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CHAPTER-III

Srikrsna Caitanya’s Bhakti Movement

Part-1

The main sources of the cult of Bhakti or devotional love for God
are the Narayaniya section of the Mahabharata, Srimadbhagavadgita,
Bhagvatapurana, Naradiya Bhakti Siitra and Sa’mdilya Sttra, of course, the
germs of the Bhakti-cult are found in the Vedic hymns and the upanisads.
The Vedic hymns to Varupa, Savitr and usas are replete with the
sentiment of devotion. The doctrine of Bhkti is evidently traced in the
later upanisads. In the M.U. it is said that the self cannot be realised by
the study of the Vedas, nor by wisdom nor by through learning. It can be
realised by him only whom it chooses or favours. To him the self-reveals

its own nature-
Nayamatma prvacanena labhyo na medhaya na vahuna $rutena |
. - . - _ . - 1
Yamevaisa Vrnute tena labhastasyaisa atma vivrnute tanum svam)|

Certainly this is the doctrine of grace. The term Bhakti occurs for the first
time in the Upanisad. In the Svetasvatara Upanisad the doctrine of

Prapatti or self-surrender is emphasized-

Yasya deve para Bhaktiryatha deve tatha gurau |
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Tasyaite kathita hyarthah prkasante mahatmanal ||

In the Brhadaranyakopanisad Brahman is described as the nature of

supreme bliss and the source of all human joys-

Salila eko drasta dvaito Bhavatyesa brahmalokah samraditi
hainamanusasasa yajiavalkya esasya Parama gatiesasya parama
sampadesosya paramo loka esosya parama ananda

etasyaivanandasyanyani bhiitani matramupajivanti ||

In the teachings of the Gita complete resignation to God (Saranagati) is

emphasized-
Sarva dharman Paritajya mamekam Saranam Vraja |
aham tvam sarvapapebhyo moksayisyami ma $ocah ||*

i.e. Relinquishing all duties, come to Me alone for refuge. Be not grieved

for I shall deliver thee from all evils.

In the Bha.purana also complete surrender to Lord Krsna with un
alloyed devotion is emphasized for attaining liberation since liberation

depends entirely upon the grace of God.

However, with this preface relating to the sources of Bhakti as
found in the Indian tradition we are now going to launch a discussion on

the doctrine of Bhakti as revealed in the Gaudiya Vaisnavism. But before
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entering into the discussion proper we wrote a few words about the nature
of Bhakti as defined in the Naradiya Bhakti Siitra. Narada defines Bhakti
in the following terms- ‘Satvasmin Pramapremariipa.”” i.e. Bhakti is of
the nature of intense love for God. It is of the nature of love which
reaches its acme of perfection. It is the highest end. Love for God is
similar to the love for near and dear ones. This Bhakti is not only of the
nature of love that reaches its acme of perfection but it is also of the form
of nectar- ‘amrtasvariipa ca’.® According to Sandilya the most perfect
attachment to God is Para Bhakti or Pard anurakti says Sandilya

‘atmaratyavirodhena’.’

Riipa Goswami, one of the six Goswamis of Vrdavana defines Bhakti in

his Bhaktirasamrtasindhu in the following stanza-
anyabhilasitasiinyam jianakarmadyanavrtam |
anukiilyena Krsnasilanam Bhaktiruttama ||°

1.e. in pure devotion there should not be any desire except the ardent wish
for one’s own upliftment for the sake of rendering service to lord Krsna,
nor there should be any sacred rite except the worship to Krsna, nor there
should be knowledge and action in their respective forms. Being devoid

of all these, rendering service to Lord Krsna with all the sense organs
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accepting only those which are conducive to devotion, is called pure

devotion or Suddha Bhakti.
Krsnadas Kaviraj Goswamt also says-
Anya vancha, anya puja chadi, ‘jhana karma’
Anukiilye sarvendriye krsnanusilan||
Ei ‘SuddhaBhakti’ 1ha haite ‘prema’ hay]|
Paficaratre bhagavate ei laksan Kay||’

Narottamthakur also defines Bhakti in his ‘Premabhakticandrika’

repeating almost the same expression of C.C.-
Anya abhilas chadi, jnankarma parihari
Kaymane kariva Bhajan |
Sadhusange Krsnaseva na pijiva devideva
Ei Bhakti param Karan ||"°

In the Srinaradapaficaratra Bhakti is defined in the following

manner-
Sarvopadhivinirmuktam tatparatvena nirmalam|

hrsikena hrsikesasevanam Bhaktirucyate| |1 :
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i.e. to serve Hrsikesa (Krsna) with all the sense-organs is called

Bhakti. There are two characteristic features of this service, viz. (i) this

pure devotion should be free from all sorts of denotations and (i1) it must

be pure (clear) since it is devoted only to Krsna.

According to Ripa Goswami, the pure devotion (Suddha Bhakti)

by nature is of six categories, such as (i) Kle$aghni, (ii) Subhada, (iii)

moksalaghutakrt, (iv) Sudurlabha, (v) Sandranandavisesa svariipa and

(vi) Srikrsnakarsin.

il.

1il.

1v.

vi.

Klesaghni subhada moksa laghutakrt sudurlabha|
sandranandavi$esatma ST Krsnakarsini ca sa ||12

Klesaghni- Pure devotion delivers from all sorts of toils and evils.
Subhada- The thought of Krsna gives delight and is full of
benediction.

Moksalaghutakrt- Pure devotion excels even the conception of
salvation.

Sudurlabha- Pure devotion is very difficult to attain.
Sandranandavis$esa svariipa- Pure devotion is of the nature of bliss
and replete with joys.

Si1 Krsna Karsini- Pure devotion attracts even Sri Krsna attracts

all, but pure devotion attracts Him even.
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In different circumstances Bhakti is again of three kinds, such as, Sadhan
Bhakti, Bhava Bhakti and Premabhakti, Ripa Goswami writes in this

Bhakti rasamrtasindhu-
Sa bhaktih sadhanam bhavah prema ceti tridhodita |

These three types of Bhakti are again sub-divided into different
classes. Generally Sadhana Bhakti has two features, Bhava Bhakti four

while Prema Bhakti has six distinguishing features.

According to Riipa Goswami the Sadhya Bhava Bhakti when

performed by sense organs, is called Sadhan Bhakti. He says-
krtisadhya Bhavet Sadhybhava
sa sadhanabhidha |"*

Therefore, the mind should be fixed to Krsna by any means. This is

Sadhan Bhakti. Thus it is said in the seventh Skandha of the Bha.-
tasmat kenapyupayena manah
krsne nivesayet |"°

the Sadhan Bhakti is of two kinds viz. vaidhi (formal) and

raganuga (loving attachment). Says Riipa Goswami-

Vaidhi raganuga ceti sa dvidha sadhanabhidha |'®
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The devotion which arises by complying the direction of the
scriptures (Sastras) is called vaidhi (formal) $adhan Bhakti. One should
always recollect. Visnu- this is injunction; one should never forget Him-
this is prohibition. All other injunctions and prohibitions are included
within the basic injunction and prohition. Thus says Ripa Goswam in his

Bhaktirasamrtasindhu-
Smartavyam satatam Visnurvisamartavyo na jatucit |
Sarve vidhinisedhah syuretayoreva kinkarah ||'’

The person who have regard for devotion being guided by the direction of
scriptural injunctions have only right to Bhakti (devotion). A devotee is
neither attached to formal life nor detached in it. He maintains only
nundance duties for leading his life but being devoted he engages himself
to perform the tasks of pure devotion. As a result of the piety generating
devotion of numerous births, ones regard for pure devotion originates. All
actions are done if one devotes to Krsna) — this deep faith is otherwise

called Sraddha (or regard).

Hence, the devotee who is completely resignated to Krsna, has no
necessity to perform religious rites as enjoined by ritualistic scriptures in
order to free from debts to divinities, ancestors (manes) and others. The

devotees who are competent to unalloyed devotion to Krsna, are not
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bound to ritualistic and spiritual injunctions as enjoyed by the respective

scriptures. They derive all success by the practice of devotion.
Rupa Goswami also says in his Bhaktirasamrtasindhu-
yah kenapyatibhagyena jatasraddhosya sevane |
natisakto na vairagyabhagasyamadhikaryasau ||'®
In this context we may quote here Bhagavata also-
yadrchaya matkathadau jatasraddhastu yah puman|
na nirvinno natisako Bhaktiyogo’sya siddidah ||"*
We also respect the caitanyacaritanrta for our reference-
Sraddha $abde vigvas Kahe sudrda niseay |
Krsne Bhakti kaile sarvakarma krta hay HZO

According to the disparity of regard, the devotees are of three
categories, such as Prakrta or Kanistha (inferior), madhyam (moderate)

and Uttama (superior). Compare Bhaktirasamrtasindhu-
Uttamo madhyamasca syat Kanisthasceti sa tridha *'

The person who worships the image of Krsna devotedly, but has no

regard for the other devotees of Krsna or other things related to Krsna is
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an inferior devotee. His devotion may be slackened by the adverse critism

of the opponent groups. Says Rupa Goswami-
Yo Bhavet Komalasraddhah sa Kanistho nigadyate.22
Yanhar kolmal-sraddha, se Kanisthajan |
Krame kyame tinho bkakti haive uttam ||
Gradually that inferior devotee may turn to be a superior one.

But the person, who is not thoroughly conversant but has deep-

rooted devotion, is a mediocre devotee. Rupa Goswami writes-
yah $astradisvanipunah sraddhavan satu madhyamh24
We may compare here Caitanyacaritamrta in this respect-
Sastrayukti nahi jane drda §raddhavan |
Madhyam adhikarT sei mahabhagyavan ||

And the person who is both greatly devoted and through conversant in the

Sastras is a superior devotee. Thus says Riipa Goswami-
Sastre yuktau ca nipunah sarvatha drdaniscayah |

Praudasrodhikaei yeh Sa Bhaktavuttamo matah ||*°
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There are nine marks of devotion or Bhaktyanga and these are (1)
Sravan or listening to the name of God, (ii) Kirtan or chanting His name,
(111) Smaran or recollection of Him, (iv) Padasevan or serving Him, (v)
arcan or worshipping Him, (vi) Vandan or saluting Him, (vii) dasya or
servitude, (viil) sakhya or friendship and (ix) atma-nivedan or self-
surrender to Him. These are aspects of secondary devotion. Primary
devotion is disinterested and unobstructed devotion to God. This devotion

alone leads to the realization of God.

Listening to the name, form, activities etc. of Sii Krsna is called
Sravan Chanting the name, form etc. of Sr Krsna is called Kirtan. Kirtan
or chanting the name of Sri Krsna is the best form of worship.
Recollection of the name, form etc. of Srikrsna is known as Smaran.
Smaran is of five types, viz. Smaran or Recollection Dharana or fixing
the mind, Dhyana or meditation, Dhruvanusmrti or constant concentration

and Samadhi or absorptive concentration.

Listening or Sravan, chanting or Kirtan and recollecting or Smaran
the name of Krsna are the main marks of devotion. Other marks are

included within the purview of these three.

However, Ripa Goswami in his Bhaktirasamrtasindhu mentions
sixty-four marks (afigas) of devotion. Among them (i) resorting to the feet

of Guru (gurupadasraya), (ii) begetting lores being initiated into Krsna
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mantra from Guru (Krsnadiksadi-Siksanam) (iii) serving Guru (guru seva)
(iv) pursuing noble path (Sadhuvartmanuvartanam), (v) inquisitiveness to
know religious doctrine (Saddharma- prccha), (vi) sacrificing any worldly
object for pleasing Srikrsna (Bhogadi tyaga Krsnasya), (vii) residing at
holy places like Dvaraka etc. or in the vicinity of the Ganges (nivasa
varakadhame ca Gangatirthe), (viii) living plainly not impeding devotion
(Vyavahara visaye yavadarthanuvarttita), (ix) observing Ekadasi
(Sriharivasara- Sammana), (x) glorification of the banian and other holy
trees considering their divinities (dhatri asvatthadi gaurava)- are the
tenfold marks of Sadhan-Bhakti which are to be observed primarily by a

devotee.
Gurupadasrayastasmat krsnadiksadisiksanam |
Visrambena guroh seva sadhuvartnanuvartanam ||
saddharmaprccha bhogadi-tyagah Krsnasyahetave |
nivaso dvarakadau ca gangaderapi sannidhau ||
Vyavaharesu sarvesu yavadarthanuvartita |
Harivasarasammano dhatrya§vatthadigauravam

esamatra dasanganam Bhavet praramBhariipata ||*’
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We may deduce these ten primary marks of devotion (Bhakti Afiga) in a

simple language thus-

8.

9.

. To take refuge to a noble Guru.

. After being initiated a devotee has to learn from Guru how to practice
devotion to God;

. To obey the instructions of Guru faithfully and devotedly;

To follow the path of acaryas in accordance with the advice of Guru;

To enquire sincerely from Guru how to proceed on the way of

devotion;

To remain ready to give up any worldly object in order to please

almighty;

To reside at holy places like Dwaraka, Vrndavana etc.;

To receive as much thing as is necessary from the mortal world;

To observe the vow of Ekadast; and

10.To worship the holy trees like amlaki, Asvattha etc.

The other marks of devotion are-

1

1.To keep aside the persons who are not devoted Krsna (Sangatyago

vidirena Bhagavadvimukhairjanaih);

12.Not to make any person disciple who 1is incompetent

(Sisyadyananuvandhitvam);
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13.Not to undertake any great effort in the form of erecting monastery
etc. (maharambhadyanudyamah);

14.To give up partial reading of various scriptures —or explanation thereof
(Vahugranthakalabhasa-vyakhya-vada-vivar-jjanam);

15.To give up mental agony for the destruction or scarcity of necessary
articles (vyavahare pyakarpanyam)

16.Not to be overpowered by the sorrows of the death of the relatives or
separation from near and dear ones. (Sokadyavasa-vartita);

17.Not to neglect other Gods (anyadevanavajia);

18.Not to do any work to trouble the living beings (bhutanudvegadayita);

19.Not to do any work that may be offensive in servitude or in chanting
His name sevanamaparadhanamudBhavabhavakarita.

20.Not to tolerate disregard or jealousy regarding Krsna or devotee of

Krsnas (KrsnatadBhaktavidvesa-vinindadyasahisnuta).

These are the tenfold marks of devotion as mentioned by Ripa Goswami
and every one of these is very important. These are like the doors for the

entrance of Bhakti. Says Ripa Goswami in his Bhaktirasamrtasindhu-
Sangatyago vidiirena Bhagavadvimukhairjanaih |
sisyadyananuvandhitvam maharambhadyanudyamah ||

bahagranthakalabhasa-vyakhya-vada-vivarjjanam |
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vyavahare-pyakarpanyam sokadyavasavartita ||
anyadevanavajfia ca bhiitanudvegadayita |
sevanamaparadhanamudBhavabhava Karita ||
Krsna tadBhaktvidvesa-Vinindadyasahismeta |
vyatirekatayaneisam dasanam syadanusthitih ||
asyastatra pravesaya dvaratve’ pyangavimsateh |28

among these twenty marks of devotion, the first three viz. (i)
Gurupadasraya (to take refuge to the feet) (i1) Srikrsnadiksadisiksanan
(After being initiated one should learn from Guru how to practice
devotion) and (i1) visrambhena guroh seva (Servitude) are the most

important.

In the eleventh Skandha of the Bha. it is said that one should take
refuge to a guru who is thoroughly conversant in the scriptures, known of

Brahman and clam or equipoise.
Sabde pore ca nisnatam brahmanyupasamasrayam ||*’

About learning the religion of Bha. afer being initiated in the

Krsnamantra, it is said in the eleventh Skandha of the Bha. that a devotee
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should regard his Guru as God. Himself and learn the religion of the Bha.

under his guidance.
Tatra bhagavatan dharman Siksed gurvatmadaivatah|
amayayanuvrttya yaistusyedatmatmdoharih]||*’

Besides, about servitude to Guru, Sri Krsna instructed to uddhava to
consider Guru as His own form. A Guru should not be ignored as a mere

human being. In a Guru all Gods resort to.

Acaryam mam vijaniyannavamanyeta Karhicit |

Na martya-buddhyasiiyeta sarvadevamayo guruh ||’'
The following are the other marks of devotion-

21. holding the marks of Vaispava on the body (Vaisnava- cinha-

dharana);
22. decorating the letters of Hari on the body (Harinamaksara-dharana);

23. carrying the garland of flowers etc. offered to S Krsna

nirmalyadidharana);
24. Dancing in front of the image of S1i Krsna (Krsnagre nrtya);

25. saluting by prostration (dandavat nati)
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26.

217.

28.

29.

30.

31.

32.

33.

34.

35.

36.

37.

38.

39.

standing with devotion seeing the ratha-yatra of —God (abhyu thana);
following victorious march of Sﬁvigraha (anuvrajya);

visiting the temple of God ST Krsna (Krsnasthane gamman);
circumambulation Srivigraha (Parikraman);

Worship (arcan);

Cleansing the utensils of God (Paricarya);

Singing lonely the name of God (Gana)

Singing the name of God along with other devotees (Samkirtan);
Chanting mentally the name of God (japa)

Announcing vocally and —mentally own thinking to Srihari (Vijnapti);
Reading eulogy (Stavapatha);

Tasting offerings to God (naivedya asvadan);

Drinking water of the feet of God (Padyaswadan);

Smelling the fragrance of incense and garland etc.

(dhiipamalyadisacurabhya)

40.

Touching Srimuti (Srimirtisparsan);
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41.

42. Seeing the ceremony and greeting of Srimurti by waving lamps before

Seeing $rimirti (Srimirtitksan);

Him (aratrik utsavadi darsan);

43.

44,

45.

46.

47.

48

49.

50.

S1.

52.

53.

54.

55.

listening His name; form and merits ($ravan);

Waiting with faith that Srikrsna would favour me (tatkrpa tksanam)
Recollecting the name of Sﬁkrsna (Smaran);

Meditation (dhyan);

Servitude (dasya);

. Friendship (sakhya);

Offering himself to Srikrsna (atmanivedan);

Offering the most favourite thing to Sﬁkrsna (Priyavastu samarpana);
endeavouring everything for Srikrsna (Krsnoddese akhil prayas);
Resignation to Sri Krsna in all ways (sarvabhave Saranapatti);
Serving talasi which is dear to Sii Krsna (tadiyajnane talasi sevan);
Studying the Bha. §astva etc. (Bhagavadadi Patha);

Staying at Mathura, the birth place of StT Krsna (Mathuradi Sevan);
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56. Serving vaisnava (Vaisnava-seva);

57. performing ceremonies according to one’s means along with noble-

minded people (yathavaiBhava samagri-sadgosthibhrmahotsava);

58. Observing the vow in the month of Karttika (Karttika-vrata-palana);
59. Observing janmastami (janmastami palan);

60. serving the feet of Stimurti with devotion (Pritih Srimurterfigriseva);

61. discussing the meaning of SrimmadBha. with devoted persons

(srimadBha. aswadana);
62. association with like-minded persons (sadhu sanga);
63. singing the name of God (nama samkirtanam);

64. residing at Mathura, the birth place of God Srikrsna, (Mathuramandly

sthiti)

Among these sixty four marks (angas) the following five are the
most important viz. (i) association with noble minded people; (ii) singing
the name, (ii1) listening the meaning of the Bha., (iv) residing at Mathura
and (iv) serving the Srimurti. As these marks (angas) are the most

important, they are repeated again. Among these five angas, singing His
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name is the most important. We are citing the saying of Riipa Goswami

herein below-
dhrtirvaisnavacihnanam harernamaksarasya ca |
nirmalyadesca tasyagre tandavam dandavannatih |
abhyiitthanamanuvrajya gati sthane parikramabh ||
arcanam paricarya ca gitam samkirtam japah
vijiaptih stavapathasca svado naivedya padyayoh ||
dhiipamalyadisaurabhyam Srimurteh sprstirmT Ksanam |
aratrikotsavadesa sravanam tatkrpeksanam ||
smrtirdhyanam tatha dasyam sakhyamatmanivedanam |
nijapriyopaharanam tadarthe khilacestitam ||
sarvatha Saranapttistadiyanafica sevanam |
tadiyastulasi-§astra-mathura-vaisnavadayah ||
yathavaiBhavasamagri-sadgosthibhirmahotsavah |
hrjadaro vi§esena yatra-janmadinadisu ||

Sraddha visesatah pritih $rimurterfighrisevam |
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Srimadbhagavatarthanamasvado rasikai sahal|
Sajatiyasaye snigdhe sadhau sangah svatovare|
Namasamkirtanam $srimanmathuramandalesthtih ||
Anganam pancakasyasya purvam vilikhitasya ca |
Nikhila-$raisthyabodhaya purnarapyatra kirtanam ||**

These marks of devotion and their significance are stated herein below in

a nut shell-

1. To paint the body or on the fore head with Vaisnava tilaka- sectarian
marks of Vaisnava). The purpose of these marks is to remind the people
about Krsna. Hence a Vaisnava should decorate his body with the marks

of Vaisnava.

2. To write on the body the name of ‘Harekrsna’ along with the Vaisnava

tilaka.

3. To hold the flowers and garlands which are offered to Srikrsna or

Gurudeva.

4. To dance in front of the image of Sii Krsna, since one who dances

before Krsna is released from sins. Thus it is said in Dvarakamahatmya-

Yo nrtyati prahrstatma bharvahusu Bhaktitah |
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Sa nirdahati papani manvantarasatesvapi |’

5. To salute by prostration then and there at the sight of the image of
Krsna Gurudeva since one who bows before Sﬁvigraha, does not take

birth again- ‘Krsnapranami na Punarbhavaya’.
6. To remain standing in the temple of Krsna.

7. To participate in the procession when the image of Krsna is carried

with pomp and ceremony on the way.

8. It is the duty of a devotee to go in the temple once or twice in the

morning and in the evening.
9. To circumambulate the temple of God at least thrice.
10. To worship the Srivigraha of God according to Sastric injunction.

11. To cleanse the utensils of God and to decorate the image with

beautiful dresses.
12. To sing lonely the eulogy of God.

13. To sing the name, form, merits, and activities of God loudly along

with other devotees.
14. To chant mentally the Krsna- mantra.
15. To announce own thought to Krsna by words or by mind.
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16. To recite eulogy (stave-patha)
17. To taste the offerings of God.

18. To Dring the washing water of the feet of God (caranamrtapan) since
one attains supreme bliss by drinking the water of the feet of God.

Compare to pi padodakam pitva prayanti paramam gatim |**

19. To smell the fragrance of incense or garlands offered to God.
20. To touch God’s Srimurti.

21. To have a sight of Srimurti with devotion.

22. To wave lamps before Srimurti at the scheduled time.

23. To listen devotedly the name, form, virtues, activities etc. of Srikrsna

from the scriptures like SfimadBha., Bhagavadgita etc.
24. To pray to Him seeking His favour.
25. To recollect SrT Krsna’s name, form, virtues and activities.

26. To meditate upon Sri krsna’s name, form, virtues, activities etc.

accordingly.
27. To serve God at one’s own accord.

28. To have faith in ST krsna as a friend.
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29. To surrender all activities to SrT Krsna.

30. To offer one’s favourite thing to S1i Krsna.

31. To be ever ready to serve all works for Sri Krsna.
32. To resignate lender all circumstances to Sri Krsna.
33. To serve tulais, which is very favourite to S1i Krsna.

34. To listen regularly the vaisnava scriptures like SrimadBha. etc. Thus
it is said in the Skandha purana that the persons who listen or read the

vaisnavite scriptures regularly, Krsna becomes very pleased with them.
vaisnavani tu $astrani ye §rnvanti pathantica |
dhanyaste manava loke tesam Krsna prasidati ||’

It is further said in the Skandha purana that the persons who worship the
vaisnavite scriptures, are praised even by Gods. Besides, they become

free from sins.

Also it is said that God Narayana resides in that house where the

Vaisnavite scriptures are kept with devotion.
tisthate vaisnavam $§astram likhitam yasya mandire|

_ - 36
tatra narayno devah svayam vasati naradal|
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Besides, the essence of all vedantas is Bha.. One who is satisfied
with the nectar of its sentiment, does not become addicted to other

sastras.
Sarvavedantasaram hi §riBha.misyate|
tadrasamrtatrptasya nanyatra syadratih kvacit|*’

35. To reside at Mathiira or at Vrndavana. The sublimity of Mathura is
mentioned in different puranas. In the Varaha purana it is said that the
person who is attracted to other places leaving Mathura, will be revolved

in the circle of birth and death being infatuated by His illusion (maya).
Mathurafica partityajya yo’'nytra kurute ratim |
mudo bhramati samsara mohito mama mayaya ||**

In the Brahmanda Purana also it is said that the person who does not
attain bliss after going round all the holy places of the world, will get this

by touching simply the piety soil of Mathura.
Trailokyavartitirthanam sevanaddhurlabhahi ya |
Paramanandamayi siddhirmathuraspar$amatratah ||**

36. To serve the devotees of Srikrsna.
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In the Padmapurana the mobility of rendering service to Vaisnava is
stated. Siva says to Parvati that among the austerities the service rendered
to God is the best. But the service to a devotee of God is greater than

even the service of God.
Aradhananam sarvesam visnoraradhanam param |
- . o 40
Tasmat parataram devi! Tadlyanam samarcanam ||

So also says in the Adipurana-Srikrsna says to Arjuna that the
person who declares himself as my devotee, is not a devotee of mine. But

the person who is a devotee of my devotee, is really a devotee.
Ye me Bhaktajanah partha! Na me Bhaktach te janah |
MadBhaktanam ye Bhakti momo Bhaktas te narah ||

37. To perform ceremonies of God according to one’s own capacity.

38. To observe trjavrata i.e. Kartikavrata specially since it is the most

important element of devotion.

39. To observe the ‘Janmastami tithi with ceremonies God becomes
pleased with him who observe the aforesaid tithi (day)- says Bhavisyautar

Purana-

Yasmin dine prastteyam devaki tam janardana |
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Tadddinam briihi vaikuntha kurmaste tatra cotsavam ||
40. To show delight and devotion in serving the feet of Srikrsna.

41. To discusses the significance of the meaning of SrimadBha.

alongwith devoted persons.
42. To associate with pure and simple devotees to God.
43. To sing (Samkirtan) the name of Srihari.

Hare Krsna mahamantra, as stated in the second skandha of the Srimad

bhagvata runs thus-
Hare Krsna hare Krsna Krsna Krsna hare hare |
Hare Rama hare Rama Rama Rama hare hare ||

(Sriman mahaprabhu said to Tapan Misra ‘There is no other way than

chanting His name in Kali.’
Harernama harernama harernamaiva kevalam|
= = - - =143
Kolau nastyeva nastyeva nastyeva gatiranyatha||

Krsnadas Kaviraj Goswami explains this verse in the C.C. in the

following manner-

Kalikale namrupe Krsna avatar|
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Nam haite hay sarva jagat nistar||
dardya lagi ‘harernama’ ukti tinvar|
jada lok vujhaite punah ‘eva’ Karl|
‘Keval’ $abde punarapi niseay Karan|
Jiian-yog tapa adi Karma nivaran||
Anyatha ye mane, tar nahik nistar|
Nahi, nahi, nahi- tini ukti ‘eva’ kar||**

44. To reside at Mathura. Since Mathura is greater than even Vaikuntha.
If any person stays there (Mathura) even a single day, he attains the

HariBhakti (devotion to Hari). Bhaktirasamstasindhu.
Aho madhupurt dhanya vaikunthacca gariyasi|
Dinamekam nivvasena haran Bhaktih prajayate||*

In this manner, 64 (sixty four) marks of devotion are mentioned by
Riipa Goswami. As stated earlier the first ten are the initial marks of
devotion and the succeeding ten are the middling injunctions and
thereafter another forty four additional marks of devotion are added to
them. Thus for the practice of Sadhan Bhakti sixty four marks are

directed. Among these sixty four masks the five viz. (i) to sprinkle water
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into Tulasi (ii) listening the recitation of SrimadBha. (iii) association with
devotees (iv) Samkirtana and (v) residing at Mathura are the most

important.

Therefore, all the physical, vocal and mental activities should be

made successful by these sixty-four marks of devotion.

As stated earlier all the sense-organs should be employed in the
service of God and this is possible by means of these sixty-four marks of
devotion. S1T Riipa Goswami has proved the justification of these marks

of devotion by citing proofs from different purnanas.

As stated earlier sadhan-Bhakti is of two types, viz. (1) Vaidhi
(formal) and (i1) raganuga (loving attachment) we have already discussed
the Vaidhi-Bhakti in detailed. Now the characteristics of Raganuga
Bhakti will be narrated. Intense absorption of mind in respect of the

desired object is called ‘Raga’ or attachment, Riipa Goswami writes-
iste svarasiki ragali paramavistata Bhavet.*

when the devotion towards Krsna (Krsna Bhakti) is replete with loving
attachment, it is termed ‘Ragatmika Bhakti’ or devotion imbued with

loving attachment. Riipa Goswami says-

tanmayi ya BhavedBhaktih satra ragatmikodita |*
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in a simple language, the loving thirst towards Krsna is Ragatmika
Bhakit. The devotion which is noticed among the dwellers of Braja is
Ragatmika Bhakti and the devotion which is in comformity with the
Ragatmika Bhakti is known as Raganuga Bhakti or the devotion of loving

attachment. Thus says Riipa Goswami-
Virajantimabhivyaktam brajavasijanadisu |
ragatmikamanusrta ya sa raganugocyate ||*°

The bright examples of the Raganuga Bhakti are seen among the
associates of Sri Krsna is Vrndavana. The spontaneous attachment of the
inhabitants of Braja towards Krsna is called Raganuga Bhakti. They
should not learn about Bhakti. The lads of the cowherd class who played
with Krsna did not learn how to play with Krsna by means of severe
austerities or through yaugic practices. In their previous birth they
secured all these eligibilities and consequently they obtained the
friendship with Krsna. Their spontaneous loving attachment with Krsna is

known as Raganuga Bhakti.

Raganuga Bhakti is again of two categories, such as, Kamartipa or

of erotic nature and Sambandhariipa or of the nature of relation.

In the seventh Skandha of the Bha., sage Narada says to

Yudhisthira that a devotee at first is attracted to Srikrsna by the influence
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of lust, hatred, fear or affection; but in the long run his attraction is
released from all sorts of defilement and gradually there arises in his
mind the pure devotion towards God and finally he attains supreme bliss

the pure love for God Krsna.
Kamad dvesadBhayat snehad yatha Bhaktyesvare manah|
Avesya tadagham hitva vahavastad gatim gatah|/*

The Braja-gopis being lustful secure spontaneous love for God.
The Brajagopis are the young damsels and Sri Krsna is a young boy.
Apparently it seems that the Braja-gopis being enamoured were attracted
to Krsna. likewise, Kamsa was attracted to Krsna out of fear. Kamsa was
always afraid of Krsna since he heard the arcrial voice that Krsna, the son
of his sister would assassinate him. Sis’upa'll was envious of Krsna and the
Yadavas were attracted to Krsna thinking Him as their relative. Though
these devotees were attracted to Krsna in different ways spontaneresly,
never-the-less, they all attained the supreme brahma at the end of life

ultimately.

The attraction of Braja-gopis and the affection of the yadavas for
Krsna are both recognized as spontaneous attachment or in other words,
devotion of loving attachment. The sentiment of lust of the attachment.

The sentiment of last of the Brajagopis was not originated from sexual
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feeling. Rupa Goswami has explained that this amorous sentiment is
some sort of eagerness of the devotees to have accompaniment with

Krsna.
Sa kamarupa sambhogatrsnam ya nayati svatam |
Yadasyam Krsnasaukhyarthameva kevalamudyamah |*°

Krsnadas Kaviraj in his C.C. has shown the difference between the
sentiment of lust of the gopis and the common amorous sentiment. He

writes-
Atmendriyapri-vaficha-tare vali, ‘Kam’|
P = 51
Krsnendriyapriti-iccha dhare “prem’ nam||’

That is, one’s desire for cardinal pleasue is called ‘Kam’, whereas one’s
wish for getting Krsna’s for favour or delight by sense organs is called

‘prem’ (love)
Sambandhariipa Bhakti-

From the feeling of parenthood of Krsna, there arises the devotion
in the form of relation Nanda and yo$oda have this type of Ragatmika

Bhakti, Riipa Goswami writes-

Samvandhariipa govinde pitravadyabhimamita |
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atropalaksnataya vrsninam vallava matah|
yadai$yajfianasunyatvadesam rage pradhanatal™

In fact, nobody is Krsna’s father or mother. This feeling of the devotee is
called ‘Krsnaprem’ resorting to the sentiment of parental love or vatsalya.
The yadavas, the relatives of St Krsna of Dvaraka and the dwellers of
Braja are also attracted to Sri Krsna by this feeling. Practically in the
sentiments of parental love, friendship and servility there occurs devotion
of loving attachment in the form of relation or Sambandha rupa-

Ragatmika Bhakti.

Raganuga Sadhan Bhakti is again of two types, such as, Kamanuga

and sam-bandhanuga.
Kamanuga-

The devotion which is in conformity with the devotion of loving
attachment in the form of lust is called Kamanuga. It is two kinds, viz. (1)
Sambhogecchamayi or the devotion having desire for enjoyment and (ii)
tattadbhavecchamayi or the devotion having desire for attaining the
feelings of the most favourite devotees of Krsna. thus says Ripa

Goswami-

Kamanyga Bhavettrsna kamartipanugamini |
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Sambhogecchamayt tattadbhavecchatmeti sa dvidha ||

Kelitatparyavatyeva sambhogecchamayi Bhavet |

Tadbhavecchatmika tasam bhavamadhuryakamita ||
Sambandhanuga Bhakti-

That is called sambandhanuga Bhakti wherein the devotee in his
own form thinks his parental relation etc. with Krsna. (Besides, this

devotion is in the nature of supreme position. So says Riipa Goswami-
Sa sambandhanuga Bhaktih procyate sadbhiratmani|
Y4 pitrtvadi sambvandhamananaropanatmikal|**

The devotee who are devoted to Krsna by the sentiment of parental
love or by the sentiment of friendship, they have to follow the footsteps
of Nanda-Mahanaj or of Suvala. Nanda Maharaj was the foster father of
S1i Krsna and Suvala was the intimate friend of St Krsna in Vrndavana.
Anyway, the devotees of these sentiments should devote Krsna with the

efforts and feelings of Sri Nanda, Suvala and so on. Says Riipa Goswami-
Luvdhairvatsalyasakhyadau karyatra sadhakaih|

Vrajendrasuvaladinam bhavacestitamudrayal|>
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We are closing our discussion of this chapter here by writing a few
words again of Mahamantra- the Nama Sankirtana since it is the most

important afiga or mark of devotion.

The sublimity of Nama-mantra is praised in all the satvata-sastra. If
any person free from sin sings His name, he attains love of Krsna (Krsna
prema); but if any person being in a state of sin, sings His name, there
occurs sin of taking name, technically called namaparadha. There is
immense divine grace of Krsnanama (singing the name of Krsna) than
that of Krsna mantra. Says Krsnadas Kaviraj in the Adiparva of the

Caitanyacaritamrta-
Krsna hoite hove sansar mochan |
Krsnanam haite pave Krsner charan ||56

The worshop is done by Krsnamantra. The offence of service is
removed by taking the name of Krsna. But the offence of taking name is

never removed by worship. Krsnadas Kaviraj writes-
Bhajaner madhye $restha navavidha Bhakti|
‘Krsnaprem’, ‘Krsna’ dite dhare mahasakti||
Tar madhye sarvasrestha nam-sankirtan|

Niraparadhe nam laile pay premadhan|’’
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A devotee being devoid of sin should sing the name of Krsna incessantly
alongwith noble devotees. The offence of taking name is of ten kinds viz.
(1) censuring a noble (Sadhuninda), (ii) conception of separate God other
than Krsna (iii) neglect of Guru (iv) neglect of Sruti-Sastra, (v)
explanation (Arthavada) in the name of Srihari (vi) conception of fancy in
Srinama (vii) thought of sin in the strength of Nama, (viii) Taking
Srinama is considered as par with other benedictory work by error, (ix)
offering His name to a faithless person and (x) displeasure to Srinana due

to self-conceit though hearing the sublimity of Nama.

Srindma is both to be recited silently and to be sung. But singing is
better than its chanting. There is also direction to chant Srnama by
counting upto a certain number in order to augment the inclination to take
Srinam. It is just so, the Mahamantra is to be chanted by counting upto a
certain number; but there is no bar to chant the Name beyond the fixed
number. Srimanmaha-prabhu has directed to chant the Name incessantly
whether in taking food, or at the time of sleeping or in wakefulness. In the
CaitanyaBha. also the direction of Srimanmahaprabhu is depicted in this

manner-
Hare Krsna hare Krsna Krsna hare hare |

Hare Rama hare Rama Rama Rama hare hare ||
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Prbhu kahe kahilam ei mahamantra |
itha jepa giya save kariya nirvandha
Iha haite sarvasiddhi haive savar |
sarvaksan vala ithe vidhi nahi ar ||*®
In the Bha. also it is said-

Sanketyam panhahasyam ba stoBham Helomeba ba

baikunthanamagrahmog$sagaharam biduhsa

1.e. there is hint of Nama by means of the four ways viz. (1) significant of
beckoning, (ii) parihas jest (iii) stove motion less and Hela despite.

Scholars know such hints of name are the removers of all sorts of sin.
Avoidable sins

In the doctrine of Bhakti as many as 32 (thirty two) offences service to

God are mentioned. These offences are to be carefully shunned. These

are-

1. One should not enter into the temple of God in a car or in a
palanquin or with footwear.

2. On should not neglect in celebrating ceremonies like

Janmastami, Rathayatra etc. for propitiating God,
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10.

11.

12.

13.

14.

15.

16.

17.

18.

One should not neglect in bowing down before the image of
God;

After taking food one should not enter into the temple of God
without washing hands and feet.

One should not enter into the temple of God in empure state.
One should make obeisance to God by one hand;

One should not stroll before God. One should go round the
temple keeping the image of God at the right side daily at least
three times;

One should not sit before the image of God spreading legs;

One should not sit before the image of God holding the knee or
elbow or heels of the feet;

One should not be lie before the image of God;

One should not eat food before offering;

One should not speak lie before the image of God;

One should not speak loudly before the image of God;

One should not speak with other before the image of God;

One should not cry or shout before the image of God,;

One should not pick a quarrel with other before the image of
God;

One should not rebuke other before the image of God;

One should not give alms to a begger before image of God;



19.

20.

21.

22.

23.

24.

25.

26.

27.

28.

29.

30.

31.

32.

One should not speak harsh words to other before the image of
God;

One should not go clad with leather garment before the image
of God;

One should not praise any one before the image of God;

One should not use obscene language before the image of God;
One should not release intestinal wind before the image of God;
One should not desist from performing worship to God
according to one’s capacity;

One should not eat anything without offering to God,

One should offer seasonal fresh fruits and grains to God,

After preparing food one should not give it to any one without
offering to God;

One should not take one’s seat keeping the image of God
behind;

One should not make obeisance to the feet of Guru without
uttering words;

One should not neglect to praise Guru when he comes in the
vicinity;

One should not praise oneself in presence of Guru,

One should not censure other Gods and Goddesses before the

image of God.
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A part from these, there are also about 29 offences in respect of devotion

which are mentioned in the Varaha Purana,” and they are as follows-

10.

11.

12.

13.

One should not touch the image of God in a dark room;

One should not neglect to perform all the religious observances
with firm conviction while worshipping the image of God;

One should not enter into the temple of God without making any
sound of arrival;

One should not offer edible food to God which is seen by a dog
or by some other lower animals;

One should not break the silence during the time of worship;

One should not make water or release intestinal wind at the time
of worship;

One should not offer incense to God before offering flowers;

One should not offer scentless flowers to God;

One should not neglect to brush teeth daily.

One should not enter into the temple after sexual intercourse;

One should not touch a menstruous woman;

One should not enter into the temple after touching a dead body;
One should not enter into the temple of God wearing a red or blue

or unclean garment;

137



14.

15.

16.

17.

18.

19.

20.

21.

22.

23.

24.

25.

26.

27.

28.

One should not enter into the temple of God after seeing a dead
body;

One should not discharge intestinal wind in the temple;

One should not be enraged in the temple;

One should not enter into the temple after going to cremation
ground;

One should not eructate (belch) in front of the image of God,

One should not smoke hemp;

One should not take intoxicating substance like onium etc.

One should not enter the temple or touch the image of God after
anointing oil on the body;

One should not show disrespect to the scriptures which have
ascertained the supreme divinity of omnipotent God;

One should not introduce an scripture preaching antagonistic
VIEW;

One should not chew betal-roll in front of the image of God;

One should not offer flowers kept in a dirty container;

One should not worship God sitting on bare ground (without
seat);

One should not touch the image of God without taking bath;

One should not hold marks of sandal paste drawing three streaks

on the forehead;
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29. One should not enter into the temple of God without washing

hands and feet.
Love for Krsna prem and sentiments of devotion Bhaktiras

All works are done if any person devotes himself to Krsna- this firm
belief is called devotion. The heart of the devoted person is always eager
to associate with other likeminded persons for the service of Krsna and by
repeated adoration and chanting the name of Krsna all his evils are
removed. After that there arises allegiance, inclination and attraction
respectively in him for adoration. When attraction for adoration becomes
intense, it is called emotion or love, and in turn when emotion or love
becomes deep, it is called prema or love. In other words, when the
emotion becomes intense, the wise call this state ‘prema’. It makes the
heart completely soft or melted and rouses exceeding fondness for the

pivot of love.
samyanmasrntasvanto mamatvatisayankitah |
bhavah sa eva sandratma budhaih prema nigadyate ||

the anubhavas or ensuants or external manifestations like forbearance,
infallibility of time except service to Hari, apathy, devoid of pride, tie of
hope, eagerness to achieve goal, inclination to chant the name of Krsna,

attachment to narrate the virtues of Krsna, fondness for the abode of
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Krsna are noticed to him in whose heart there arises emotion. If the marks
of these attachment are really seen in the heart of a devotee, it should be

presumed that he has become worthy to meet with Krsna.

Sometimes these marks are noticed in the persons desirous for
liberation. But by these marks one should not consider that they have
become worthy to get the love of Krsna. These marks are not their
devoted attachment. These are simply the reflection of emotion or
semblance of emotion or semblance of love. Again, if this emotion is
noticed to an unworthy for his association with devotees, shadow of
emotion. The perfectly matured state of emotion or feeling is prema.
when the heart being completely pure, gets attachment to venerable
Krsna, there awakes prema (love). The mark of prema is such that it
never diminishes even slightly by the impediments. For the gradual
intensity of fondness, prema (love) gets some successive states as
affection, attachment, love etc. Melting of heart is ‘sneha’, deep affection

1s raga (attachment) and profound faith is pranay (love).

The permanent feeling Sthayibhav is the love for Krsna. The
sentiment of devotion Bhaktiras reveals itself through the combination of
bivaba (the elements which excite), anushav ensuants or external
manifestaions of the permanent feeling, pious feeling and or transient

subordinate feeling with permanent feeling of love for Krsna compare-
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Vibhavairanubhavaisca sattvikair vyabhicaribhih |
Svadyatvam hrdi Bhaktanamanita sravanadibhih |
esa Krsnaratih sthayt bhavo Bhaktiraso Bhavet ||63

the permanent feeling such as love for Krsna is of five types, viz. clam
Santa, servitude dasya friendship, sakya tenderness batsalya and pleasant,
madur or excitant means the condition which evokes or develops a
particular state of mind. In other words, Vibhava means the condition by
which love for Krsna is developed as relishing. Vibhava is of two types
alamvama and uddipana categories, such as, visya alamvama and the
person relating to whom the love is evoked is substantial and the
devotees, the receptacles of love are asraya-alamvana. The objects which
excite the feeling of love are uddipana vibhava or enchancirs. All the
memorial objects of sports of Krsna like garments, ornaments, kadamva-
tree, peacock etc. are Uddipana or Enhances. The external manifestations
by which emotion is indicated are called anubhavas Dancing singing,
laughing etc. are Anubhavas. Heart agitating emotions are Pious feelings

sattvikbhavas.

In the Bhaktirasamrtasindhu eight sattvikabhavas are mentioned in the

following stanza-

Te stamBha-sveda-romafcah svarabhedothavepathuh|
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vaivarnyamasru-pralaya ityastau sattvikah samrtah||

These sattvikabhavas or pious feelings are stamBha or dwellness,
sveda or sweating, romafica or horripilation, svarabheda or hoarseness of
voice; vepatha or trembling; vivarmya or paleness; asru or tears and
pralaya or perplexity. These pious feelings are of five classes, such as
dhiimayita or smoky, jvalita or kindled; dipta or radiant, Uddipta or
inflamed; and sudipta or illuminated. The rising of one or two pious
feelings (Sattvikabhavas) which are to be concealed but slightly displayed
are called dhiimayita-sattvika-bhava or smoky pious feeling. Two or three
hidden feelings which are revealed at the same time though worthy to be
concealed with great are known as jvalita or kindled feeling. Three, four
or even five feelings which are exposed simultaneously though not fit to
be kept hidden are called dipta or lighted feelings. Increased six, seven or
even eight pious feelings which are exposed at a time are called uddipta
or inflamed feeling. This uddipta bhavas is designated as Sudipta in

mahabhava or in great feeling.

This pious feeling is called snigdha or cool if it is seen in an ever
accompalished devotee and it is digdha if it is seen in a digdha devotee
having in-born emotion. It is called ruksa if it is risen in a person without
emotion. When it is risen in a person desirous of liberaton it is called

ratyabhasaja or arisen as a semblance of emotion. If it is risen in a worldy
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men, it is called attvabhasaja or arisen as a semblance of entity. If the
reflection of joy or amazement does not touch even the interior or exterior
it is called nihsattva or non-entity; and if this emotion is noticed to a

malicious person, it is called pratipa-bhava on antagonistic feeling.

The transitory feelings (vyabhicaribhavas or sancaribhavas are 33
(thirty-three) in number and they are (ii) nirveda or self-disparagement,
(i11) Visada or repentence, (iii) dainya or humbleness (iv) glani or debility
(v) Sram or fatigue due to dancing (vi) mada or intoxication (vii) garva or
egotism (viii) Sanka or apprehension (ix) trasa or fear (x) avega or
passion, (x1) unmad or madness, (xii) Apasmrti or a kind of disease called
epilepsy (xii1) vyadhi or disease (xiv) moha or fainting, (xv) mrti death,
(xvi) alsya or idleness (xvii) jadya or inactivity, (xviii) vrida or
bashfulness, (xix) avahitha or artificial feeling, (xx) smrti or recalling,
(xxi) vitark or inference, (xii) cinta or anxiety, (xxiii) mati or
determination of the meaning of Sastras, (xxiv) dhrti o patience, (xxv)
harsa or joy, (xxvi) utsukya on impatience, (xxvii) augrya or sharp
disposition, (xxviil) amarsa or impatience, (xxix) asuya or malice, (XXx)
capalya or fickleness, (xxxi) nidra or profound sleep, (xxxii) supti

dreaming, (xxxiii) bodha or wakefulness and removal of ne-science.

Sthayi-bhava or permanent emotion is of three categories, such as,

samanya or common, svaccha or clear and Santadi (i.e. Santa etc.). The
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five principal permanent feelings are Santa, dasya, sakhya, Vatsaly and
madura or ujjvala. So there are five sentiments of devotion viz. Santa,

Dasya, Sakhya, Vatsalya and madhura.

To a devotee that type of sentiment of devotion is the best as is
entitled to have the love of that particular sentiment. But in an impartial
consideration the gradual eminence of the five feelings is noticed. The
attribute of Santa is the wisdom relating to Krsna. in Dasya there is the
virtue of affection over and above that particular attribute. Beside,
servitude predominates. In Sakhya there is the feeling of confidence apart
from the attributes of Santa and Dasya. In Vatsalya there is excess of
tender feeling in addition to three virtues of the three sentiments viz.
Santa, Dasya and Sakhya. In Madhura there is service by all the limbs
without any hesitation besides being attributes of the aforesaid Rasas.

Therefore, the Madhura-rasa is the best.

Santa-Bhakti rasa- The visaya-alamBhana or the person relating to
whom the love is called is Narayana, supreme self assuming the form of a
human being called Srikrsna endowed with the attribues like clam

(Santa), subdued (danta), pure (Suci), self-restrained (Vasi) etc.

The sages like Sanaka and others who are devoted to God and
devoid of attachment are asraya-alamvana. Besides, the wise and the

devotees who have no desire for salvation but who are only endowed with
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the feeling of devotion are also the asraya alamvanas of the sentiment of
quietistic devotion. The association with the noble men who reside in the
forests of the hilly and also the holy places are the uddipana vibhava or
enhancers of this sentiment. And the Anubhavas or insuants or external
manifestations of this sentiment are sight at the tip of the nose, efforts like
a saint, devoid of attachment, profound attention to the devotional
literatures etc. The sattvikabhavas or pious feelings of this sentiment are
stamBha (dullness), sveda (sweating), roanca (horerrpilation), svarabheda
(hoarseness of voice), vepathu (rembling), Vaivarnya (paleness), asru

(tears). In this sentiment pralaya or embrarrsment is not seen.
DasyaBhakti-rasa- Sentiment of servitude.

The visaya-alamvana (or the person relating to whom the love is
evoked) of this sentiment is Srikrsna who is endowed with the attributes

like divinity, omniscience, kindliness etc.

Engaged devotee faithful to servitude adhikrta Bhakti, dependent
devotee asritaBhakta, attendant devotee parisad and follower anugami
these four types of devotee, are the asraya-alamvana of the Dasya

sentiment.
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Favour of Srikrsna dust of foot, food-offering to God etc. are the
enhencers or faithful uddipana Vibhavas. Obedience to Srikrsna or

faithful to Srikrsna is the anubhava of the Dasyarasa.

Sakhya-Bhakti-rasa- Visaya-alamvana of the sentiment of devotion
of the nature of friendship is Srikrsna who is learned, wise, well-dressed,
blissful etc. four types of friends are the asraya-alamvana and they are
affectionate, faithful, devoted to God, and helpful to others by their
conduct. These four categories of friends are designated respectively as

Suhrd, Sakha, priyasakha and prinarmma sakha.

Anubhavas of Sakhya rasa are playful hand to hand fight, lying on
the same bed etc. and all the pious feelings like stamBha svada etc. are
the Sattvika-bhavas of this sentiment. The transitory feelings of this

sentiment of friendship are joy (harsa), pride (garva) etc.

Vatsalya alambana of this sentiment is Srikrsna having the
attributes like softness of limbs, madesty, and all good features etc.
ASyaya-dlamvanas of this sentiment are Nanda, Ya$oda, Rohini,
Upananda at Braja and also Vasudeva, Devaki and others at Mathura and
Dwaraka. They have affection for Srikrsna. Uddipana-vibavas or
enhancers are smile, soft and sweet expressions and playful efforts of
childhood etc. And anubhavas or external manifestations are smelling of

head (mastakaghran), blessing, rearing and nurturing etc. while
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sattvikabhavas or pious feelings are all the eight pious feelings like
dullness etc. The sthayibhava or permanent feeling is filial love (vatsalya-
rati). In this sentiment also there are ten stages (dasa-dasa) in separation.

(Madhura-rasa) or pleasant sentiment-

Visaya-alamvana of this sentiment is Srikrsna of the ocean of the
sweetness of beauty, melodious note of flute;, glace fullness of sportive
activities, and suavity or gance of love premmadhanya. Asraya-alamvans
of this sentiment are lady-loves and the enhancers or uddipana-vibhavas
are sound of flute, vernal season, notes of cuckoos, monsoon cloud and
the crying of peacocks etc. Anubhavas are glancing (Kataksapat, smile
etc. All the transitory feelings except idleness and haughtiness are there in
this Madhura or pleasant sentiment. The permanent feeling is sweet love.

In this sentiment all the stages of love are present.

There are also seven subordinate sentiments in the doctrine of
Bhakti and these are mirth (Hasya), wounderful (atbhuta), heroic (Vira),
pathos (Karunpa), dreadful terrific (raudra), deedful (Bhayanaka) and
odious (BiBhatsa). The visaya-alamvanas of the aforesaid first six
subordinate sentiments are Srikrsna and His devotees and also the other
individuals relating to Him. The objects (Visayas) of the Odious
sentiment are contemptible person, impure flesh and blood etc. the

individuals despising Srikrsna or inimical towards Him are visaya-
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alamvanas of the terrific and dreadful sentiments. The anubhavas or
external manifestations of these sentiments are expansion of checks,
trembling of eyes etc. The sathikabhavas or pious feelings may be two or
three as possible. The transitory feelings are laughter (harsa), wrath

(Krodha) etc.

The basic emotions (Sthayibhavas) laughter (hasa), wonder, or
astonishment (Vismaya), enthusciasm (utsaha), Sorrow (Soka), anger
(Krodha), fear (Bhaya) and abhorrence (jugupsa) are connected
respectively to the sentiments viz. Mirth (hasya), the wonderful
(Adbhuta), heroism (vira), Pathos Karuna, The terrific (Raudra), The

horrible (Bhayanaka) and the odious (BiBhatsa).
Nayaka- Nayika of the sentiments of devotion-

Sri Krsna, the hero (Nayaka) of the pleasant sentiment (Madhura-
rasa or Ujjala-rasa) is complete at Dwaraka, more complete at Mathura
and the most complete at Braja. In the characteristic of his frolic activities

He is Dhirodatta (2) Dhiralalita (3) Dhirodhata and (4) Dhiraprasanta.

Srimati Radhika is the crest-jewel of the heroin. She is endowed
with many attributes. She is lovely (Madhura), tender-aged (Kisori),

beautiful-eyed (cancalnetra), beaming faced, blooming with youth, meek,
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shy, affectionate, sublime, foremost amongst the lady-loves of Krsna and

SO On.

We are not proceeding any further about the discussion of the
principle of love (prematattva) considering the authority of the mass
people. But one should remember the distinction between lust and love as

stated by Ksrnadas Kavira; Goswami-
Atmendriyapriti-vaficha-tare vali ‘Kam’|
Krsnendriyapriti-iccha dhare prem nam||*

That is, one’s desire for sensual pleasure is called ‘Kam’ whereas

one’s wish for securing Krsna’s favour by senses is called ‘prem’ (love).

Krsna is the image of ever cheerfulness God of all Gods. Hence, in
the context of the discussion of Rasas (sentiments) we should remember
the advice of SrT Sukadeva Goswami that if any person, except Rudra
(Siva) takes poison, he will die. Likewise, except Almighty God, if any
person thinks the Rasa-1ila of Krsna, not to speak of imitating it, will fall
into disaster inevitably. Therefore, keeping aside enjoyment of pleasure
and covetousness, if any devotee desirous to worship according to the
instructions of a preceptor practices the frolic of Krsna, he will be
released from lust fullness of the heart and will be entitled to spiritual

love.
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