahsepa is discussed

here under :

King Harischandra, the son of Vedhas, of the lkshavaku race had no
son. The king had hundred wives, but they did not give birth to a son™. In
Harischandra’s house there lived the two Rsis — Parvata and Narada by name.
Once Narada told the king-“go and beg of Varura the king, that he might
favour you with the birth of a son (promising him at the same time) to sacrifice
to him this son when born”*°. So, the king went to Varuza and makes his
prayer. Then by the grace of Varupa a son by name ‘Rohita’ was born to the
King Harischandra. After the birth of the child, the Varura repeatedly insists
the king to sacrifice his son to him. But the king in under different
circumstances always contempt his promise. And finally when the king agreed
to sacrifice his son to Varurna, he called him (Rohita) and said-“Well, my dear |
will gave thee to him, who gave thee unto me, | will sacrifice thee now”"’. But
the son (Rohita) was not agreed to that and absconded to the wilderness

roaming for a six year.

As Harischandra was not able to keep his promise, he was seized by
Varupa and his belly swelled i.e. he was attacked by dropsy. Rohita, while

wondering in the forest met with the Rsi Ajigarta, the son of Suyavasa. The

> Ait.Bra -VW/13-“Harischandro ha vaidhasa aikshavako raja putra dsal Tasya ha satam jaya
babhuvup : tasu putram na leve|

18 \bid-V11/14-“Athainamuvica varunam rajanamupadhava putra me jayatam tena tva yaja iti
tatheti| ~

Y7 1bid-V11/14-“Sa hamsannaham prapattam hovaca sannahannu prapnodyajasa mane neti sa
tathetyuktvd......................yajdl 7
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sage Ajigarta had three sons- the elder son is Surakpuccha, the middle son is
Sunahsepa and the younger son is Sunolangiila by name. Rohita told Ajrgarta
to give him one son in exchange of hundred cows, as he want to ransom
himself (from being sacrificed) with one of his son. The sage Ajigarta agreed
with Rohita and gave his middle son ‘Sunahsepa’ to Rohita with the exchange

of hundred cows.

After that Rohita left the forest and approach to his father with
Sunahsepa and says — “O my dear father! By this boy I will ransom myself
from being sacrificed”'®. Then the king approached to Varuzra and said to him
that he will sacrifice ‘Sunahsepa to him in lieu of his son. And Varuzpa also
agreed to that. When the preliminary offerings were started for sacrifice,
Sunahsepa got aware that he will be butcher like that of an animal. So, he
(Sunahsepa) makes prayer to the Gods to release him from the fearful death.
He utter one after another verse to various deities and pleased them. Finally,

the Gods release Sunahsepa and Harischandra also restored to his health again.

Thus, this story corroborates the view of the Brahmana text that the
human slaughtering was avoided. The human victims are set free and the

Performance is only symbolical.

According to the erudite Vedic scholar Cinna Swami Sastri -“actual

slaughtering of human being in the Purusamedha is never heard in any

8 Ait.Bra — VI15-“Sapitarametyovaca tata hatanha manenatmanam niskrind iti | ”
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recension of the Veda or Srauta Sitra”®. Instead of human beings goats are
offered as victims according to the rites of Pasu Yaga. The reason behind is
that if human beings are actually slaughtered, the Priests and the Yajamanas
have to eat human flesh. Thus the human slaughtering is avoided and it is

performed only in symbolical.

The daksinas of the Purusamedha sacrifice as described in the
Satapatha Brahmana are very novel. It runs thus : “What there is towards the
middle of the kingdom other than the land and the property of the Brahmana,
but including the men of that the eastern quarter belongs to Hotr, the southern
to the Brahman, the western to the Adhvaryu, and the northern to the Udgatr,
and the Hotrkas share this along with them”?°. This is in the case of a Ksatriya
Yajamana, but if the Yajamana is a Brahmana then he should bestow all his
property as daksina in order to obtain and secure everything, for Brahmana is
everything and all one’s property is everything, and the Purusamedha is

everything®'.

In The Asvamedha sacrifice, we also find reference of the Jumbaka
offering at the end of the Avabhytha bath. This offering is offered on the head

of a white spotted, bald-headed man with protruding teeth and reddish brown

19 Shastri, Cinnaswami and Shastri, P.P.N.Bhattabhiram Yajfia tattva prakasa, , Motilal Banarsidass,
1992, Page-122.

20 Sat.Bra - X [6/2/18-“Madhyamprati rastrasya yadannyadbhumesscca brahmanasya va vitta
tsapurusampraci... e . hotrka anvabhaktal

21 1bid- X111 /6/2/19-* Atha yadz Bramano yayet| Sarvavedasandadyat sarvam vai brahmana sarvam
sarvavedasam sarvapurusamedha sarvasyaptayai sarvasyavaruddhyazl
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eyes®. This offering is made for one self to free from Varupa’s noose. The
texts available to us do not describe this offering as a killing of man. Actually
the Brahman texts tried to remove the killing of man and make it only

symbolical.

In the Agnicayana ceremony also we notice that the heads of Animals
are to be put®® . Among these animals Purusa is killed first, for the Purusa is
the first of all animals®. The Yajamana, who desirous to perform this sacrifice,
offers five animals — a man, a horse, a bull, a ram and a he goat. Instead of

killing these animals golden or clay heads of these may be used®.

Therefore, from the above discussion it is clear that though in the
Brahmana text we find the reference of killing of human victims, but as a
matter of fact, they wanted to avoid it. Hence, they have described the human
sacrifice to be performed symbolically. This is a sign of changing mentality.
The Brahmana texts represent some sophisticated mentality which does not
allow human slaughtering. Thus the origin of Ahimsa is thus seen here and a

step from ritualism to spiritualism is also observed.

Hence, from the above discussion it is clear that most of the ritual

procedure of the Purusamedha sacrifice is alike as that of 4svamedha sacrifice.

22 Sat. Bra-X\\\/316/5- “Suklasya khaletirvi klidhasya pimgaksasya miirdhani juhotyetadvai varunasya
rupa rupenaiva varupam vayajate | ”

2 bid-VI |/5/2/1-“Pas'us'irsdnyupadadhdti| Pasava vai pasusirsant | | v

24 |bid- \V1/2/1/18- “Purusam prathamamdlabhatel Purusa hi prathamam pas’undml | ”

% Mehra, B.S, Srauta sacrifice in the Atharvaveda, Sanjay Prakashan, Delhi, 1994, Page-186.
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Some political or monarchial character of the Purusamedha sacrifice :

The Purusamedha sacrifice is generally performed by a King or by a
Ksatriya Yajamana or by a Brahmana. We have already discussed that by
performing this sacrifice, the sacrificers surpass all being and attain supremacy.
It is also performed for the attainment of over powering strength. According to
Keith the offering is to be performed by a Brahmana or by a Ksatriya

2
I 6

Yajamana who is not successful®”. The daksinas of the Purusamedha sacrifice

has great significance. Its significance can be interpreted in two ways :

A king by performing the Purusamedha sacrifice, surpass all being and
become everything as he bestows all his property (other than the land and
property of the Brahmana) as daksina in order to obtain and securing
everything. As one’s property is everything and by bestowing everything in the

Purusamedha sacrifice, the sacrificer attains everything and surpass all being.

On the other hand, we can make our own statement that by performing
the Purusamedha sacrifice, a general welfare is expected by a king for his
subjects. As on this occasion a king gives his all property as daksina and enters
in to a life of mendicant. The sacrificer gives up his all wealth to the priests and
retires to the forest with the intension to spread the spirit of self resignation in
man. Moreover, by giving up his all “property’ or ‘wealth’ a general welfare is

also expected by the king for his subjects.

% Keith. A.B, Religion and philosophy of the Veda and Upanisads, Motilal Banarsidass, Delhi, 1989.
Page-347.
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SARVAMEDHA :

The Sarvamedha sacrifice or All sacrifice is one of the Ahina types of
Soma sacrifice, executed by one who wants to fulfill his all desires or all types
of achievements. This sacrifice is also performed for the sake of gaining and
winning every kind of food”’. The Brahmana Svayambhu performed this
sacrifice for the first time. He offers his own self in the creatures, and the
creatures his own self in to him (Brahmana Svayambhu). And thus, by offering
up his own self in the creatures, and the creatures in his own self; he compassed
the supremacy, sovereignty and attains the lordship over all creatures. Hence,
the sacrificer by offering all sacrificial essences in the Sarvamedha sacrifice,

surpass all being and attains supremacy, sovereignty and lordship®

Ritual procedure of the Sarvamedha sacrifice as prescribed in the

Satapatha Brahmana

The Sarvamedha sacrifice consists of ten days. In the first day Agnistut
Agnistoma is performed for the sake of gaining and winning all the Gods,
because the Agnistut Agnisroma is Agni and all the Gods have Agni (the

sacrificial fire) for their mouth®.

21 Sat.Bra- XW/7/1/2-“Dasaksara virad viradu kytsnamnnam Krttsnasayai vannadyasya varuddhyail ”
%8 |bid-X111/71/1-“Brahma vai svayambhu tapo’tapyat| Tadaiksat na vai tapasyanantyomasti
hantahambhutesvatmananjuhavani bhutani catmaniti tatsarvesu bhutesvatmana hutva bhutani
catmani sarvesam bhutanam srestyam svarajjyamadhipatyam paryet tathaivaitdyajamana
sarvamedhe sarvanna medhan hutva sarvesam bhutanam sraistyam svarajjyamadhipatyam
paryeti| |
2 Ibid-XI111/7/1/3-“Tasyagnistatudagnistoma prathma harva bhavati | Agnirva
agnistudagnistomo ‘gni mukhdl |
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In the second day there is Indrastut Ukthya, for the sake of gaining and

winning all the Gods, for Indra is all the Gods®.

The third day is a Saryastut Ukthya, for the sake of gaining and winning

all the Gods, for Sirya is all the Gods*".

In the fourth day, there is Vaisvadeva, for the sake of gaining and

winning all the Gods, for Visve Devah are all the Gods*.

In the fifth and in the sixth day there is central Asvamedhika and central
Purusamedhika. At this sacrifice the sacrificer seizes man and horse for the

sake of gaining the sacrificial essence of the horse and man®.

A Aptoryama is performed in the seventh day for the sake of gaining all
kinds of soma sacrifices. At this sacrifice, the sacrificer seizes all kinds of
victims both animate and inanimate. The sacrificer also offers every kind of

food both the dry and the fresh in order to gain every kind of food**.

In the eighth day a Trirava sroma is performed, for Trizava is

thunderbolt and by means of the thunderbolt, the sacrificer gains lordship®.

In the ninth day there is a Trayastrimsa one for the sake of gaining a

foot hold for the Trayastrimsa (stoma) is a foot hold. And the tenth day is a

%0 Sat.Bra -X111/7/1/4- “Indrastudukathyo ditiyamharbha bhavati | Indra vai sarve deva| |

L \bid-X111/7/1/5-“Siryastudukthyastrtiyam harva bhavati| Siryo vai sarve deva | v

32 |bid- XI111/7/1/6-“Vaisvadevasccaturtham harva bhavati | Visve vai sarve deva | ”

% \bid-XI11/7/1/7-8-*Asvamedhikamaddhyampaficamam harva bhavati | Purusamedhimaddhyam
sastham harva bhavati | |

 bid-X111/7/1/9-“Aptoryama saptam harva bhavati | Sarvesam yajiakratunamaptayai tasmin sarvan
medhyanalabhate..................trtiyasavane hutesu havisu| |

% Ibid- X111/7/1/10-“Trinavamstam harva bhavati | Vajro vai trinavo vajrena khalu vai khatram
sprtantadvajrepaiva ksatram spruoti| |
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Visvajit Atiratra with all the Prsthas for the sake of gaining and winning
everything, for the Visvajit Atiratra with all the Prsthas is everything and the

Sarvamedha is everything™.
Sacrificial fees :

The sacrificial fees as prescribed for the Sarvamedha sacrifice is alike
that of the Purusamedha sacrifice, which are as follows- whatever there is
towards the middle of the kingdom other than the property of the Brahmana,
but including land and man of that of the eastern quarter belongs to the Hotr,
the southern to the Brahman, the western to the Adhvaryu and the northern to

the Udgatr, and the Hotrkas share this along with them.

The Sarvamedha sacrifice and its relation to Monarchy or kingship :

We have already discussed that in the Sarvamedha sacrifice the
sacrificer offers all sacrificial essences and compass all being and attains
supremacy sovereignty and lordship. This sacrifice is regarded as the supreme
of all sacrifices, as by performing this sacrifice the sacrificer attain supremacy.
In the Satapatha Brahmana it is mentioned that the Visvakarman Bhauvana
once performed this sacrifice, and having performed this sacrifice he overpass
all beings and became everything®. As a matter of fact, the Sarvamedha

sacrifice is an exceptional sacrifice executed by emperors who are already to

%8 Sat.Bra -X1/7/1/11-12-“Prathistha vai trayastrimsa pratisathityai | 7
“Vissajitsarvaprstatho 'tiratro dasmamharvavati | Sarva vai Visvajit sarva prstatho 'tiratra
sarvam sarvamedha sarvasyaptyai sarvasya varudhyail |
3 1bid-X111/7/1/14-“Tena haitena visvakarma bhauvana ije | Tenestvatyatisthat sarvani
bhutanidarm sarvam bhavatitistathati sarvani bhiitanid sarvambhavati ya evam vidvanta
sarvamedhena yajate yo vaitadevasm veda| | ”
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ruler ship. This ceremony proves the existence of the territorial ideal of a one

state.

The Sarvamedha sacrifice is a universal sacrifice and is performed for
the attainment of universal sovereignty. We have already come across the
reference that in the eighth day Trizava sroma is performed for the attainment
of lordship or ksatra. Hence, by performing this sacrifice one attains universal
sovereignty, as ‘sarva’ means ‘all’ and by performing this sacrifice one attains

all or wins all.
AGNICAYANA :

In the Satapatha Brahmana, the Agnicayana (fire-building ceremony) is
dealt with in the kandas from V1 to X. Thus it can be said that the one third of
the kandas are attributed to Agnicayana in the Satapatha Brahmana. The
Agnicayana means the building of the fire-altar which is an optional ancillary
rite of a soma sacrifice. Thus, it is very interesting that an ancillary rite has
been occupying a big part of the Satapatha Brahmana for its description and
explanation. The reason behind this may be explained thus- that this ceremony
contains a large number of activities and also deals with the philosophical
speculations of life. Along with philosophical discussion, the Agnicayana
ceremony also has some political character in it which will be discussed

further.
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The ritual procedure of the Agnicayana :

In the beginning of the Agnicayana, an animal sacrifice is performed in
which a man, a horse, a bull, a ram and a he goat are offered®®. Katyayana
suggests an option that instead of killing these animals, golden or clay heads of
these animals may be used®. This animal sacrifice takes place on the full moon
day of phalguna®™. On the eighth day, after the full moon, the materials for
Ukha (fire-pan) are to be collected*!. Then an abhri (spade) made of bamboo is
to be taken. On the same day a horse, an ass and a he goat are taken in
procession by the Adhvaryu towards the east. To the east of the fire a square pit
is dug and a ball of clay is put there in. The priests and the sacrificer go to the
ball of clay and made the horse to put its foot on the clay in the pit. The
Adhvaryu makes an offering upon the clay and on the horse’s foot print*2. Then
the Adhvaryu digs and deposits the clay on the lotus leaf which is spread on the
black antelope skin®. After that the Adhvaryu takes the black antelope skin and
the lotus leaf and ties the lump of the clay*. Then the Adhvaryu calls the
animals, holds the clay over the animals one by one and returns along with all

the priests and the sacrificer. After that the clay has been taken down, water is

38
39

Sat.Bra -V/2/1/15-*“Puruso svogauravirajo bhavam‘il ”

Katy.Sr.Si- XNN/1/32-“Anyani va hiranmayani va mynmayani vdndlavyaitdnl ”

Sat.Bra - V1[2/2/17- “Tadvai purnamdsydmeval Asau vai chandra pasustam deva
paurnamdsydmdlabhatel | ”

1 Ibid- VI/2/2/23-“Astakayamukham sambharati”

2 1bid - VI/3/3/22- “As'vasyapadejuhatil v

2 Ibid- V1/4/1/6-“Athainam krsnajne sambharati | Yajiio vai krsndjinaml 7

Ibid- VI/4/4/6-"Atha kynajinam ca puskara parnam ca samudgg’hndlil Yonirvai puskara parnpam
Yonnya tadet siktal ”

40

44
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poured in it and the goats hair and gravel, stone iron rust are mixed in it*. Thus
from that mixed clay the wife of the sacrificer makes the first brick called
Asadha®™. With the same clay the sacrificer prepares an Ukha (fire-pan) and
also the bricks called the Visvajyoti bricks. The Adhvaryu first fumigates the
fire pan with smoke and then put on the fire till it is baked. After that goat’s

milk is sprinkled on it and other bricks are made and baked till they are red.

Then there are the oblations connected with the diksa ceremony, which
takes place on the amavasya of the phalguna. The Adhvaryu puts the fire pan
on the fire and when the flame mounts up to it, he puts a kindling stick of
krimuka wood on the pan*’, then a kindling stick of Vikankata wood*, then one
of Udumbara wood*® , one which is not cut by an axe®, one that has lain on the
ground®! and then the remaining sticks of Paldsa wood® are used. After that
the sacrificer adores the fire with the Vatsapra hymns and takes the Visnu

strides. He also removes the ashes and puts fuel sticks on the fire in the Ukha.

Then begin the building of the fire altar. Both the Garhapatya and
Ahavaniya altars are prepared. First the place which is to be used as Vedi is
measured with rope. The length of that place is equal to the length twice the

height of the sacrificer. The land for the Uttaravedi on which the altar is to be

* Sat.Bra -V/5/1/6-“Athi tat trayam pistam bhavati | Sarkara’smayorsastena sa

srjati.......................tdvatl'mevaindmetatkorat| |1
Ibid-V1I/5/3/1-“Tasya etasya asadam pirvam karoti | 7
" Ibid-V1/6/2/14

8 |bid-V1/6/3/1-“Atha vaikamtimadadhati|
 Ibid-V1/6/3/2-“Athaudumvaimadadhati|

%0 1bid-V1/6/3/5-“Atha parasubrknamadadhati|

*' Ibid- V1/6/3/6-“Atha’dha sayamadadhati|

52 \bid- VI/6/3/7-“Atahita uttard palassyo bhavahtil ”

46
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constructed is ploughed with an udumbara plough and the rope is used which is
made of munja grass. The Vedi has five layers or five courses of bricks making
10800 bricks in all*®. The first and the fifth layers are arranged in the same
pattern and the second and fourth in the same. The altar may have various
shapes for the attainment of different rewards, such as — the svargakami
yajamana constructs the vedi in a shape of hawk (syena), one who desirous of
supremacy, constructs the Vedi in a shape of heron (kanka) and so on. The
bricks of various shapes like triangular, square, rectangle and others shape are
also used. A sound knowledge of geometry and mason craft is required for

constructing the Vedi. Each brick is placed after repeating a mantra.
Five layers of the Vedi :

In the first layer bricks are in the form of lotus leaf, a gold plate and a
golden man. The sacrificer stands near by the golden man and warships it with
the Sarpanama formulas® and offers on the gold man with ghee®. Then, the
two offering spoons are laid down, by one of karsmarya wood and the other of
Udumbara wood>®. This is followed by lying down of the Svayam-afynna
(naturally perforated brick), Diarva-brick, Dviyajus-brick, two Reta/ksic (seed-
shedding) bricks, Visvajyoti brick, two Rtavya bricks, Asadha brick, a tortoise
as a brick, mortal and pestle and the Ukha brick. After that the heads of the five

victims (man, horse, ram, bull and he-goat) are laid down upon them and an

3 Keith, A.B, RPVU (Vol-32), Motilal Banarsidass, Delhi, 1989, Page- 354.
> Sat.Bra - VI4/1/25-*Atha sarpanamairupatisthate | ”
> Ibid- VII/4/1/32-“ Athainamupavisyabhijuhoti ajjyena pafica grhitena tasyokto .................. prnati | ”
%8 |bid-V11/4/1/37-38-“karsmaryamayi daksinata upadadhdtil ”
“Athaudambarim uttarata upadadhati | ”
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offering is also made. Then the Apasya-brick, the Chandasya bricks, fifty
Pranabhrt bricks and the Lokamprna-bricks are laid down and thus the first

layer becomes complete.

In the second layer, the Asvini bricks, Rtavya-bricks, Vaisvadeva bricks,
Pranabhrt-bricks, Apasya-bricks, Chandasya-bricks and the Lokamprna-bricks

are laid down and thus this layer becomes complete.

The third layer consists of several bricks, such as the Svayamatrnna-
bricks, Disya-bricks, Visvajyoti-brick, Rtavya-bricks, Pranabhyt-bricks,

Chandasya-bricks, Valakhilya-bricks and the Lokamprna-bricks.

In the fourth layer, the sacrificer lays down the Stoma-bricks,

Sprt-bricks and the Lokamprna-bricks and thus this layer becomes complete.

The fifth layer becomes complete by means of the Asapatane-istakas,
Chandasya-bricks, Stoma-bhaga-bricks, Nakasad-bricks, Paficacida-bricks,
Chandasya-bricks,  Garhapatya-bricks,  Punasciti-bricks,  Rtavya-bricks,
Visvajyoti-bricks, Lokamprna-bricks, Vikarni-bricks and the
Svayamatyrnpna-bricks. On the Lokamprna-bricks, samans are sung by the

sacrificer and he bestrews the fire-altar with chips of gold®’.

When all the layers have become complete, the Ahavaniya fire is
established and an offering is made on that fire by the milk of a dark cow

whose calf is white and the Satarudriya homa is offered to Rudra®. Then the

> Sat.Bra -VIII[7/4/7-Athaina hiranyasakalai proksati | ”
%8 \bid -1X/1/1/1-“Athata Sataridriyam juhotil Atraisa sarvo’gni samkrtam sa... ... ......syaditi | v
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Adhvaryu sings samans round the altar and makes it complete. After that the

sacrificer mounts upon the altar and makes several libations:-

At first the sacrificer makes libations on the Svayamatrnna-bricks® and
sprinkles the altar. After having descended from the altar, the sacrificer
proceeds with the Pravargya and Upasads and oblations are made on the
Garhapatya fire. Then the sacrificer takes a burning piece of stick and kept it
on the Agnidhra range and an offering is also made upon it. After that oblations
a full oblations is made. Then there are the Vaisvanara-homa®,
Maruta-homa®',  Vasordhara-homa®, Ardhendra libations®, libations
connected with Grahas®, Yajfia-Kratus®®, Uneven stomas®, Even stomas®’,
Vayas®, libations with uttering the names®™, the Kalpa-libations”,
Vajapravaviya-libations’ and Partha-libations’?. After the consecration of the
sacrificer there follows the Rassrabhrddhoma’™, an offering to the Gandharvas

and Apsaras’™, an offering on the head of the chariot, the Vata-homa™,

5 Sat.Bra -\X12/11/3-“Aruhyagni svyamatrnam vyagharayati | ”

% Ibid- IX/3/1/1-*Athato vaisvanaram juhoti| ~

®L Ibid — IX/3/1/7- “Atha marutanjuhoti|

%2 Ibid — IX/3/2/1-*Athato vasorddharam juhoti| ~
%3 Ibid — 1X/3/2/9-*Atharddhendrani juhoti|

% bid — 1X/3/2/10-“Atha grahdnjuhotil v

% bid — IX/3/3/1-“Athaitan yajﬁakratﬁnjuhotil v
% bid — IX/3/3/2-“Athayuja stomdnjuhotil ”

®" Ibid — 1X/3/3/4-*Atha yugmato juhoti | ~

%8 Ibid — IX/3/3/7-“Atha vayasi juhoti|

* Ibid - 1X/3/3/8-*Atha namagraham juhoti | ~

" bid - IX/3/3/12-“Atha kalpdnjuhotil ”

™ Ibid — IX/3/4/1-“Athato vajaprasaviyam juhoti | ”
"2 \bid — IX/3/4/6-“Atha va etadpdrthdnyapijuhotil ”
7 1bid - IX/4/1/1- “Athato rastrabhyto juhoti|

™ Ibid — IX/4/1/4-“Gandhvarvapsarobhyo juhoti | v
" Ibid- IX/4/2/1-*Atha vatohoman juhoti| ”
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Runmati-homa’®, Varuni-homa’’, Santati-homa’® and any additional offering

for obtaining any desire™.

The various types of bricks® are listed below in the alphabetical order
with the layers in which they are used. In this list, the non-clay ‘bricks’

(vanaspatya hiranyaya and others) are not included —

e Apasya bricks :Used in the 1% layer and 2" layer, stands for waters and

rain and laid alongside with the Chandasya bricks.

e Asadha bricks : Used in the 1% layer, which represents earth, speech and

vital airs. It is made by the chief queen Mahis.
e  Asapatna bricks : Used in the 5™ layer, symbolizes enemy-avoiders.

e Asvini bricks : Used in the 2" layer, represents the part of the body of

Prajapati above the feet and below the waist.

e Chandasya bricks : Stands for cattle and food and used in the 1%, 2" and

in the 3 and 5™ layers.

e Disya bricks : Used in the 1%, 2" and 3" layers and stands for the

quarters.

7® Sat.Bra - 1X/4/2/12-*Atha runmatir juhoti| ~

" \bid - IX/4/2/15-*Atha varunim juhoti|

"8 \bid — 1X/4/2/18-“Atharkasvamedhayo santatl'rjuhotil ”

™ \bid — IX/4/2/27-“Atha 'ta dhutindmevdvapanasyal Yam kafica

brahmanavatimahutim... ... ... ........... juhotyaptam ta satmjuhoti | 7

Dange, A. Sadashiv, Vedic sacrifices early nature, Aryan Book International, New Delhi, 2000,
Page- 439-441.
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Dvi-yajus bricks : Used in the 1% layer and stands for the sacrificer’s

body.
Logestaka bricks : These are unbaked bricks and used in the 1% layer.

Lokamprna bricks : It is used in the 1%, 2™ 3" 4™ and in the 5™ layer. It
represents commoners, nobility, cows and various things. It is also used

in the Garhapatya altar.
Nairrtz bricks : Used in the first layer for avoiding evil power.

Nakasad bricks : It represents the gods and priests in the heaven and

also the sacrificer. It is used in the 5™ layer.
Pranabhyt bricks : Used in the 1%, 2" and 3" layers.
Retasic bricks : Used in the 1% layer and it is two in number.

Rtavya bricks : It stands for seasons and months and used in the 1%, 2",

3", 4™ and in the 5™ layer.
Sprta bricks : Used in the 4™ layer and it symbolizes freedom.

Stomabhaga bricks : Used in the 5 layer which symbolizes food,

quarters, three worlds, the sun and the heaven.

Stomeszaka bricks : Used in the 4™ layer which stands for vital air and

foods.

Srsti bricks : It indicates creation and used in the 4™ layer.
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e Svayam-a-trpna bricks : It stands for vital airs, earth and food and used

in the 1%, 3" and 5™ layer.
e Vaisvadevt bricks : Used in the 2" layer and it stands for creatures.
e Valakhilya bricks : Used in the 3 layer.
e Vayasya bricks : Used in the 2™ layer.

e Yajusmatr bricks : It represents food, the noble warrior class (ksatra) and

used in the 1% layer.
Observances in the Agnicayana Ceremony :

The performer of the Agnicayana ceremony has to maintain some
observances (vrata) for a period of one year. In that period the sacrificer is not
allowed to bow to any one, not to walk in the rain, not to eat the flesh of birds
and not to live with a woman except of his own wife belonging to his own
caste. After the second Agnicayana sacrifice, the sacrificer should not live with
a woman except his own wife and when the sacrificer performs the Agnicayana
ceremony for the third time, he should not even approach his own wife. If the
sacrificer fails to attain the fruits of the sacrifice by performing it first time, he
may perform the Agnicayana ceremony for the second time. The Agnicayana
ceremony being a most complicated sacrifice has many prayascittas, for

committed mistakes.
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The Agnicayana or the fire-altar ceremony is identified with the worlds :

The fire building ceremony or the Agnicayana represents all the worlds.
It is said in the Satapatha Brahmana that the fire-altar is this world®!. The
Satapatha Brahmana identifies the building of the fire-altar with that of the
world and this as follows : “Verily, this built fire-altar is this (terrestrial)
world:-the waters are its enclosing stones; the men its Yajusmati bricks, the
cattle its Suudadohas, the plants and trees its earth fillings (between the layers of
bricks), its oblations and fire-logs, Agni (the terrestrial fire) its Lokamprna
(space filling brick)....... But indeed fire altar is also identified with the air:-the
junction of heaven and earth (the horizon) is its circle of enclosing stones, for it
is beyond the air that heaven and earth meet, and that junction is the (circle of)
enclosing stones, the birds are its Yajusmati bricks, the rain its Sidadahas, the
rays of light its earth fillings, oblations and fire log, the Vayu (the wind) is its
space-filler; thus this comes to make up the whole Agni........... But indeed,
that fire-altar is also the sky : the heavenly waters are its enclosing stones, for
even as a case here is closed up so are these worlds (enclosed) with in the
waters, and the waters beyond these worlds are the enclosing stones- the gods
are the Yajusmati bricks, what food there is in that world is its sudadohas, the
Naksatras (lunar mansions) are the earth-fillings, the oblations and the fire-
logs; and Aditya (the sun) is the space-filler;- thus this comes to make up the

whole Agni; and the whole Agni comes to be the space-filler; and, verily,

8t Sat.Bra- VI3/U13- “ime vai loka eso’gnih| ”
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whosoever knows this, thus comes to be that whole (Agni) who is the space-

filler.”®

Construction of the fire-altar is identified with the reconstruction of
Prajapati :

The fire altar is often marked out as Prajapati™. It is also mentioned that
one who builds the fire altar, reconstructs Prajapati. In the Satapatha
Brahmana® it is mentioned that Prajapati after creating the beings have
become relaxed, the vital air went out from him, then his vigour went out and
then he fell down. The Gods then restored Prajapati and made Agni as the
foundation to restore Prajapati. The Gods heated Prajapati in the fire, and fire
rose over him when heated. Thus, being heated, the same vital air, food, vigour
which had gone out from him, came back to him and the Gods put it in to him
(Prajapati). Thus the Prajapati who became relaxed is the same as Agni who is
now built up. In the Satapatha Brahmana we also read that-“Prajapati is no
other than the fire-altar which is now built up, and what five mortal parts there

were of him, they are these layers of earth, and those which were immortal they

82 Sat.Bra -XI5/4/1-3
“Ayam vava loka eso ’gnis'icital Tasyapa eva parissrato manusya yajusmatya
istaka Pasaba sudadoha osadhayas cca vanaspatayascca purisamahutaya
samidho’gnirlokamprna tadva etadsarvamgnimevabhisampadyate...... ........ abhisampadyate | | v
“Antariksa hattvevaisognisiccata| Tasya davya prthivyoreva sandhi parisisrata parena
hantariksan dyava prthivi sandhatsta ............................. abhisampadyatel | v
““ Daurha tvevaiso’g niriccata| Tasyapa eva parisisrato yatha ha va idamkosa samujta evamime
& bid - VI/5/3/7, VII/2/4/30, V111/2/1/18, X/4/1/12- “Prajapatireso’gni’’
% 1bid-V11/1/2/1-10
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are these layers of bricks”®. Thus from the above reference it is clear that Agni

(fire-altar) is often identified as Prajapati.

Thus Satapatha Brahmana has also identified the fire-altar with the
year. There are five layers in the fire altar; these are five seasons of the year.

Hence, the fire-altar is identified with the year®®,

Thus, form the above discussion it can be said that the Agnicayana (fire-
building) ceremony gives us enough scope for Philosophical speculations of
life. The Brahmana texts develop their views in connection with the
Agnicayana ceremony.

Some noted features of the Agnicayana ceremony with political or royal
significance :

Along with the Philosophical character, the Agnicayana ceremony deals
with some oblation conveying political significance. As already discussed that
in the Agnicayana ceremony the sacrificer after completing the five layers of
the Vedi mounts upon the altar and makes several libations. Among them some
libations convey monarchial strata- such as, the Vajaprasaviya-oblation,

Partha-oblations, Rastbrddhoma and so on.

This Partha oblation is first introduced by the mythical king Prthi
Vainya at his royal consecration. The Satapatha Brahmana states that the

Partha oblations are the Vajaprasaviya of the Rajasiya; and by performing

8 Sat.Bra -XI1/3/5-“Sa yah sa prjapatih | Ayameva sa yo yamagisciyate tha ya asya tah pafica
martydstanva asannetastah purisacitayo 'tha ya amrta etastd istakacitayah”

8 |bid-V1/3/1/25-“Te pafica sampada bhavanti pafica citiko’gni paficartava samvatsaram
samvatsaro ‘gniryavanagnir yavangnir yavatasya matra tavat tad bhavatil ”
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these oblations the sacrificer is consecrated by the Rajasiiya, and the first seven
of the succeeding fourteen (Vajaprasaviya oblations) are the Vajaprasaviya
ceremony of the Vajapeya. By performing these oblations, the sacrificer is
consecrated by the Vajapeya sacrifice. And what other seven there are, they
belong to Agni or the Agnicayana, by offering these the sacrificer is

consecrated by the Agni-consecration®’.

The Satapatha Brahmana also mentions that, he (the sacrificer) offers
those of the Rajasiya first and then those of the Vajapeya. For by performing
the Rajasiiya one becomes king (raja) and by the Vajapeya emperor; hence
after performing the Vajapeya, one could not perform the Rajasiya, - it would
be a descent, just as if one who is a emperor were to become a king®. And
those (seven Vajaprasaviya oblations) of the fire altar the (sacrificer) offers
last, for the Agni consecration is equal to all those rites of consecration. And
who is consecrated by the Agni-consecration rite becomes everything, king and
emperor. Thus, the sacrificer offers these oblations to the fire-altar last of all®.

After that the sacrificer offers the Rasrabhrt (realm-sustaining) oblations. The

8 Sat.Bra — \XI3/417- “Tadyani Pdrthdnil Tani rajasuyasya vajaprasaviyam tadyattani juhoti
tadrajasi yena suyate 'tha yani caturdasottarani tato yani sapta piarvani tani vajapeyasya
vajaprasaviyam tadyattani juhati tadvajapeyena suyate 'tha yani sapto 'ttarani
tannyagnestadyattani juhoti tadagnisavena stﬂyatel | ”

8 \bid-1X/3/4/8-“Sa vai rajasiiyasya pirvani juhotil Atha vajapeyasya rdja vai rajasiiyenestva

bhavati samrad vajapeyena rajyamu va agne tha samrajyam tasmad vajapeyenestva na

rdjasiiyena yajet pratyuvaraha sa yathd samrat sanrdja syattadrktat | | ”
Ibid -1X/3/4/9- “Agneruttamani juhati | Sarve hai te sa va yadagnisava sarva haitadagnisvena
suto bhavati raja ca samrat ca tasmadgneruttamani juhoti | | ”

89
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realm-sustainers doubtless are the kings; for it is that sustains realms®. The

sacrificer by offering these oblations sustains realm.

Thus, from the above discussion it can be said that these oblations of the
Agnicayana ceremony have some political significance. As by performing
these oblations (Partha oblations and the Vajaprasaviya oblations), the
sacrificer is consecrated by the Rajasiiya and the Vajapeya sacrifice of high
monarchial strata. These oblations are performed in the same way as that in the
Rajasiiya and the Vajapeya. It is regarded as Agni’s Abhiseka®. And by the
Rasrabhrt (realm-sustaining) oblations, the sacrificer sustains realms. As
mentioned above that Agni consecration rite is considered as everything, hence
by offering these oblations the sacrificer may become everything, the king, the
emperor as he wants. From this, we can say that along with philosophical
discussions, the Agnicayana (fire-building) ceremony also attached with some

political character in it.
CATURMASYA :

The Caturmasya sacrifice is a combination of four seasonal sacrifices.
Each of the four seasonal sacrifices takes place after four month, so it is known
as Caturmasya sacrifice. Among the sacrifices listed in the seven
Haviryajfias®®, the Caturmasya sacrifices are the most complicated and

containing a remarkable number of popular rites. The Caturmasya sacrifices

% Sat.Bra -1XI411/1-“Athdto rastrabhyta juhoti | Rajano vai rastrabhytaste hi

rdstrdni...................................rdstmbhrtl |
1 \bid -1X/3/4/3-“Abhiseka evasyissa etad va enam deva
etendnnena.........................evdbhisiﬁcati| | ”

2 Gau.Dh.Si-*Agnyadheyamgnihotram darsapiirnamasavagrayanm caturmasyani

nirudapasubandha sautramaniyati sapta haviryajfiia Samsthdl ”
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are performed throughout life or for one year. The main reward attained by the
Caturmasya sacrifice is heaven®. According to the Taittiriya Brahmana,**
separate rewards may be secured by the four parvan separately. The names of

the four parvans are-

o Vaisvadeva.

e \Varunapraghdasa.
o Sakamedha and
o Sunasiriya.

Each of the parvan is performed at the interval of four months. Thus,
according to the Satapatha Brahmana®, by performing the Caturmasya
sacrifice one may win the whole year. The first parvan i.e. the Vaisvadeva
parvan is performed on the full moon day of the month of Phalguna (or
Caitra), second , the Varupapraghasa parvan is performed on the full moon
day of Asadha and Kartika (or Margasirsa); the third parvan Sakamedha is
performed on the full moon day of the Kartika. There is no fixed period for the
4™ parvan Sundasiriya. It may be performed during the four months in between
the conclusion of the Sakamedha and the start of the Vaisvadeva parvan, which
makes a fresh cycle. It may be performed just immediately after the conclusion

of the Sakamedha offerings. Three parvans corresponding to the three seasons

%8 Taitt.Bra , Sayan Bhasya X\2/112- “Caturmasyai Svargakame yajet | 7

*Ibid -X1/2/12-“Yadvaimadeve yajate praja evatadyamanah srj ate| Ja Varunapraghasair
Varuna pasanmucati | Sakamedhai prathisthapayati ‘trayambakai rudram’ niravadayate
pitryajfiena suvarga lokam gamayati| | ~

% Sat.Bra- W6/3/1-“Caturmasya yajino samvatsaram hi jayati| ”
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are — Vasanta (spring), Varsa (rainy season) and Sarat (autumn). If the
sacrificer wants to perform a soma sacrifice (Agniszoma), he has to discontinue

the Caturmasya parvan for the next cycle.
Vaisvadeva parvan :

In the Vaisvadeva parvan a sacrificial cake on eight potsherds to Agni,
pap to Soma, a cake on eight or twelve potsherds to Savity, pap to Sarasvati,
pap to Maruts or Maruts Svatavats, payasya to Visvedevas and a cake on one
potsherd to Dvavydprthivyau are offered®. In the Ahavaniva agni kunda, the
fire established by the rite of Agni manthana. After establishing the fire
Yajamana puts samidhas in to that fire and puts ghrta on the samidhas in the
Ahavaniya fire. When the fire enkindled fully, nine-praydja, nine-anuyaja and

three samistha Yajus are offered in this parvan.

In the Taittiriya Brahmana®’ it is mentioned that offering to Maruts is
for safety note for killing. For the explanation of this the Taittirya Brahmana®™
has given a story which runs thus-“when offspring’s were created by Prajapati
Maruts killed them. Thus Maruts are themselves like disease, death and so on

and an offering to them is obviously for the purpose of killing.

% Katy.Sr.Si-VI1/1-4, 11-14-“Agneyah saumyascarun savitro dvadasakapalo stakapalo va sarasvatas
caruh pausnpascaru prafhisthdndml Marudbhyah svatvadbhyah sapta kapdlahl Vaisvadevi
payasya dyavya prathiviya ekakapalah | | ”

" Taitt.Bra -/6/2/3-“Sa etam prajapatir marutam saptakapalampasyat tamnirvapata| Tato vai
prajabhyo ’kalpatl Yanmaruto nirupayate.........................sa prajdpatirs'ocatl | v

% \bid-1/6/2/2-* Soma reto dadhati Savita prajanayati | .............. Tah prajd jata maruto ’ghnanl | v
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Varunapraghdsa parvan :

In the Varupapraghasa parvan the first five offerings are alike as the
Vaisvadeva parvan. Along with these offerings, a cake on twelve potsherds to
Indra and Agni, amiksa to Varuna, amiksa to Maruts and a cake on one
potsherd fo Ka are offered. In addition to these, there are the offerings of the
karambhas and a ewe made of barley. Before these offerings, there is the
confession of the sacrificer’s wife about how many admirer she has. Then she
mentions the name or names of the paramours. If she has none then she tells
that she has none. If she feels shy to mention the names of admirer, then she
holds up as many stalks of grass as many admirers she has. Then the paramour
became caught by the Varura. Thus when the wife confessed, the sin becomes
less. In the Satapatha Brahmana®, it is mentioned that whatever she has not
confesses that will turn out injuries to her relatives. According to the Taittirzya

100

Brahmana™", the priest makes the wife purified (medhya) by putting this

question.

This confession rite cures the sacrificer’s wife. For the curing of other
members of the family following rite is observed. After the confession, the wife
offers the Karambhapatras which are as many as there are family members and
added an extra one. This additional one is for the sake of those who are not yet

born. When these offerings are made, all the persons born as well as unborn

% Sat.Bra -11/5/2/20-“Atha pratiprasthata pratiparaiti | Sa patnimudanesyan prccati kena carasiti
varupyam va... ... ..... tadhitam syat | ”

100 T4itt. Bra -116/5/2-“Tatpratiprasthana karotil Tasmadya ccheydnkarotil Tat Papiyan
karoti | Patnim vacayati | Medhyamevainam karoti | | ”
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become free from Varupa’s nooses i.e. from diseases'™. Along with these
offerings, there are the ram and the ewe made of the remaining flour of the
karambhapatras. The ram and ewe are placed in the payasya and then are
offered. The Satapatha Brahmana *’mentions that the ram is an animal of
Varupa and by using it the offspring are freed from Varuza’s nooses i.e. they
are cured. The offering of ram and ewe is also made for curing the animals. In
the end there is an Avabhytha bath in the same way as there is an avabhytha

bath at the end of the Rajasiiya sacrifice.

Varupa is not only connected with the disease, he is also connected with
the curing. It is said that Varugza has a hundred physicians. Indra when desires
to be strong and firm offered a cake to Varupa, who is with hundred physicians
(satabhisaj) and with thousand medicines (bhesaja). Then Indra becomes
strong and firm'®. In the Avabhrtha bath at the end, we noticed that the
following words are uttered by the sacrificer:-“O king Varura, a hundred are
your physicians, a thousand medicines”'®. Thus, it can be said that the
Avabhytha bath has some healing capacities and it is attached to the

Varunapraghasa for the purpose of healing or curing.

101

o

Sat.Bra -11/5/2/22-“Tani vai prati parusam | Yavanto grhya syustavantyekenatiriktani bhavati
tatpratipurusamevaitadekaikena ya asya praja jatasta...... ...... ... ........bhavanti | ”

Ibid -11/5/2/16-“Tadyanmesascca mesi ca bhavata | FEsa vai pratyaksam varupasya pasu | ”

Taitt. Bra-1\11/1/5/9-“Indra va akamayati | Ido Sithilah sydmitil Sa etam varupaya Satabhisaje
bhesajebhyah purodasam dasakapdlam niravapatkrspanam brihindml Tato vai sa

ido ’sithilo ’bhavatl | ”

R.V-1/2419- “Satam te rajan bhisajah sahasramurvi gabhira sumatiste astu| ”

1

o

2
103

104
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Sakamedha Parvan :

On the first day of the third parvan i.e. on the Sakamedha Parvan a cake
on eight potsherds to Agni Anikavat is offered in the morning, pap to Maruts
Samtapanas in the noon, and pap cooked in milk to Maruts Grhamedhins are
offered in the evening. Next day in the morning there is the Darvi-homa. Then
a cake on seven potsherds to Maruts Kridins and pap to Aditi are offered. Then
the first five offerings of the Vaisvadeva parvan are offered and added the
offerings of a cake on twelve potsherds, pap to Mahendra and a cake on one
potsherd to Vaisvakarman are made. In the afternoon there is the Pitryajfia in
which Pirars Somavats or Soma Pitrmat, Pitars Barhisads and Pitars
Agnisvatta are the deities. Then there is Trayambakaesti in which the offerings

are made to Rudra Trayambaka.

The Trayambaka havir yaga, which follows the Pityyajfia is very
important in which as many cakes are offered as there are members in the
family and added one for those who are yet to be born. The offerings are made
to Rudra on the cross way. The additional cake is dug in a mole-hill. After
returning from the mole hill, all the members walk thrice round the altar
beating their thighs. The sacrificer than takes the remaining cakes in to his
joined plams and throws them upward higher than a cow can reach. Having
placed them in to two net-work baskets and tied them to the ends of either a
bamboo staff or a beam of balance, the sacrificer goes to the north and tied
them to a tree on a stake or a bamboo. The sacrificer and the priests then come

back without looking backward and touch the water.
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In this rite we get some traces of curing. According to the Taittiriya
Brahmana'®, the Gods removed ‘Rudra’ by means of this Trayambaka and the
sacrificer also removes Rudra by means of it. Rudra is well known for bringing
disease. The autumn season (sarad rtu) in which the Sakamedha and the
Trayambaka yaga are performed, is a period very notorious for disease. Rudra
is the same as disease. The Gopatha Brahmana'®® gives the significance of
Trayambaka yaga as, to delight Rudra it is performed. Thus by removing

Rudra’s anger and by pleasing him healing is made by the sacrificer.
Sunasiriya Parvan :

In the Sundasiriya parvan the first five offerings of the Vaisvadeva
parvan are made with the addition of the offering of Sunasiriya cake on twelve
potsherds and an ablation of milk and yavagu is offered to Vayu and a cake on

17 " the word

one potsherd to Surya. According to the Jaiminio Brahmana
‘Sunasira’ means to obtain the valour of Indra, the killer of Vrtra and the milk
of the conquered year. The Sundasiriya parvan is for curing and healing. One

who is devoid of strength and valour and one who is diseased for a long time

can be cured by performing the Sunasiriya rite.

195 Taitt. Bra -116/8/1-“Vaisvadevena vai prajapatih praja asrj at| Ta varunapraghdasair varupa
pasad muﬁcatl Sakamedhai pratyasthapayat..................................trayamvakair rudram
niravadayate | | ~

196 Gop.Bra- XII1125- “yat trayambakaiscaranti rudram eva tat svayam disi prinayanti”’

Y7 Jai.Bra- W234-“Sundsiryo yadva indrasya vrtram jaghnusa indriyam Vz'ryamdsftacchunam| ”
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Significance of the Carurmasya yajfia and its relation to monarchy :

The Caturmasya sacrifice is called bhaisajya yajiia. It is performed in
the joining of seasons (rtusandhi). For in the joining of the seasons disease is
born'®, It is a well known fact that when there is some changes in the climate
diseases are spread. Thus, the Caturmasya yajiia which is performed in the
joining of the seasons should therefore said to be connected with healing. The
diseases are often supposed to be connected with evil beings like Asuras and
Raksasas. According to the Taittiriya Brahmana'®, the Gods defeated the

Asuras by means of Caturmasyas.

Regarding the significance of the Caturmasya, the Satapatha Brahmana

says that one, who performs the Caturmdsya, wins the year''°

. It is already
mentioned that, the Carturmasyas are performed for a whole year. By
performing the Caturmasyas throughout the year, one wins the year. The

11 jdentifies the Carurmasya with Prajapati which are as

Gopatha Brahmana
follows : “Vaisvadeva is his mouth, Varupapraghdasa are his arms, the three
istis (in the Sakamedha) are his prana, apana and vyana; Mahahaviryajfia is

his body (atma), Sunasiriya is his foundation (pratistha)”.

This winning of the year has another shade i.e. that of fertility. In

connection with the Caturmasyas in the Rajasiya, it is said that one who is

198 Gop.Bra -11/1/19-“ Bhaisajya yajfia va ete yac caturmasyani | Tasmad rtusandhisu prayujyante|
Rtusandhisu hi vyddhirjayatel | ”

199 Taitt. Bra-\141913-“Ta etani cdturmdsydnyapas’yanl Tani niravapanl Tairvaivaisam
tdmurjambrﬁjatl Tato deva abhavan | Para ’surdhl ”

W0 Sat. Bra- W6/3/1-“Caturmasya yajino samvatsara hi jayanti | 7

U Gop.Bra - 11/1/26
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desirous of food and nourishment should sacrifice with the Caturmasyas. After
the Caturmasya, one has to perform the soma yajfia. Actually the Caturmasyas
are connected with the Soma sacrifice. Thus, we may notice that at the end of
the Varunapraghasa, there is the Avabhytha bath like that of the Soma sacrifice
or Rajasiya yajfia of monarchial strata. In the Rajasiya sacrifice, the
Caturmadasyas begins on the first phalguna with the Sundasiriya rite. Then in
Chaitra, begins the abhisecaniya and in the Jaistha (next year) follows the
ceremony of cutting the hair (Kesavapaniya). The sacrificer of the Rajasiiya
performs the Vaisvadeva, Varunapraghasa like that of Prajapati. As by means
of this offering, the Prajapati create abundance of food and makes the
creatures free from Varupa’s noose. Thus, the sacrificer by making this
offering obtains the same result like that of Prajapati. The performer of the
Rajasiuya also performs the Sakamedha offering, as the Gods slew Vrtra and
attains the universal conquest by means of this offering''?. Thus, by making
Sakamedha offering the Rajasiiya sacrificer also gains victory and removed his
all venomous enemies. Hence, the inclusion of the Caturmdasyas in the

Rajasiiya sacrifice highlights its Saumika character.

As already mentioned that by performing the Caturmasya sacrifice one
becomes imperishable and attains honesty. Hence, it can be said that in the
Caturmasyas are included in the Rajasiiya sacrifice for obtaining such results.
In the chapter 1V, it is already discussed that the Rajasiiya sacrifice is

performed for the attainment of royal power or kingship. The Rdajasiya

Y2 St Bra- VI214/1-3
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sacrifice is attached with high political significance. Thus, the inclusion of the
Caturmasyas in the Rajasiiya sacrifice or the Avabhytha bath at the end of the
Varunapraghasa (which is actually performed at the end of the Soma sacrifice
or the Rajasiiya yajiia) indicates some political character of the Rajasiya

sacrifice.
SAUTRAMANI :

The Sautramant is an expiatory rite performed for any excess committed
by the drink of Soma. It is not a Soma sacrifice but optionally come under the
seven haviryajfias. It is mainly related to the animal sacrifice. The word
‘Sautramant” is derived from the root ‘Sutraman’ which means a good
protector'®®, It is an epithet of Indra. The rite which is performed for Sutraman
Indra is called the Sautramani. The Sautramani sacrifice has its special
significance as curing. Indra was cured by the deities like Asvins, Sarasvati by
performing the Sautramant sacrifice and thus this aspect of curing has been
mentioned very often. In the Satapatha Brahmana™ a myth is recorded as

follows —

Indra hated Visvaripa, the son of Tvasty and cut down his heads. Then
Tvastr became very angry and brought soma to perform sacrifice. He did not
invite Indra to that sacrifice. Being uncalled, Indra by force went there and
drunk the soma juice. But, that soma juice hurt him (Indra), as it was drunk in

an improper way, and it came out from his all organs except from his mouth.

13 Sat.Bra -V/5/4/1 (Translation), Ed.by Deshpande Maitryee, Vol-11, New Bharatiya Book
Corporation, Delhi, 2008, Page-861.
" Ibid — V/5/4/1-12
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At that time the 4svins cured him with the help of this Sautramant and restored
to him his sensual strength and power. Then the God said, -“Aha! These two
have saved him, the well saved (sutrata). Hence the name becomes

- -115
Sautramani .

Again in the Satapatha Brahmana™®, we have story of Indra and
Tvasty’s son in another way. Indra killed Visvaripa, the son of Tvastr. Then
Tvasty arranged an incantation rite. He performed a soma rite without Indra.
Indra then by force drank the soma juice and desecrated the sacrifice. Then his
energy or vital power flowed away from his every limb. From his eyes his fiery
spirit flowed, form his nostrils his vital power flowed, from mouth his strength,
from ear his glory, from breasts his bright (vital) sap, from navel his life-breath
flowed, from urine his vigour and from his hair his thought flowed. Then he
(Indra) was seen by Namuci. Namuci seized the valour of Indra by means of
the sura. Gods then asked Asvins and Sarasvati to restore Indra and they did
accordingly. They took the valour from Namuci and restored it to Indra. Thus,
here we see that Indra is cured by the deities (Asvins and Sarasvati) who are
given offerings in the Sautramant for curing Indra. It saves the self from death
and repeals evil. Hence from its saving nature it is known as Sautramani. AS
the “saving’ or ‘curing’ is connected with the expiations, hence; the Sautramant

is performed as an expiatory rite.

Y5 Sat.Bra -VI514112-“Sutra tam batainamatra’satamiti tasmat Sautramani nama | ”
18 Ibid -X11/7/1/1-14
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In the Satapatha Brahmana’, we get an important statement that in the
beginning Sautramani was among the Asuras. But once the Sautramant being
afraid of the Asuras went to the waters. The waters moved this sacrifice
forward. When the fore-offerings had been offered, fire had not been carried
round the oblation; the Asuras came after the Sautramani. The Gods then shut
the way of the Asuras by means of circumambient fire. From this statement we

know that Sautramant was first with the Asuras and then it came to the Gods.

The performer of Sautramani sacrifice gets offspring, cattle and the
heavenly abode. In the Satapatha Brahmana we get reference that after
performing a soma sacrifice, one should perform the Sautramani*'®. For one
who performs the soma sacrifice becomes empty as it were, his prosperity has
been taken away then. The sacrificer then performed the Sautramani and
becomes filled with offspring and cattle and establishes himself firmly in the

d'*®. According to the Satapatha Brahmana, the performer of the

heavenly worl
Sautramant sacrifice gets food in all directions'®. The Satapatha Brahmana
mentions that one who has enemy may sacrifice with the Sautramani™**. As by
performing this sacrifice, the sacrificer kills that evil and hateful enemy and

obtains his energy and valour. The sacrificer consecrated by the Sautramani

becomes the highest (sreszha) among his own people'??. The performer of the

M7 Sat.Bra — XI1/9/3/7-“Asuresu va eso’gre yajfia dsit Sautrdmam'l ”

M8 \bid - XI1/8/2/2-“Somenestva Sautramanya yajet| ”

Ibid— XI1/8/2/2-"“Sautramanya yajate yo vaitadevam veda| | ”

1bid-X11/8/3/17-“Sarbhavya evasminnetadigbhyo 'nnadyandadhati tasmat Sautramanye janasya

119
120

sarvasu diksvannddya.............................evamemdedl ”
12 \bid-X11/7/3/4-“Sa yo sbhratrvyavan syat sa Sautramanya yajet papmanmeva
taddisantambhratrbhya hatvendriyam viryamasya vrnkte | ”
Ibid- X11/8/3/2-“Srestho’bhavacchestha svanambhavati ya enaydbhisiccyatel 7
Ibid-X11/8/2/28-“Tasmat Sautramanyejan ekadha svanam srestho bhavatyatho ya evametat| ”

122

169



123

Sautramant sacrifice becomes famous. He obtains the seasons'?®, the year®*,

125 126 |127

the long life™=, immortality > and obtains al

The Sautramant sacrifice is divided in to two parts :

i) The Caraka Sautramant.

i) The Kaukili Sautramant.

The Caraka Sautramant is performed at the end of the Rajasiiya sacrifice
and also after the Agnicayana ceremony. It is also performed for one who has
vomitted soma (somavamin) or for one who is excessively purged by soma

(somatipiita).

The Kaukili Sautramant is an independent rite. It is performed for the
fulfilment of certain desires. The oblations offered in it are those of rice, milk,
clarified butter and so on. Besides the offering, sura is also offered in this

sacrifice. Milk is also used a substitute.
A brief description of the ritual procedure of the Caraka Sautramant -

The time required for the Sautramant sacrifice is of four days. Before
the actual performance of the Caraka Sautramant, the ingredients of sura, such
as — various kinds of herbs, hairs of a lion, tiger and wolf are mixed together
and they are kept for fermentation. On the fourth day, three animal victims are

offered to the deities viz. the Asvins, Sarasvati and Indra Sutraman. Three cups

128 Sat.Bra - X11/8/2/33-“Traya va rtava rtuneva tair varunoddhe........... ca runddhe| ”

Ibid- XI11/8/2/31-“Sa va esa samvatsara eva Sautrdmanfl ”

Ibid- X11/9/1/11-“Tasmat Sautramanye jano vaya upa gacchati | ”

® Ibid-X11/9/1/7-8

" Ibid-X11/8/2/31,36-* Tasmadt sautramanye jano sarvam jayati sarvam varupddhe | 7
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of sura are also offered to them. Then a pitcher with hundred holes'?® is kept on
hanging to the southern fire and the residual sura is poured on that pitcher.
Then the poured sura is trickles down in to the fire and that is considered to be
an offering to the fathers. The remaining sura is eaten by priests, sacrificer and
others also. Three rice pap are also offered to Indra, Savityr and Varupa
respectively'?®. The accessory rites known as Praydja, Anuyaja and Samydja
are performed according to usage. Then the sacrificer and the priests go for the

Avabhrtha bath which marks its end.
A brief description of the ritual procedure of the Kaukili Sautramant -

The ritual of the Kaukili Sautramant is not much differ from that of the
Caraka Sautramani. There are some additions to it. Thus together with the cups
of sura, three cups of milk are also offered to the Asvins, Sarasvati and Indra
Sutraman. The number of animals also differs from that of Caraka Sautramani.
Instead of three animals, there are five animals offered to Indra, Asvins,
Sarasvati, Indra and Indra-Vayu. On the fourth day of this rite, the aforesaid
animals are offered according to the fourth day of the Soma sacrifice. The
oblations of sura, milk and of omenta are also offered along with these animal
offerings. Then the sacrificer takes his seat on a chair made of mufija grass, and
silver is put under his left foot and gold under his right foot. After that the
thirty two offerings of fat of these animals are made. The remaining fat is

sprinkled on the sacrificer till its flows out of his mouth. Then, the Adhvaryu

128 Sat.Bra -VI514127-“Atha kumbha Sata bitrno ba bhavatil ”
129 fév.8r.Sia- 1N912-“Aindrasavitravarundh pas’upurodds’dhl 7
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touches the sacrificer and his servants slowly lift him up. First, he (the

sacrificer) is raised up to the knee-high, then up to navel-high and then up to

the mouth level. After that the sacrificer steps on a tiger skin, which is the

symbol of lordship and dominion. Finally, milk is offered to Mitra and Varura

and a bull for Indra is offered which marks its end.

Some important features of the Sautramani sacrifice with political

significance :

After describing the nature of the Sautramani sacrifice we notice some

important features of the Sautramant sacrifice which are as follows:

The Sautramant sacrifice is an expiatory rite. It also forms a part of the
Rajasiiya sacrifice. As, while describing the nature of the Caraka
Sautramant We notice that, it is performed at the end of the Rajasiiya
sacrifice. Thus, the relation of the Sautramant sacrifice with Rajasiya

sacrifice highlights its political significance.

In the Satapatha Brahmana it is mentioned that the performer of the
Rajasuya sacrifice should subsequently perform the Sautramani
sacrifice. The reason is given in the Satapatha Brahmana —“as to why
the performer of the Rajasiiya performs this offering. He who performs
the Rdajasiiya assuredly gains for himself all sacrificial rites, all
offerings, even the spoonful oblations; and instituted by the gods indeed

is this offering, the Sautramant. ‘May offering be made by me with this
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one also! May | be consecrated by this one also! Thus (he thinks, and)

therefore the performer of the Rajasiiya performs this offering"®.

e The Caraka Sautramant is performed after the Rajasiiya as a curing and
a redressing rite. The reason is given in the Maitravani Samhita**" as;
one who is consecrated by the Rajasiiya is deprived of strength and
vigour. Since much strength and vigour have gone away from the
sacrificer, the Adhvaryu restores to him (sacrificer) the same, by
performing the Caraka Sautramani. Thus, it is clear that the Caraka
Sautramant is performed after the Rajasiya sacrifice as a curing and a

redressing rite.

e At the end of the Caraka Sautramant the Avabhytha bath is performed,
which is generally performed at the end of the Soma sacrifice or the
Rajasiiya sacrifice. The Satapatha Brahmana mentions that the
Sautraman is the soma*®. Thus, the Brahmana text tries to connect the
Sautramant with Soma. And by connecting the Sautramant with soma,

the Brahmana text elevates this sacrifice.

Besides these, the Caraka Sautramant is performed for the fulfilment of

certain desires also. It is prescribed for one who is desirous of prosperity

‘bhutikama’**3, also for one who is desirous of food and cattle ‘Pasukama’***

130 Sat. Bra -VI5/4114-" Tadyadetaya rajasiiyayaji yajate| Sarvan va esa yajfiakratunvarundhe sarva
istirapi darvihomanyo rajasiiyena yajate devasrsto va esestiryat sautramanya na
me’pistamsadanaya’pi siyad iti tasmadva etayd rajasiiya yajr yajate| v

BL Mait.Sam-11/4/1

182 Sar. Bra — X11/9/2/1-“Soma esa yatsautramani | ”

" vaikh.Sr.Sia-X1/1

B4 dpa.Sr.Si-XIXI4112-" Abhicarjamano yajetl Abhicarannannddyakamah ha prajakamah
pasukamo va | | v
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and who is desirous of progeny ‘prajakama’**®. A king who is deprived of his
kingdom should perform this rite. As we get reference from the Satapatha

138 that Dusraritu Paumsayana had been expelled from his kingdom,

Brahmana
which had come down to him through ten generations by the Srifijayas. The
priest (Cakra Sthapati) performing the Sautramani for the Dusraritu

Paumsdayana and returned back to the dominion captured by the Srifijayas.

Thus, as a part of the Rajasiiya sacrifice, the Sautramani sacrifice also

possesses some political character in it.

B35 Ipa.Sr.Si -XIXI4112--“Abhicarjamano yajetl Abhicarannannadyakamah ha prajakamah

pasukamo val | ”
18 Sat.Bra -XI1/9/3/1-4
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