CHAPTER 3

CONCEPT OF ONENESS IN SAMAVEDIC UPANISADS

There are several Upanisads related to the Samaveda. Among these, there are
only two Upanisads of the Samaveda where adiguru Sarmkaracarya has commented
and which have been regarded as principal Upanisads. These two major Upanisads as
mentioned by the Muktikopanisad are the Chandogya Upanisad and the
Kenopanisad.! Here in this chapter an effort has been made to illustrate the nature of

oneness as exposed in these two principal Upanisads.
(i) Concept of Oneness in Chandogya Upanisad

The Chandagya Upanisad, comes after the Brhadaranyaka Upanisad, belongs to the
Talavakara Sakha of the Samaveda in its Tandya Brahmana.? There are eight
chapters in this Upanisad. The fundamental teaching of this Upanisad is the Brahman,
the Absolute Reality, which is identical with the Atman, the individual self. From first
chapter to eight chapter the Upanisad describes the concept of Udgitha-vidya, Madhu-
vidya, Gayatri-vidya, Sandilya-vidya, Agni-vidya, Upakosala-Vidyd, Prana-vidya,
Paricagni-vidya, Vaisvanara-vidya, Atma-vidya, etc. In this way, this Upanisad gives
stress on the attainment of the immortality, i.e., Parama Brahman through these

different vidyas.
The very first chapter of the Chandogya Upanisad narrates the glory of the
syllable Om which should be meditated as the udgitha. The Upanisad states :

‘teneyam trayt Vidya vartata omityasravayatyomiti

samsatyomityudgayatyetasyaivaksarasyapacityai mahimna rasena//*

1. MKU., 30
2. Chowkulkar, Satish Shamrao., UK., p.59
3.CU, .19
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[Trans : By this does the threefold knowledge proceed; saying Aum one recites,
saying Aum one orders, and saying Aum one sings aloud — all in honour of that

syllable with its greatness and its essence.]*

According to the Chandogya Upanisad udgitha is the name stands for the syllable
Om.> Because, this udgitha is understood as prarava in the Chandogya Upanisad °
and what prapgava means is nothing but Oritkdra itself -‘prapava omiti °” The term
udgitha which indicates the syllable Om has its different meanings as the Chandogya
Upanisad mentions in its different mantras. The term udgitha which is derived from
ut+gi+tham; here, ut indicates to dyu, g7 indicates to antariksa and tham indicates to
prthivi.8 Again in this term ut means prapa, gi means vak, and tham means anna.’
Again another mantra of the Chandogya Upanisad, the term udgitha is explained in
this way where ut means Samaveda, gi means Yajurveda and tham means Rgveda.®
However the term udgitha is applicable to the syllable Om where establish the whole,

as these different names are the emblem of Supreme Brahman!!. This syllable Om is
immortality itself as the Chandogya Upanisad declares :
‘..yadetadaksarametadamytamabhayavi: tatpravisya deva amrta abhaya abhavan/™*?

[Trans : This aksara, i.e., Om is immortal and fearless itself after entering in which

the Devas (Gods) became immortal and fearless.]

4. Eng. Trans. from Sarma, D.S., TUAA, pp.115-116
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In this way, the Chandogya Upanisad gives stress on meditating this syllable
Om, i.e., udgitha, for obtaining the Highest, i.e., the Ultimate Brahman. Because, this

syllable Om is all this and nothing apart from It.2* Everything come from It.

According to the Chandogya Upanisad in Brahmaloka the sun does not
shine. In this way, the Ultimate Reality is not depended upon any kind of light for its
movement, because, It reveals in its own light. On the other hand without the light of
Supreme Brahman, the sun cannot shine. The Supreme Brahman is the source of all
lights. No any things or beings exist without Its light, because this is the same light
which is within the living beings as Atman®® and which is the controlling force of all.

The Chandogya Upanisad states that :
‘sarvari khalvidazi: brahma tajjalaniti santa upasita’ 18

Here in this mantra, the term ‘tajjalan’ expresses to the eternal Brahman, where from
this creation comes, by which they live and into which they return at last. In this term
tajjalan, tat indicates the Supreme Brahman and other ja, la and ana carry the
meaning origination dissolution and maintenance. Therefore, the Chandogya
Upanisad proclaims that one should worship Brahman as tajjalan, i.e., the Ultimate

Reality of all beings.

According to the Chandogya Upanisad, Brahman, the Ultimate Reality is
monomaya, as it is through the mind a person becomes active or inactive. The power
which makes any one active or inactive is the Brahman. The Chandogya Upanisad
maintains that Brahman is prana-sarira. He is so called because, “What is known as

the subtle body (lingarma) is made up of strength (sakti) and vijiiana which means

13. CU,, 11.23.3
14. 1bid.,111.11.2
15. Ibid.,111.13.7
16. Ibid.,111.14.1
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prana.”*’ This Brahman is also prakasasvariipa,'® satyasasikalpa,'® akdsa-sarira,?

sarvakarma,?! sarvakama,??> sarvagandha® and sarvarasa,?* which surrounds the
whole, which is without the speech and also the beyond all kinds of desires.?> This
Brahman is jyotisvaripa as He is the pure-consciousness, revealed in its own jyoti
(light). Brahman is the self-illuminating principle that illumines without any external
or internal help. Brahman is the satyasamkalpa in the sense of ‘whatever is whished
becomes immediately materialised’.?® Brahman is akasa-sarira, i.e., Brahman which
is a subtle principle of this universe, at the same time he is big of the bigs like akasa.
As akasa has no limitations in the same way Brahman has no limitations. Brahman is
sarvakarma, 1.e., He activates all works. He is sarvakama, i.e., He contains all desires.
He is sarvarasa, i.e., he contains all desires. He is sarvarasa, i.e., He contains all
tastes. He is all penetrating Reality but in the sense of silent and unmoved. This
Brahman which is smaller than a small seed of rice and is the bigger than this earth,

sky and heaven is within our heart.?’

In the sixth chapter of the Chandogya Upanisad, we find the conversation
between Aruni and Svetaketu, where Aruni explains the nature of Supreme Brahman
to his son Svetaketu by different beautiful examples. The twenty four years old son
Svetaketu who comes to the guru after completion his teaching, asks his father about
that secret, knowing what, what is unknown becomes known, what is not heard

becomes heard and what is unthought becomes thought. When Svetaketu is not able to

17. C.U,l11.14.2
18. Ibid
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answer this question his father explains the nature of that secret very beautifully and

says to his son that :

‘Yatha somyaikena mytpindenpa sarvam mypmayam vijiatam syadvacarambhanam

vikaro namadheyarir myttiketyeva satyam//’2®

Here, Aruni says to his son Svetaketu that a person just knowing of one clod of clay
knows all the things which are made by the clay. In the same way, by knowing that
Immortal Truth one is able to know that which is unknown; able to hear that what is
not heard and able to perceive that what is not perceived. The surrounding beings of
different names emerge from our speech, but the truth is that reality is one and only,
as clay is only the real thing in different articles of clay. In this way, the Upanisad
establishes that one Spirit which is devoid of duality is behind the all creatures and
source of all knowledge (ekavijiianena sarvavijiianam). This truth is highlighted in

another mantra very clearly by Aruni when he states that :

‘vatha somyaikena lohamanina sarvam lohamayam vijiiatam syadvacarambhanam

vikaro namadheyam lohamityeva satyam//*2°

[Trans : Just as, my dear, by one nugget of gold, all that is made of gold becomes
known, the modification being only a name arising from speech, while the truth is that

it is just gold.]*°

According to Chandogya Upanisad, truth is one and that is secret form of anything
else either it is conscious or unconscious. The modification of this one into various
objects is the names originated from our speech, but reality is that there is only one

secret, the source of all things. In this regard Rohit Mehta has remarked that, “When

28.CU.\VI.1.4
29. Ibid.,V1.1.5
30. Eng Trans. from Radhakrishnan, S., TPU., p.447
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all modifications caused by verbalizations cease, then there remains only the One, the
One without a second, the One without any name. When all the names drop away,

then what remains is the Nameless Being; the Origin and Source of all things.”3!

Elaborating the nature of that nameless being Aruni affirms to Svetaketu that :

‘sattveva somyedamagra dsidekamevadvitiyam!’>?

The Chandogya Upanisad proclaims that, before the creation of this universe, there
was sat alone, one without a second. After that one came these manifold beings as

perceived by us in different names and forms :

‘tadaiksata bahu syam prajayeyeti tattejo ’srjat tatteja aiksata bahu syam prajayeyeti

tadapo srjatl]’*

Thus, all these creatures have their origin in that Supreme Brahman, who is
the support of all. Our real nature is not different from that Supreme Brahman as the

Chandogya Upanisad mentions, ‘tat satya sa dtma tatvamasi.”>*

Illuminating the nature of that Reality, where from the whole universe and all
the names and forms arise, Aruni clarifies to Svetaketu with an example of nyagrodha
vrksa. Aruni asks Svetaketu to bring a seed of a nyagrodha vrksa and orders to break
it. Svetaketu does that according to the direction of the guru, but he does not see
anything in that seed. Actually he is not able to realise this universal fact that in a
small seed of that nyagrodha tree exists the great nyagrodha tree. Therefore, Aruni

begins to teach the real fact to his son and says :

‘tarh hovdca yam vai somyoitamanimanam na nibhalayasa etasya vai

somyaiso ‘nimna evari: mahanyagrodhastisthati sraddhatsva somyetill’®

31. Mehta, Rohit., TCU., p.237
32.CU,, VI.2.2
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Here, Aruni has pointed out that subtle essence to his son Svetaketu and says that in
that subtle essence, the great nyagrodha tree exists. That sat which is subtler than the
seed of the nyagrodha tree cannot be perceivable by our sense-organs. That is the
essence of all, the Reality, and all beings are not separated from Him, all are mingled

in that Parama Brahman.

We find in the seventh chapter of Chandogya Upanisad the conversation of
Narada and Sanatkumara where Narada requestS to Sanatkumara to teach him the
secret nature of Atman. Narada who claims himself as the knower of Rgveda,
Yajurveda, Samaveda, Atharvaveda, ltihasa-purapa, Nyaya-Mimamsa, Nitisastra and
so on and so forth. But, even after gathering lots of knowledge of different subjects,
he feels himself as like a child to the knowledge of Atman which is superior to all
kinds of knowledge. Then guru Sanatkumara replies that the knowledge gathered by
him of different subjects are only the varieties of names. Guru asks Narada to worship
these names as the forms of Brahman. At the same time guru Sanatkumara announces
that vak is greater than nama. Again manas is greater than vak, samkalpa is greater
than manas, citta is greater than samkalpa, dhyana is greater than citta, vijiana is
greater than dhyana, vala is greater than vijiana, anna is greater than vala, apa is
greater than anna, teja is greater than apa, akasa is greater than teja, smrti is greater
than akasa, asa is greater than smyti and ultimately prapa is greater than asa. The

Chandogya Upanisad says :

‘..Yatha va ard nabhau Samarpita evamasmin prane sarvam samarpitam pranah
pranena yati pranah pranam dadati pranaya dadati prano ha pita prano mata prano

bhrata prana svasa prana acaryah prano brahmanah//”%

36. CU.\VII.15.1
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Again, ‘prano hyevaitani sarvani bhavati’*’

Explaining the nature of Parama Brahman, which is Ultimate Bliss itself,
Sanatkumara says to Narada that the happiness, which we want to achieve in this life
cannot be gained by other limited things. Only the realisation of Supreme Brahman
can give us the real happiness which is referred to here as bhama. This bhima is
surrounding the whole whatever known or unknown, subtle or great, perceivable or
not perceivable by our sense organs. Sarhkaracarya, the great commentator explains
this term bhama as ‘Mahat and Niratisaya’3® Narrating the majesty of the bhima, the

Chandogya Upanisad asserts that :

‘yatra nanyatpasyati nanyacchrnoti nanyadvijanati sa bhioma’tha yatranyat
pasyatyanyacchynotyanyadvijanati tadalpam yo vai bhitma tadamytamatha yadalpasm

tanmartyariz sa bhagavah kasminpratiszhita iti sve mahimni yadi va na mahimniti//**°

According to this mantra, where a person sees nothing else, hears nothing else and
also understands nothing else, that is the bhima, the Ultimate Truth. On the other
hand where a person can able to see a thing, can able to hear and also able to
understand something else, that is call as finite, the completely opposite from bhima.

Explaining the dignity of bhuma the Upanisad says :

‘sa evadhastatsa uparistatsa pascatsa purastatsa daksipatah sa uttarata/z sa evedam

sarvamiti..//**°

According to the Chandogya Upanisad, this bhiima is below, above, behind, infront,

south, north and all. One who understands the nature of this bhuma, becomes realises

37.CU.\VIL.144
38. Chowkulkar, Satish Shamrao., UK., p.69
39.CU.,\VIl.24.1
40. 1hid.,VI1.25.1
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the all secret, and nothing remains unknown to him. After realising this truth he
becomes free from birth and death, illness, and sorrows and sufferings. That person

gets salvation in this life.4!

Realisation of the nature of Atman or Brahman is to be declared as perfect
knowledge among all kinds of knowledges. So, Satyakama Jabala postponed the
graduation ceremony of his brilliant disciple Upakosala Kamalayana year after year.*?
Guru Satyakama did it because Upakosala was a curious one and guru felt it that his
graduation ceremony will not be held until he will be free from the desire to know
something again and again and to achieve it. A disciple was not declared as snataka
by guru until his realisation of Supreme Brahman. A person comes to the realisation
of Brahman, the Ultimate Truth, when he will become free from all kinds of desires
even he will be free from the desire to understand the nature of Brahman. The
Brahman is the absolute knowledge where everything is established, ‘tasmin

visvamidas varistham’*?
The eighth chapter of the Chandogya Upanisad carries the concept of Atman
and the means to realise it. The Chandogya Upanisad states :
‘..esa atma’pahata papma vijaro vimrtyurvisoko
vijighatso ‘pipasah satyakamah satyasarkalpo..//***

[Trans : This Atman (soul) is beyond the sin, free from old age, without death, free
from sorrow, free from hunger and thirst, satya kamah, i.e., whose desire is real and

satya samkalpa, i.e., whose sarkalpa is real.]

41. CU.,VII. 26.2
42. 1bid., 1V.10.1
43. lbid.,111.15.1
44. 1bid.,VIII1.1.5
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The Chandogya Upanisad announces that this Atman is the bridge of all, whom day
and night, sorrows and sufferings, sukytam (well doing), duskstam (ill doing) cannot

touch. Brahman is free from all evils, as all evils return not having reached Him.

In this eighth chapter we find the conversation of Indra, the king of devas,
Virocana, the king of asuras and Prajapati, where Prajapati delivers the concept of

Atman to Indra, who again and again approaches to him in this regard. Prajapati tells :

‘maghavanmartyam va idam Sariramdattam Mrtyund

tadasyamrtasyasarivasyatmano 'dhisthanamatto ...na priyapriye sprsatah//’*

Here Prajapati tells to Indra that our body which is mortal, i.e., temporary is held by
the death. But all the surrounding beings have their existence in this world on account
of the presence of body less and deathless Atman. Our body which is momentary feels
pleasure and pain but being the bodyless and immortal element He is free from all

kinds of worldly things.

The Chandogya Upanisad proclaims that one should not give up the path of
satya or truth. Because, it is the truth by which one can attain the Supreme, i.e.,
Brahman which is truth of truths - ‘brahmano nama satyamiti.’*® The term satya
which comes from sat, ti and yam,*’ the syllable sat means amyta (immortal), ti means

martya (mortal) and yam indicates the meaning of both immortal and mortal together.

The Chandogya Upanisad conveys the message of abhaya or fearlessness
through the understanding the nature of fearless Atman or Brahman, the Ultimate

Truth. The Chandogya Upanisad declares the Ultimate Reality, i.e., Brahman as

45. CU. VIIl.121
46. Ibid.,VII1.3.4
47. 1bid.,V1I1.3.5
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eternal and fearless when it states that :

..etadaksarametadamytamabhayari tatpravisya

deva amrta abhaya abhavanl[**

Fear comes to that person who is not free from the fear of death. But Brahman being
the endless entity have no fear to death. Therefore, He is abhayam.*® By the
realisation of Brahman, the everlasting truth, one gets abhayam, i.e., becomes free
from all kinds of fears. When one is able to know the nature of Brahman which is
nothing but one’s own individual self, his fear becomes passes away, i.e., he gets

liberation.

The Chandogya Upanisad also gives importance on performing the
brahmacarya or continence. According to this Upanisad, it is brahmacarya by which

man can get the abode of Supreme Truth, i.e., Atman or Brahman. The Upanisad says:

‘brahmacaryena hyevestvatmanamanuvindate®>

Thus, the Chandogya Upanisad through its concept of oneness as revealed in
its different mantras gives the message of universal brotherhood and understanding
among the people. The Chandogya Upanisadic concept of oneness shows the way to
establish social harmony in the society, where no diversity prevails among the people

irrespective of caste creed and religion.
(ii) Concept of Oneness in Kena Upanisad

The Kena Upanisad also known as the Talavakaropanisad and the

Brahmanopanisad belongs to the Talavakara Brahmana of Jaimini’s Talavakara

48.CU., 1.4.4
49. lbid., 1.4.5
50. Ibid.,VI111.5.1
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Sakha of Samaveda. The Upanisad derives its name from the first word ‘kena’
incorporated in its first mantra. This Upanisad has four sections. In this Upanisad
nature of Supreme Brahman, the Ultimate Reality is highlighted through the

conversation between teacher and the disciple.

The Kenopanisad starts with the basic question by the disciple to the guru.
The disciple enquires the teacher that, what is that force which impels all to their

respective function. So, the first mantra of the Kena Upanisad says:
‘kenesitam patati presitarm manak kena pranah prathamark praiti yuktas/
kenesitan vacamimanm vadanti caksuh srotras: ka u devo yunakti//*®!

[Trans : Impelled and directed by whom does the mind light on its objects ?
Commanded by whom does the first life breath move forward ? Prompted by whom

do men utter this speech ? And what god directs the eye and the ear?]>?

Here, the disciple asks to the guru that, what is that Ultimate Force which propels all
our sense-organs to do their respective functions ? The inquirer realises it very well
that every activity has its controller who stimulates everyone to perform their
respective functions. In the same way one eternal Spirit always guides all the sense-
organs to accomplish their own functions. Without the control or guidance of that
Spirit our mind is not able to think, our eyes unable to see, our vital breath not able to
move, our speech cannot speak and the ear also unable to hear. Therefore, the disciple
wants to know the mysterious nature of that Supreme Spirit from the guru. Then,

illustrating the nature of that Supreme Spirit, which is behind the every action

51. Ken. U, 1.1
52. Sarma, D.S.,TUAA., p.37
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in this world, the guru tells to the disciple in its second mantra that :
‘srotrasya srotram manaso mano yadvaco ha vacarm sa U pranasya pranah/
caksusascaksuratimucya dhirah pretyasmallokadampyta bhavanti//”>

In this mantra, the Supreme Energy who activates everything is said to be the ear of
the ear, i.e., the Supreme Spirit, which is Brahman itself, is the hearing capacity of the
ear. He is the mind of the mind, i.e., without It mind cannot think, as He is the
thinking capacity of the mind. The speech also has its power of speaking because of
the Supreme Brahman. The vital-breath also depends on its movement on that
Supreme Brahman, because without the power of that Supreme breathing is not
possible. He is the eye of the eye as we can see only for the power of that Supreme
Brahman. By knowing the fact, i.e., the all pervading Brahman is the cause of
everything, the wise becomes jivanmukta, i.e., gets liberation while living and at last
in the end of his life he gets videhamukti, i.e., becomes free from the cycle of birth
and death. Explaining the secret nature of that Parama Brahman, guru again

announces to his disciple in the third mantra of the first part thus :

‘na tatra caksurgacchati na vaggacchati no mano na vidmo na vijanimo
vathaitadanusisyadanyadeva tadviditadatho aviditadadhi | iti Susruma pirvesam ye

Nastadvydcacaksire//”>

Here, the preceptor states that our five sense-organs, viz., caksu, srotra, tvak, rasana
and ghrapa cannot reach that Supreme Brahman. Because they have no capacity to
reach in that Supreme. In the same way, our five karmendriyas, viz., vak, pani, pada

payu and upastha are also unable to reach that Supreme Brahman. These

53. Ken.,U.,1.2
54. Ibid., U.,1.3
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jAianendriyas and karmendriyas have some limitations, as these are created things and
have destruction also. Brahman being the eternal entity have no birth and death.
Therefore, such an unlimited thing cannot be known by the limited things. On the
other hand, without the power of that limitless Brahman the limited things have no
existence in this world. In the same way, our mind also unable to ascertain this
Supreme Brahman. By our limited knowledge or limited effort we are unable to grasp
the Ultimate Brahman. Brahman cannot be known through hearing from other people,
as Brahman is completely differs from known and also above the unknown. Swami
Gambhirananda has rightly pointed out that, “Whatever is known is limited, mortal,
and full of misery; and hence it is to be rejected. So, when it is said that Brahman is
different from the known it amounts to asserting that It is not to be rejected. Similarly,
when it is affirmed that It is different from the unknown, it amounts to saying that It is

not a thing to be obtained.”®

The Kena Upanisad describes that it is the quality of hearing, seeing, thinking
and speaking of ear, eye, mind, and speech that encourage these organs to their
particular works, i.e., ear to hear, eye to see, mind to think and speech to speak. Here
quality indicates to Supreme activating agent who controls all. So, the quality of
hearing, seeing, thinking and speaking never be controlled by, the ear, eyes, mind and

speech. That is why, the Kena Upanisad says in its fourth manta of the first khanda :
‘Yadvacanabhyuditam yena vagabhyudyatel
tadeva brahma tvasi: viddhi nedar: yadidamupasate//”>®

The nature of Parama Brahman is very mysterious. If we try again and again to

understand its nature through our organs, we fail again and again in our attempt.

55. Gambhirananda Swami., E.UP., (Vol.l) p.50
56. Ken.U. 1.4
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Without the power of Ultimate Brahman, a person cannot able to speak a single word.
That is why, our speaking power is to be known as Brahman and whom the people
worship here is not Brahman. This Parama Brahman is beyond the ken of speech; but
He is the propounder of speech. By our own effort, we cannot know the Supreme
Brahman. Not only our speech but the limitation of all our organs have expressed in

the Kenopanisad thus :
‘Yanmanasa na manute yenahurmano mataml/
tadeva brahma tvasi: viddhi nedar yadidamupasatel//>®’
Again
‘yaccaksusa na pasyati yena caksimsi pasyati/
tadeva brahma tvari: viddhi nedar yadidamupasate//>®®

These mantras of Kenopanisad express the esoteric nature of Brahman which is not
ascertained by our mind and also our eyes, but he is the internal force, who activates
mind and eyes to think and see. That is to be known as Brahman, the Ultimate Reality
of this universe. To whom people here adore as Brahman is not the real form of
Brahman, as He is beyond our mind and eyes. Reference may be cited in this context
from the writing of Rohit Mehta where he states - “What man adores is what he has
caught in his functional faculties. He adores the Immanent but forgets that the Spirit
cannot be contained in the framework of the Immanent. That which makes the

Immanent alive is the Transcendent — but the Transcendent cannot be caught.”®

57. Ken.U,,1.5
58. Ibid.,1.6
59. Mehta Rohit., TCU., p.35
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The last two mantras of first khanda also clarify the limitations of our organs

as they completely fail to comprehend the nature of unlimited Brahman :
‘yacchrotrera na srnoti yena srotramidas srutam/
tadeva brahma tvasiz viddhi nedas: yadidamupasate//®°
‘yat pranena na praniti yena pranah praniyatel
tadeva brahma tvasi: viddhi nedari yadidamupasate//”®*

These two mantras declare the origin of all, eternal and unlimited Brahman which is
the source of our knowledge, whether it may come from hearing, testing or seeing.
But the knowledge of Supreme Brahman cannot be gained by our ear. Because ear
completely fails to achieve the knowledge of It. Again the Supreme Brahman also
cannot be energised by the vital-forces but by the power of which vital forces are

activated that is the Supreme Brahman and worship It.
The second part of the Kenopanisad starts with the following mantra :
‘vadi manyase suvedeti dabhramevapi niinam tvam vettha brahmano ripam/
yadasya tvam yadasya ca devesvatha nu mimarmsyameva
te manye viditam//*%?

[Trans : If you think “I know Brahman well” then surely you know but little of ITS
nature; you know ITS nature only as conditioned by man or by the gods. Therefore,

Brahman, even now, is worthy of your inquiry.]®

60. Ken.U. 1.7
61. Ibid.,1.8
62. Ibid.,11.1
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The Kena Upanisad proclaims that he who knows Brahman, knows only a little
portion of it, hence it is mind’s illusion itself. This type of knowledge can be said as
partial knowledge. “It deals only with the expressions of Brahman — and not with
Brahman Itself. Surely all speculation about the Whole, based on the knowledge of
the Parts is misleading. The Whole is not arrived at by just adding the Parts.”®*

People for their ignorance say that they know the Ultimate Reality, but it is
mind’s illusion only, because Brahman is completely different from their knowing.
Therefore, perhaps, it can be said that their knowledge regarding the Brahman is

limited or imperfect. But he who thinks that he knows not, he is actually a wise one.
That is why, the Upanisad states :

‘Yasyamatam tasya matam matam yasya na veda sak/
avijiidtam vijanatam vijidatamavijanatam//”®®
Brahman, the inanimating principle is not a subject of knowing, because all the
sources of knowledge fail to attain Him. Such a person, who out of ignorance thinks
that he has fully comprehended the nature of Brahman, he is misguided, because his
knowledge regarding the Brahman is not proper, hence it is said to be insignificant.
Brahman is not comprehensible for them on account of their ajiiana or ignorance.
But, those persons who become free from ignorance and egoistic feeling, completely
understand the nature of Parama Brahman and get salvation in this life. The Kena

Upanisad says :

‘naham manye suvedeti no na vedeti veda ca/

yo nastadveda tadveda no na vedeti veda ca//*%

64. Eng. Trans. from Mehta, Rohit., TCU.,pp.35-36
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[Trans : I do not think that I know it well. Nor do I think that | do not know it. Among

us he who knows it — knows it. And he too does not know that he does not know.]®’

Here the disciple says to his guru that he cannot say that he has fully comprehended
the nature of Brahman and also it cannot be said that his knowledge regarding the
Brahman is totally void. He is in such a state where he neither knows nor does he not

know — this is the state where Brahman can be ascertained.

The Kenopanisad states that it is the knowledge through which man can get
liberation or immortality. Realising the existence of Supreme Brahman in every
individual, man can comprehend the nature of Parama Brahman. Because, Supreme
Brahman resides in every individual as the inner self. Man gets strength and power
for obtaining the knowledge from Him. From the knowledge, i.e., realising Brahman
in all bhiitas and knowing the fact that without Brahman there is totally vacuum, one

attaining the Supreme, i.e., immortality :

‘dtmana vindate viryam vidyaya vindate mytam/’%®

According to Kenopanisad, our ultimate aim of life is to realise the nature of Supreme
Brahman, which is immortality itself. One who does not able to comprehend the
nature of Supreme Brahman and one who wastes his time aimlessly giving greater
interest in enjoying the worldly pleasure, is a foolish one and he will never get another
opportunity to recover his mistakes. As a result he gets birth and death again and
again in this world until his realisation of the Supreme Brahman. Therefore, wise
people realise the existence of Supreme Brahman in every created beings and thus

seeing oneness in the whole creation become free from sorrows and sufferings and

67. Eng. Trans. from Sarma, D.S., TUAA., p.39
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gain immortality in this life :

‘bhiitesu bhiitesu vicitya dhirah pretyasmallokadamrta bhavanti/*®®

Taking birth as human being, man must try his best to realise the existence of
Brahman in the whole creation and without knowing the nature of Ultimate Reality no
one can achieve the immortality. So, Brahman is the real thing and all others are an

illusion or error, the main cause of bondage to this world. In this context following
mantra of Brhadaranyaka Upanisad may be mentioned :

‘..Yo va etadaksaram gargyaviditvasmallokatpraiti sa Krpano 'tha ya etadaksaram

gargi viditvasmallokdatpraiti sa brahmanah/)>™

This mantra enumerates that, he who departs from this world without knowing the
nature of Parama Brahman, is pitiable one (krpazna), but he who departs from his life
with the knowledge of Supreme Brahman, regarded as Brahmana, i.e., the knower of
Brahman. The Munrdaka Upanisad also declares that, ‘brahma veda brahmaiva

bhavati,’’! i.e., the knower of Brahman becomes Brahman himself.

Nothing can be achieved in life through arrogance. In the third part of the
Kenopanisad there is a legend, where we find that the Supreme Brahman in the form
of a Yaksa asks the fire-god Agni and air-god Vayu to burn and lift a piece of straw.
But, they fail to do so. Their egoistic attitude stands in the way of obtaining the power
of Brahman. Through the legend of Agni and Vayu, the Kenopanisad suggests that
without humility none can achieve the knowledge and power of Brahman. On the

other hand when the knowledge of Brahman is attained one can gain strength, vigour

69. Ken.U.,I1.5
70. BU,,111.8.10
71. MU.111.2.9
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and immortality. Thus, Brahman, the all pervading Reality is only the real thing and
knowing Him as only one Reality, he who becomes one with the soul of other human

beings gets salvation. The Srimadbhagavadgita says
‘matta/ parataram nanyatkinicidasti dhanafijaya/
mayi sarvamidari: protari Sitre manigand ivall>"

[Trans : There is nothing else besides Me, Arjuna. Like clusters of yarn-beads formed

by knots on a thread, all this is threaded on Me.]"

In this way, knowing Brahman as the only controlling force, who is not far but resides
in our heart as self, and thus realising the absolute oneness of the Atman we can be
free from the cycle of birth and death and connect us with the Supreme Brahman.

That is why, the Svetasvatara Upanisad also states :
‘angusthamatrah puruso ‘ntaratma sada jananam hydaye samnivistah/
hrda manviso manasabhiklypto ya etadviduramytaste bhavanti//>"

The Kenopanisad suggests that Brahman is loved by all. The Upanisad states
that love is the only way through which one experiences Brahman, the Supreme

Reality :

‘taddha tadvanam nama tadvanamityupasitavyarm sa ya

etadevasm veda bhi hainam sarvani bhitani samvanchantill’™

The Kenoponisad encourages us to live with love which give birth to sympathy and

equality. This concept is very important for establishing the social harmony. As
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Brahman is said to be the tadvanam, i.e., beloved of all, therefore through love, co-
operation and serving the mankind we can able to achieve the Supreme Being, i.e., the

Supreme Brahman.

The Kenopanisad gives stress on attaining the knowledge of Brahman. One
who achieves the knowledge of Brahman, realises the spirit of oneness. He becomes
free from all kinds of sins. He obtains physical, mental and spiritual strength. At that
time he becomes united with the Brahman and forgets hatred and all kinds of
discrimination. He understands that the Brahman is the only motivating force that
propels all activities of this universe. Brahman is the only Reality and the knowledge
of Brahman is the Absolute Bliss that brings emancipation. One who realises that
Supreme Reality is the only vital force that controls all the affairs of this universe,
becomes united with the Supreme Energy. It is this Supreme Energy which activates
everything. All the living and non living things are nothing but His various

manifestations. Therefore, nothing is superior to It.

In this way, the Kenopanisad starts with the queries about one Supreme
Authority under the command of which all are performing their respective works.
These queries ultimately come to an end with a firm affirmation of the existence of
one and only Supreme Being, who is motivating all the functions of this universe.
This Supreme exist inside every one and controls the bodily functions of the creatures.
Without the power of this Supreme Brahman nothing becomes activated. But, it is
very difficult to realise the mysterious nature of the Brahman through our sense
organs and even it cannot be ascertained by our mind. For our ignorance we become
confused and try to comprehend It through the limited power of our sense organs. But,
unlimited Brahman cannot be grasped by the limited things. When one feels the
existence of Brahman everywhere, the very introductory question that started with the
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term kena (by whom) ends with the answer Brahmazn (by the Brahman). When its
nature is comprehended, the true knowledge is manifested. One who realises the true
nature of Brahman, becomes free from the bitterness of racial discrimination, hatred
and superstitions. Understanding the spirit of oneness he extends his helping hand to
others and shares with all. In this way, by understanding the concept of oneness,
human beings can overcome their ignorance and become one with the unlimited

Brahman.
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