CHAPTER-IV



CHAPTER-1IV

Influence of Gaudiya Vaisnavism in Eastern India

In this chapter we are going to accommodate the discussion on the
influence of Gaudiya Vaisnavism in Eastern India particularly in Bengal,

Orissa, Assam and Manipur.

In Bangal Madhavendrapuri and his disciples created an
atmosphere for the growth of Neo-Vaisnavism based on devotion
(Bhakti). I§varapuri, the Mantra-guru of Sri Caitanya was also a disciple
of Madhavendrapuri. However, before S1T Caitanya was converted into
Vaisnavism there was a small group of Vaisnavas who used to performed
Kirtan secretly in the house of Srivasa or Advaitacarya or in the house of
Candra Sekhara. This Kirtan group of people in Navadwip was
exclusively private and secret because of the fear of Kazi and for the
hostile attitude of Pasandis. So it was not safe to chant the name of Krsna
loudly in Navadwip. But when Sri Caitanya became a devotional
Vaisnava, he advised his small group of followers in Navadwip to
perform Kirtan fearlessly. Gradually Sii Caitanya made the Kirtan very
popular among the common people in Navadwip. Thereafter, Sri
Caitanya started Nagar Samkirtan. The melodious Samkirtan attracted the

common masses. He made the Samkirtan as a medium of his propagation
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of Vaisnavism. It is the Kirtan which made Caitanyaism very popular
among the masses of eastern India. As the Kirtan has a spiritual side, it
has social side also. Sri Caitanyas Samkirtan party was open for all, the
poor and the rich, the high and the low, Brahmins and Sudras, the
scholars and the down-troddens of the society. Sri Caitany declared that

all are equal before God.

On the day of Vyasa-Puja, in the month of June, 1509, some
Vaisnava leaders like Nityananda, Advaita Acarya, Srivasa and others
declared Visvambara (Sri Caitanya) as the leader of the Vaisnavas of
Navadwip and thus the famous Gaudiya Vaisnavism or Caitanya
Sampradaya was formed'. Previously, Advaita Acarya was the leader of
the small group of Vaisnavas of Navadwip. However, when SrT Caitanya
became the leader of the Vaisnavas of Navadwip, he promised to Advaita
that as a leader of Vaisnavas of Navadwip he would remove human

sufferings and rescue the downtroddens of the society.

To the devotees of Navadwip, Si Caitanya was regarded as the
Avatara (incarnation) of Krsna of Kuruksetra to save the miseries of
mankind from the hand of Pasandis and from the fear of Yavana exploits.
Gradually, ST Caitanya became very popular in Nadiya, through his

Samkirtan. At present, the whole of Bengal and Orissa is thrilled with the
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melodious music of Samkirtan which was made very popular by Sri

Caitanya.

It merits mention here that the first two devotees of Sri Caitanya
were Yavana Haridas and the other was Nityananda. Yavana Haridas, a
converted Vaisnava was a Muslim and Nityananda was an Avadhuta or a
Sannyasi. Today, in the 20" century many Christians also accepted
Vaisnavism. Here it can be said that, it was a courageous step in those

medieval days®.

One day the Kazi of Navadwip hearing the sound of Samkitan
become furious. He ordered to stop Samkirtan. But in protest against the
order of the Kazi, Sri Caitanya firmly started Nagar Samkirtan. In that
Nagar Samkirtan almost the whole of Navadwip participated. The leaders
of the Samkirtan were Advaita, Haridas, Caitanya, Nityananda, Srivas
and Candra Sekhar. They were all in the front of the Samkirtan. As a
result, the Kazi was defeated by the followers of Sri Caitanya. With the
defeat of Kazi, the Navadwip-1ila of Sri Caitanya practically came to an

end.

During the next Ratha-yatra, Advaita declared that Sri Caitanya
was the embodiment of all the incarnations of Visnu. But Sri caitanya
became annoyed with Advaita and decided to go to Nilacal leaving

Navadwip in future (for the rest of his life).
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However, after the disappearance of Sri Caitanya, Nityananda
spreaded Krsna-nama among all the people irrespective of caste and
creed. Even women were allowed in the Samkirtan. As a result, the whole
of Bengal and Orissa was overwhelmed with the ideals of Gaudiya

Vaisnavism.

Gaudiya Vaisnavism spreaded in entire Bengal by different leaders
and it took different forms. The followers of Gaura Paramyabadis
accepted Goura as a separate God. They had separate Bhajana. The
Goswamis of Vrndavana took the path of S Caitanya. To them Krsna is
the God and to get him they accepted the path of Gopis of Braja. Caitanya
1s the means to the end and Krsna is the final end. At present the Gaudiya
Vaisnavism is the combination of Navadwip school and the Vrdavan
school. The Navadwip school under the leadership of Nityananda became
a social revolution while the Vrndavan school under the leadership of the
six Goswamis took the shape of Intellectual Movement. Nityananda who
spreaded the Gaudiya Vaisnavism in Bengal was determined to redeem
the downtrodden people. The Vrndavan school constructed the
superstructure of philosophy by composing huge literature of Gaudiya
Vaisnavism®. Nityananda spreaded Caitanyaism in Bengal in the 16"

century and Viracandra enhanced the number of Caitanya cult while

157



Narottamadas brought the comprise between Navadwip school and

Vrndavan school of Gandiya Vaisnavism.

The Caitanyaism is so sweet and so peaceful that it has an admiring
appeal to attract even the non-Hindus. That is why, many Muslim
devotees and poets being influenced by Caitanyaism composed poems on
loving God Krsna. Some of them were Chand Kavi, Lalan Fakir, Hussain,
Alyara Akter, Mamud Hussain, Nasir and Mamud. Among the Chand
Kavi and Lalan Fakir were worthy to be mentioned. It merits mention
here that even among the Muslims there were some Caitanya devotees
and there were some religious sects based of Caitanyaism, viz. Auls,
Fakirs, Darbash, Sai etc. Though they remained Muslim, nevertheless,
they like the Vaisnava Padakartas used to compose Padas on Vaisnava

Rasatattva, Bhakti-Tattva and padas on the love of Radha-Krsna.

Caitanyaism deeply influenced a large number of Muslims,
Buddhists, Saktas and Natha-yogis of Bengal.* Caitanyaism became so
popular among the mass people because of its religious freedom, social

equality and above all of its universal love of mankind.

Sri Caitanya and Bengali Padavali literature, Sri Caitanya’s
influence on Bengali Padavalt literature is tremendous. During the life-
time of St Caitanya, some of his devotees became famous by composing

Vaisnavapadas. When Sri Caitanya at his 24" years went to Nilachal. His
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devotees of Bengal became very much shocked for his separation. Some
of them composed songs with the title ‘Gauracandrika relating the eulogy
of Caitanya. This type of ‘Gauracandrika’ was to be sung before the
Palakirtan of Radha-Krsna’. Here some of the Padakartas of the

contemporary of Sri Caitanya are mentioned.

Murarigupta was elder than Sri Caitanya in age. Both of them
studied in the same Tol. They were closely related with each other.
However, Murarigupta wrote first the ‘Caitanya-jivani-Kavya’ in Sanskrit
Narahari Sarkar Thakur was also other senior devotee of Sri Caitanya. He
was said to be the first Padakarta about Gauranga. The three Ghosha-
brothers viz. Govinda Ghosh, Madhava Ghosh and Vasu Ghosh were the
followers of Sr Caitanya and were also renowned padakartas. Among
them the youngest Vasu Ghosh became more famous composing
Vaisnava-padas. ‘Nimai Sannyaser-pala’ by Vasu Ghosh is full of Pathos.
Besides, Yadunandan, Govinda Acarya, Vasudeva Datta and others were

also remarkable Caitanyadeva’s contemporary Padakartas.
Padakartas after the disappearance of Caitanyadeva-

After the disappearance of Caitanyadeva there appeared the
renowned Padakartas during the later part of the sixteenth century. They
were Balaramadas, Jiianadas, Kavi Rajsekhar and Govindadas. All of

them were the master-minds of the Vaisnava-pada literature. After the
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disappearance of Caitanyadeva they remained perplexed for some times.
When their intersity of grief was slowed down the Vaisnava-community
accepted Caitanyadeva as the incarnation of Krsna of the Kali age. They
considered that the human Caitanyadeva after disappearance turned into
the refulgent idol of Bhagavata. Devotees and poets being swayed
(flooded) with the new emotional sentiment commenced the golden

period of Vaisnava Padavali. In this regard this following.

Balaramadasa’s Padas of the Vatsalya sentiment are very
impressive. In the morning the cow-boys like Balarama and others started
going to tend cows in the grazing ground along with Krsna. At this the

heart of mother Yasoda was restless. She said-

Balaram, tumi mor gopal laiya yaicha |

Yare ghume ciyaiya dugdha Piyaite nari

Tare tumi gothe sajaicha ||

Vasan dhariye hate phire Gopal sathe sathe
dande dande dasvar khay |
ehena dudher vacha vanete viday diya

Kemane dharive pran yay ||5
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The poets like Jfianadas are rare in all ages in any literature.
Jiianadas composed padas in both Brajabuli and Bengali. He imitated the

style of Candidas. His padas are peerless in Vaisnava literature. A few

instances of his Padas are cited hereunder-
rupalagi ankhi jhu-re gune man bhor |
Prati anga lagi kande prati anga mor ||
hiyar paras lagi hiya mor kande |
Paran piriti 1agi sthir nahi vandhe |°
Or we may cite-
Toramra garave garavini ham rupasi tomara riipe |
Hena mane lay oduti caran sada layya rakhi buke ||’
We may relish the following pada of Jhanadas-
Sukhera lagiya e ghara vandhinu
Anale pudiya gela |
Amiya sagare sinan karate

Sakali garala bhela ||*
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It may be mentioned here that this Pada is also found in the Sii Krsna
Kirtan by chandidasa. However, just as Jiianadas followed the style of
Candidas, even so Govindadas imitated the style of Vidyapati, the famous
Maithili post. Jhanadasa’s best padas are written in Bengali, while
Govindadasa’s best padas are composed in Brajabuli. However, let us

relish a padas of Govindadas-
Sajani, av ki Karavi upades |
Kanu annrage mor tanuman matala
Nasune dharamabhay les |
Or we may cite-
Nandanandana candacandana
Gandhanindita anga |
Jaladasundara Kamvukandhara
Nindi sindhura bhanga ||"
In Orissa

There are three main centres of Caitanyaism and these centres are

Navadwip in Bengal, Puri or Sriksetra in Orissa and Vrndavan in
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Uttarpradesh. From these three centres, Caitanyaism spreaded in other

states of India particularly in Assam and Manipur.

Orissa is a neighbouring Hindu states of Bengal. Caitanya lived
contiuously for long 18 years for the rest of his monastic life at Nilachala.
A part from this, many of the followers of SrT Caitanya came to Orissa
along with him from Bengal and settled in Orissa. Besides, every year
during the car festivals many devotees of Bengal used to come to Sri
Caitanya at Nilachal till the life-time of him. They used to stay for a long
time at Puri in order to perform the Caturmasyavrata. Many Oriya
devotees also came in contact with the Caitanyapanthis at Puri and were
influenced by their Pure and unalloyed devotion to God. As a result, a
small Gaudiya Vaisnava group came into existence at Nilachal. During
Caitanya’s life-time a group of educated and distinguished personalities
came in contact with Caitanya and were influenced by his emotional
charms. They were his first group of devotees at Puri. They were
Vasudeva Sarbabhauma, Rai Ramananda, Swaropa Damodara, Kashi
Misra and others. They were either in-charge of jagannath temple or some
of them were distinguished royal personalities. During Sri Caitanya’s
long stay at Puri from 1515 to 1533 his Gaudiya neo-vaisnavism sacured
royal patronism and by degrees, it became the religion of common

people. It merits mentions here that king Pratapa Rudra of Orissa had a
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religious bent of mind.'" He was influenced by Caitanya’s devotional
personality and ultimately became his devotee. Hence, St Caitanya, his
neo-Vaisnavism and his followers secured royal patronism. However, for
the sake of royal patronism the other devotees of Nilachal used to serve
Sri Caitanya with the Dasya Bhakti” They were Kasi-Misra,
Paramananda Puri, Bhavananda Roy, his sons, Sikhi Maiti, Kanai
Khuntia, Hari Bhatta, Surananda, Jagannat Maiti, Ramai Pandit, Nandai,
Janardan, Chandaneswara, Muhasoyara, Praharaj Mahapatra, Pramananda
Mahapatra, Sivananda, Odra Krsnananda, Odra Sivananda and so on'’.
Besides, Pafica Sakha were also influenced by Sri Caitanya. They

followed SrT Caitanya’s ideals and accepted him as their preceptor.

Concluding the discussion, it may be said that SrT Cantanya’s long
stay at Nilachal became the major factor for the spread of Caitanyaism in
Orissa. A large number of people became his disciples and ultimately the

whole of Orissa was completely flooded with the Radha-Krsna cult.”

Sri Caitanya visited different parts of Orissa and flooded the entire
kingdom with love and devotion. Now-a-days, Kirtan is very popular in
all parts of Orissa. It is a proof of Sri Caitanya’s influence on the
common people of Orissa. At present, there are many Gaudiya Vaisnava

Mathas in Orissa.

St1 Caitanya’s influence on Oriya Vaisnava literature-
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Sri Caitanya had great influence on the religious and literary
activities of Orissa. He was accepted during his life-time by the followers
of Orissa as the living Jagannath or Buddha Jagannath. Some of the
devotees considered him as the incarnation of Jagannath. I§vara Das in
his book styled ‘Caitanya Bhagavata’ narrated that Vaisnavas of Orissa
considered SiT Caitanya as the incarnation of Jagannath. Jagannath was
Buddha Jagannath and was gradually becoming Krsna Jagannath.
Haridas, the disciple of Rai Ramananda in his book entitled “Mayur

Chandrika’ described that Jagannath is both Radha and Krsna.

However, as a result of Sr Caitanya’s coming to Orissa, Oriya
Vaisnava literature was highly influenced by the philosophical thoughts
of Gaudiya Vaisnavism. A large number of poets and literatures started
composing books on the basis of Gaudiya Vaisnavism. The celebrated
Oriya Vaisnava poets of the 16™ century were Rai Ramananda, Madhavi
Dasi, Kanai Khuntia, Narahari Sena, Raghunatha Araksita, Balaram Das
and others'*. Among them Kanai Khuntia is noted for his book styled
‘Mahabhava Prakasa’. In this book he depicted the Gandiya Vaisnava

Radha Tattva.'

The change in the outlook of the Vaisnava poets and litterateurs of
Orissa commenced right from the 17" century. Padavalis on Krsna-lila,

Vrndavan l1la, Gopi-bhava etc. were written. The books like ‘Rasa
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Kallola’ and Gopi bhava depicting Radha-Krsna Tattva were also written
in the 17" century. Some variations occurred in Oriya literature during
the 18" century. The theme of the 18" century Oriya Vaisnava poems
was Mathura-lila and Dwaraka-lila. Some of the prominent post Caitanya
Oriya Vaisnava poets were Sadananda Kavi Siirya Brahma, Bhakta Caran
Das, Abhimanyu Samanta Singhara, Kavi Stirya Baladeva Rath, Gopala
Krsna Patnaik, Banamali Das, etc.'® Besides, in the beginning of the 18"
century the influence of Gaudiya Vaispavism over Oriya Vaisnava
literature started with Dina Krsna Das’s ‘Rasakallola’. Some of the
prominent Oriya Vaisnava writers of the 18" century were kavi Bhipati
Pandit, poetess Brndavati Dasa, Laksman Misra, Dasarathi Das,
Krpasindu, Narayana Deo, Nilakantha Bhanja etc. All the aforesaid Oriya

Vaisnava writers were influenced by the Gaudiya Vaisnava philosophy.

Apart from this, some Campiikavyas were also written by the Oriya
Vaisnava poets in the 19" century. These Campii-Kavyas are the best

examples of the influence of the Gaudiya Vaisnavism.17
Influence of Gaudiya Vaisnavism in Assam, Srihatta and Cachar.

Mahapurusa Sankaradeva was a contemporary of Caitanyadeva
(1486-1533). Sankaradeva’s Vaisnavism is popularly known as
Mahapurusiya Dharma or Eka Sarama Dharma. In Sankaradeva’s Eka

Sarana Dharma, there is, no place of idol worship. Therefore,
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Sankaradeva’s Eka Sarana Dharma appears to be religous fanatic in some
extend; which perhaps has not been noticed in caitanism as Caitanya
himself worshipped the Rame$wara Siva Linga in South India and
jale§wara Siva Linga at Jaleswara in Orissa. However, Sankaradeva
spreaded Vaisnavism in Assam, but not Gaudiya Vaisnavism, though he
was inspired by Caitanya’s emotionalism unlike Orissa, Caitanya’s faith
was never very much wide-spread in Assam. But Caitanyaism was not
unknown in Assam. According to tradition, Caitanya remained sometimes
as an ascetic in a cave near Hajo. Jayananda wrote in his ‘Caitanya
Mangal’ that Caitanya stayed some days at Hajo and there exists a cave
called ‘Caitanya Gumpha’ or Caitanya’s cave.'"® At Hajo, there also a
temple called Hayagriva Madhava. Hari Bharati, grandfather of Rama
Kanta was probably a follower of Caitanyaism. According to Ramakanta,
Hari-Bharati practised names of Hari or the Solanama of Hari. These 16
names, signify the 16 names of Gaudiya Vaisnavism.'” All the aforesaid
references point out that Gaudiya Vaispavism was not unknown in
Assam. It merits mention here that the followers of Caitanyaism
established a few Akhras of Gaudiya Vaisnavism in different parts of
Assam. Now-a-days these Akhras are known as Kalabari Satra, Jamolbari
Satra, Kahuatali and Narayanpur Satra located in Kamrup district.”” There
are also a few more Satras in Nowgong and Goalpara districts in Assam.

However, in the Hayagriva Madhava temple at Hajo, Sri Caitanya
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explained the Bhagavata to Ratneswara Pathak and appointed him as the
priest of the Hayagriva madhava temple of Hajo. He -introduced
Samkirtana and the study of Bhagavata at Hayagriva Madhava temple. It
is said that at Hajo Caitanya taught the Bhagavata to two other disciples
and they were Maguriya Tarkabhusan and Kavi Sekhara. Damodaradeva,
the founder of the Damodara Vaisnava sect of Assam had a meeting with
Caitanya and was influenced by him. Bhattadeva Kaviratna, the disciple

of Damodaradeva wrote a book in Assamese-

Titled ‘Sat Sampradaya Katha’. In that book Battadeva Kaviratna

wrote that Damodaradeva spreaded Caitanyaism in Assam-

Sri Caitanya Kagav bharatir $isya hai saumar (Uttar Piirva Assam)
paryanta premabhakti pravartaila) eteke Purva desar acarya Caitanya

521

prakhyata bhaila |

So from the above reference it is indicated that Gaudiya
Vaisnavism or Caitanyaism was not unknown in Assam in the 16"
century. But unlike Orissa or Manipur Caitanyaism could not make any
headway in Assam because of the Sankaradeva’s neo-vaisnavism. That is
why, S.N.Sarma is of the opinion that the influence of Gardiya

. . . . . 22
Vaisnavism in Assam is very limited.
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However, from Hajo Caitanya went upto the famous Vaisnava
centre- Parasuram Kunda of Assam and from there he went to Brahma
Kunda.” Since Sri Caitanya visited all the famous religious places of
India, we can, therefore, accept the tradition that he also came to Assam,
to visit Hayagriva temple at Hajo, Parasuram Kunda and Brahma Kunda

of Sadiya region.

Jayananda in his book ‘Caitanya Mangal’ wrote that Nimai went to
East Bengal to visit Srihatta, his father’s birth place and also to earn
money by teaching Sanskrit grammar to the students of East Bengal. At
his first visit to Srihatta, he went upto Barganga (Burunga) where he
luckly met with his grandparents Upendra Misra and Sobhadevi who
came to Burunga from Dacca Daksin for some reasons.”* it merits
mention here that barunga was his ancestral place. From that place

Upendra Misra went to Dacca Daksin to settle there.

Achyuta Charan Caudhury Tattwanidhi in his book ‘Caitanyer
Assam O Purbanchal Parikrama’ wrote that at his mother’s order, after
accepting asceticism, Caitanya again went to Srihatta to meet with his
grandmother Sobhadevi at Dacca Daksin.”> From Dacca Daksin Caitanya
went to Hajo and Parasuram Kunda at Sadia. However, at Dacca Daksina
(Popularly known as Guptavrndavan) there is a temple with dual images

of Krsna and Caitanya. Now these images are installed at Srikona of
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Cachar district, Assam. At Dacca Daksin some of his devotees accepted
his vaisnavism. Prominent among them were Ramdas,Madhavadas,
Jhanavara, Kalyanavara etc. They spread Caitanyaism in Srihatta,
Kachhar (Cachar) and Maimanshing. Among them Jhianavara and
Kalyanavara- two brothers spread Caitanyaism in Hedamba state or
modern Cachar arca situated to the east of Dacca Daksina, while
Ramadas and Madhavadas went to the northern region known as Susanga
(or Suvanga area). Even now the tribal people of this region called
Hajang are all Vai$navas. They introduce themselves as the disciples of
Vaisnava-mahajanas. Perhaps, these Vaisnava mahajanas are no other
than Ramadas and Madhavadas.*® Achyutacharan Chaudhury Tattvanidhi
in his article named ‘Srihatte Sri Gauranga’ quoted from a manuscript

entitled ‘Rasatattva-vilasa’ thus-
“eta vali mahaprabhu dake Ramadas |
Dui bhai sange cale Madhavadas ||
Ei nam vilaiva uttar digete |
Jiianavar kalyanavar dakaya tvarite ||
Mor agna vapu piirava digete |

_ S 27
yare tare ei nam vilao bhalamate ||
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It is to be noted here that Madhavendrapuri, the Adi Sutradhara of
Gaudiya Vaisnava sampradaya or Caitanya Sampradaya was luminous
son of Srihatta. He was born in a Brahmin family of Purnihat within Laud
of Srihatta. He was a learned man. After the demise of his wife he went to
Visnupur situated in between the villages Kumarhatta and Phulia. He
established one Sanskrit Tol there. I§varpuri, Advaita Acarya, Ke$ava
Bhavati, Srivas Pandit, Pundarika Vidyanidhi and others were his
students. Later on, they were the leaders of Gudiya Vaisnava movement.
Murari Gupta, the writer of first biography of Caitanyadeva in Sanskrit
was also a glorious son of Srihatta. He was the older class-mate of
Caitanyadeva in the Tol of Gangadas Pandit of Navadwip. Vrndavandas
the writer of the first authentic biography of Caitanyadeva was also
basically a son of Srihatta of course, he was born at Kumarahtta.
Vrndavandas was the son of Narayani Devi, the niece of Srivas Acarya.
Hence, Girijasankar Roy Chaudhury, the author of ‘Bangla Caritgrante
Sricaitanya’ has rightly opined that the Vaisnava movement of Bengal of

the 16™ century actually originated from the intelligentsia of Srihatta.*®

During the Post-Caitanya era particularly in the 17", 18" and the
19" centuries the culture and the philosophy of Caitanyaism remained
uninterrupted in Srihatta and Cachar areas through the establishment of

the Radha-Krsna temples and in the compositions of the Vaisnavite
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devotional scriptural and biographics and above all in the compositions of
Vaisnavapadas by the Padakartas. It also remained uninterrupted by
means of Namakirtan and bhajan as well. Numerous Vaisnava saints and
high-souled personages continued to revive the Vaisnavite culture and
literary  activities in  Srihatta  tsavagitamala’  attributed to
Govindacandradhvajanarayana, the last king of Haidamba dynasty in
Cachar merits mention.”” However, now-a-days, a good number of
Gaudiya Vaisnava Mathas and Sri Caitanya Gaudiya Sevasramas are

established in different parts of Srihatta and Cachar areas.

It merits mention here that Tarakisor Chaudhury (Santadas Kathiya
Baba), Satis Chandra Roy (Haridas Namananda), Mrpal Kanti Das
(Paramananda Saraswati) of sylhet though they spent their later part of
life as an ascetic enriched the continuity of Vaisnavism by their cultural

and literary activities.

Vaisnavism is very popular among the lower classes of people of
this area. In this lower classes of people, a Vaisnavite religious sect is
‘Jaganmohini Sampraday.” The founder of this sect was Jaganmohan
Goswami (1528-1560). Thereafter, the Vaisnava propagator of this sect
was Ramkrspa Goswami (1576-1652), who belonged to Kaivarta
community. He established one big Akhda at Bithangal and brought up a

large Vaisnava sect there at. Caitanya Mahaprabhu is their Parama-guru.
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The Yugal Tular Akhada in the vicinity of Sylhet town is also worthy to

be noted. Thakur yugal was the founder of this Akhada.

In Barak Valley also there are numerous Akhdas wherein the
vaisnavite tradition is faithfully followed. Among these Akhdas, the
Baraigram Akhda is famous. This Akhada is now known as Asrama there
in the temple the idols of Sr ST Gopaljin and Sii Sri Radhavindjiu have
been installed. The great Vaisnava saint St Sri Radharaman Goswami
was the chief sebait of this Asrama. At present in different places of
Barak Valley, Tripura and other parts of Assam, the Asramas of
Radharaman Goswami are established wherein the Vaisnavite tradition is

followed by the disciples of Radharaman.

At Salganga also there is one noteworthy temple known as Sii
Radha Ballabh Rai Kalacand Asram. It was established by the illustrious
Vaisnava saint named Brajaraman Goswami on 19® January, 1960. At
presently the Sebait of this Aérama is the successor of Brajaraman
Goswami. There is also another Aérama established by Brajaraman
Goswami at Tarapur, Silchar. This Asrama is known as Sri Sri
Vaikunthadham Asram. At present, the Sebait of the earlier mentioned
Asrama was Sri Balesh Ranjan Goswami the son of Brajaraman
Goswami. The Tulapatti, Aklada of Silchar also is a famous Akhadas

known as Sri Syasundar Akhada.
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In this context, Sri Sri Bhuvane$war Sadhu Thakur Mandir of
Tarapur, Silchar is worthy to be mentioned. It is a famous Vaisnava
temple of the Bisnupriya Manipuri Society. The Bhuvaneswar Sadhu
Thakur Mandir at Bihada the birth place of Sadhu Thakur is the biggest
temple. There are also other temples of the Sadhu Thakur in different
places of Cachar Karimganj and Hailakandi districts. In these temples the
religious Vaisnava tradition is followed by the devoted Bisnupriya
Manipuris family. Bhuvaneswar Sadhuthakur was a devoted Vaisnava
following the ideals of Gaudiya Vaisnavism. He spent the major part of
his life in Vrndavana and Navadwip. It is said that being inspired
Caitanyadev in dream he constructed a temple named Govindabari
Mandir at Navadwip collecting donation from the religious minded
people of different parts of the country and installed one idol of

Mahaprabhu with white marble stone in that temple.

Bhuvaneswar Sadhu Thakur had thorough knowledge in Vaisnava
literature and hence he had the credit of composing two famous research
works on Vaisnava Bhakti Sastra. One is ‘St ST Harinam Mangal’ and
other one Sr S1T Govindarcanacudamani’. Both these works are highly
appreciated by the Vaisnava savants belonging to different periods. In
fact, both these works evince the profound erudition of Bhuvane§war

Sadhu Thakur in the field of Vaisnava Bhakti Sastra™.
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Gaudiya Vaisnavism is tremendous in Manipur on account of the
patronage of the powerful kings of Manipur. The Radha-Krsna cult
spreaded in Manipur due to Caitanyaism. King Charairongba was the first
king of Manipur who was formally initiated into Vaisnavism by a pious
Brahmin named Rai Vanamali. Charairongba patronized devotional
Kirtan. Garibniwaz, the son of Charairongba was also a famous Vaisnava
king of Manipur. He tried to introduce the Ramanandi sect of Vaisnavism
but could not successful. Later on Garibniwaz was influenced by Bengali
Padavali Kirtans. It is to be mentioned here that the daughter of King

. .o . . .. _ 1
Garibniwaz was the first Manipuri woman who visited Vrndavan.’

However, king Jayacandra alias Bhagyacandra and his subjects
were initiated into Gaudiya Vaisnavism by Santadas Babaji, a famous
Vaisnava saint of Narasingha Tilla Akhada of Sylhet. He approached
Manipur alongwith a group of his followers crossing the hills of Jirighat
and within a short time he influenced the entire Manipur by his melodious
Kirtans basing the legend of Brajalila of Radha-Krsna. He married one
Manipuri Sevadasi and established a centre of Gaudiya Vaisnavism in
Imphal.** A large number of Manipuris including the king Jayacandra
were initiated into Gaudiya Vaispavism by him. Moreover, it is a
historical fact that during the reign of Jayacandra Vaisnavism became the

state religion of Manipur.”’ King Jayacandra’s personality was so
g p g Jay p Yy
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impressive that he was designated as ‘Rajarsi’ by his people. Thus we
may call the king Jayacandra as the morning star of the neo-Vaisnavism
(Caitanyaism) in Manipur which shows its dawn with king Gambhir
Singh and reaches its zenith in the reign of king Candra kiriti.** Dr.
M.Kirti Singh, therefore, observes, “Vaisnavism spreaded rapidly all over
Manipur under the patronism of such powerful monarchs as Garibniwaz,

9935

Jayasinha, Gambhir Singha and Chandrakirti.

With the spread of Gaudiya Vaisnavism through royal patronage in
Manipur, another interesting thing occurred like the widespread
popularity of the Gitagovinda in entire Manipur. E. Nilakanta Singh
opines, ‘... he (Jayasinha alias Bhagyacandra) dedicated three things to
Lord Govindaji, his kingdom, that is Manipur, his daughter, who
remained wedded to her Lord Krsna throughout her life, a Manipuri

Mirabai, and Gitagovinda of Jayadeva.”*

In this connection, it may be mentioned here that the Dasavatara-
stotra of Jayadeva’s Gitagovinda is sung in every village temple before
Lord Jagannatha. During the Rathayatra ceremony of Jagannatha all
Manipuris old and young together sing song with the accompaniment of
music and dance. Besides, Vaisnavas of Manipur give emphasis to know

three things, such as, Sﬁmadbhégavatam, Caitanyacaritamrta of Krsnadas
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Kaviraj Goswami and Lord Sri Caitanya to have proper appraisal of the

Gitagovinda.”’

It is worthy to be mentiond here that the Srimadbhagavatapurana,
Visnupurana and the Gitagovinda were translated into Manipuri language
during the reigns of Gambhir Singh and Candrapkirti.® Besides, the
Caitanyacaritamrta of Krsnadas Kaviraj Goswami and the Bengali
Padavalis and lyrics were also translated into Manipuri language by
Manipuri Vaisnavas. Their compositions are very popular among the
Manipuris. Here, it deserves to be mentioned here that lyrical
compositions of Candidas, Vidyapati, Govinda Das, Jiana Das, Krsna
Das and Narottam are also very popular among the Vaisnavas of

Manipur.

It is to be noted here that during the reign of Gambhir Singh,
Thakur Bhakti Siddhanta is said to have composed a Sanskrit work on
music and dance entitled ‘Srikrsna-rasa-samgita-samgraha’.”’ There is
also another Sanskrit work on Manipuri dance called ‘Govinda-samgita-
1ila-Vilasa’ which is attributed to king Jayasinha.* In the similar manner,
it has been observed that many books were attributed to the name of king
‘Jayasinha. King. Jayasinha is said to be the father of ‘Rasa-lila’, the

India famous Manipuri dance. He introduced the Maharasa as a form of

worship of Lord Krsna with the accompaniment of music and dance.
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The’Kunjarasa’ and the Vasantarasa are also attributed to king Jaysinha,
while the other forms of Rasa viz. Nityarasa or everyday rasa, Diva-rasa
or day-time rasa, Nartana-rasa or rasa performed on appointed days only
and Asta-gopi and Asta-Syﬁm rasa evolved during the reign of king

Candrakirti.

However, in this context, we are going to quote one pada (stanza)
of Rasa dance of the Rasalilapala said to be composed by king Jayasinha

alias Bhagyacandra as follows-
mrdanga muraja vaje ta ta thai ta thaiya vaje |
ta thaiya thaiya mrdanga madhura vaje |
savanga yantro meli vaje karatali are ||
rasamandali majhe gopanganagan padacale bhangi kari are
kiva sei bhuru ye kari calana madhurf |
kiva sei anga bhangi gamana mahima |
kiva sei netragati vijuri upama ||
ta thaiya thaiya mrdanga madhura vaje |

.. 1. — 41
savanga yantra meli vaje karatali are ||
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Anyway, it is the practice with the Manipuris now to conclude their
Rasalila play by singing one pada of the Rasalila composed by

Bhagyacandra which runs thus-
Dinahina Bhagyacandra anubine dasi hava ami
Sri Radha govinda chandra uday hoilo.*

It fine, it may be said that vaisnavism in Manipur is nothing but
Caitanyaism or Gaudiya Vaisnavism. It is rapidly spread as a state
religion due to the patronage of the powerful monarch of Manipur.
Hence, in their festivals, customs, manners, dance, music and kirtan the
influence of Caitanyaism is visible. Thus it is rightly observed by
Dr.Aloka Lahiri that since Manipur is a suitable place of Bengal
Vaisnavism, hence when it is gradually fading away in Bengal, its birth,
but it is kept alive in Manipur by the Manipuri followers of

- 43
Caitanyaism.
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