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CHAPTER-I

Introduction

a) Genesis of Vaisnavism in India

Genesis of popular religious creed Vaisnavism of modern India
may be traced in the Visnpu hymns of the Rg. As for example we may

refer to one stanza of a Visnu hymn of the Rg-
Tadvisnoh paramam Padam sada pasyanti stirayah |
Deviva caksuratatam ||'

The term ‘strayah’ as occurred in this stanza signifies ‘sectarian
devotees of the God ‘Visnu’ or a class favoured by Visnu. Visnu is
represented as one of the great Gods though not the greatest God in early
Vedic period. It is said that Visnu strode the three steps over the universe,

thereby maintaining the settled ordinances (dharmani)-
Trini pada vicakrame Visnurgopa adabhyabh |
ato dharmani dharayan ||°

He is said to have three spaces associated with the three steps. Two
of these spaces are called terrestrial while the highest of them is described

as known to himself and perceptible only to Siiris (Siirayah) like an eye



glanced in the firmament. In the Rg Visnu is represented as one of the
manifestations of the sun. Savitr, Usa, Asvins, Bhaga, Strya, Visnu,
Piisan, Mitra, Varuna are nothing but different expressions of sun with
relation to its different attributes and positions. Thus, it is described that
when the sun touches the Zenith in the mid-day, it is called Visnu. At that
time the sun looks smallest but it is most powerful and scorching. This
natural phenomenon gives rise to the mythology of the Pauranic
conception of Vamana, the dwarf God as an incarnation of Visnu. The
sun rises in the morning in the eastern direction, touches the Zenith of the
sky at noon and sets in the west at dusk. Again it rises in the eastern sky
next morning. Thus, in three strides the sun traverses the entire universe.
This natural phenomenon is conceived as the conquering of the three
worlds with three steps by the Vamana avatara of Lord Visnu. The germ
of Vamana avatara of Visnu may be traced in the Brahmanas also. The
Talavakara Brahmans says ‘Vamana (dwarf) is Visnu- Vamana Vai
Visau’. Again, the S.B. identifies sun-God with Brahman- the supreme
Godhead. That Aditya is Brahman- asau Vaditya brahma®. Visnu is the
most powerful form of Aditya. Hence, sacrifice came to be looked upon
as a means of propitiation of the God Visnu. It is a medium to get union
with Visnu. It is, therefore, presumed that the Visnu-cult, the most
popular religion of modern India assumed definite shape in the age of

Brahmanas.



In the Ma.U. it is said that food which preserves the creation is
called Bhagavat Visnu® and in the Kath it is said that the progress of
human soul is like a journey, the destination of which is Visnu’s
Paramapada, the abode of everlasting bliss. So dhvanah paramaproti

tadvisnoh Paramam padam.6

According to the Pa. gr., the bridegroom is directed to say to the
bride at the time of going, seven steps, ‘May Visnu be with you’-
Visnustva nayatviti sarvatranusaj ati’. This is certainly the development of
Rgvedic conception of Vispu, as the protector and promoter of

conception-

Visnuryonim Kalpayatug. Visnu’s association with cows is
indicated by his epithet ‘gopa’’. The Baudhayana Dharmasiitra describes

Visnu as (Govinda) (Cow-keeper) and (Damodara) a herdsman. '’

In the Vedic period the Aryans tried to satisfy Visnu and other
deities by means of sacrifice. But this Vedic sacrificial religion was
basically different from the later religion dominated by Bhakti (devotion
to God) and prasada (God’s glace). The origin of Bhakti doctrine may be
traced to the Upanisadic idea of Upasana or ardent meditation. In this
respect we may refer to the Svetasvatara Upanisad which teaches para

Bhakti or supreme devotion to God.



Yasya deve pard bhakti... etc.'' Besides, an early reference to the
Bhakti doctrine may be traced in a rule of Panini’s Astadhyayi, viz.
vasudevarjunabhyam Vun'?, for the formation of the words (Vasudevaka)
and (Arjunaka). The word (Vasudevaka) means a person whose object of
bhakti is Vasudeva. Arjunaka also means ‘a person whose object of
bhakti is Arjuna. However, the word bhakti in respect to Vasudeva is
used in the aforesaid rule of Panini in the sense of religious veneration. It
may be mentioned here that Vasudeva was held in high esteem by the
people of Mathura during the days of Magasthenes the Greek ambassador
in the —Maurya court in the fourth century B.C. The Greek ambassador
Megasthenes notices that ‘Herakles is held in special honour by the
Sourasenoi, an Indian tribe, who possesses two large cities, Methora and
Cleisobora."” By the word Methora Megasthenes means mathura and by
celeisobora he probably means Krsnapura. Hence, even in the fourth or in
the beginning of the third century B.C. Herakles, who is undoubtedly the
same as Vasudeva-Krsna was specially adored by the Surasenas of

Mathura, through whose territory flowed the river Jobares (Yamuna).

The Surasenas were a branch of the Yadava-Satvata-Vrsni people.
In ancient time, the ruling race of Mathura is called yadu or yadava which
1s divided into various sects. Vrsni and Andhaka were the sons of the

yadava prince Satvata. The names Satvata and Vrsni are both used to



mean the same family in ancient Indian literature. The puranas generally
identify Vasudeva-Krsna of the Satvata (i.e. Yadeva-Satvata-Vrsni)
family as the highest God Hari and represent him as the founder of
Bhagavata-Satvata or Vaisnava-dharma characterised by Bhakti.
Originally this dharma merely laid stress upon the idea of a supreme God,
God of Gods, called Hari or Krsna and emphasised the necessity of
worshipping him with devotion, in preference to other methods of
sacrifices and austerities. In the Bhagavadgita the Satvata or Bhagavata
dharma 1is preached first by Vasudeva-Krspna to Arjuna. In the
Bhagavadgita, Bhagavat-dharma is described as yoga. Vasudeva-Krsna,
son of Devaki of the Vrsni race gave a definite shape to the reformed
doctrine by preaching its philosophical teachings in the Bhagavadgita.
Thus Vasudeva-Krsna was looked upon as the supreme God- the supreme

soul, the internal soul of all souls.

The chhandogyopanisad also refers to sage Krsna, son of Devaki as
disciple of ascetic Ghora-Angirasa and gives some idea about the
doctrines preached by Ghora- Angirasa. Taddhaitad ghora angirasah
Krsnaya devakiputrayottvovacapipasa eva sa vabhiiva.'* He teaches such
moral virtues as dana (charity), arjava (piety), ahimsa (non-violance) and
Satyavacana (truthfulness) laying emphasis on tapas (meditation)- atha

yat lapo danamarjavamhisa satyavacanamiti ta asya daksinah |"



The same virtues are also stressed by Krsna in the —Bhagavadgita

dana, dama, yajfia, Svadhyaya, tapa, arjavam, ahisma, satyam etc.
Abhayam sattvasam suddhirjiayogavayavasthitih |
Danam damasca yajiiasca svadhyayastapa arjavan ||
Ahimsa satyamakrodhastagah §antirapaisunam |
Aya bhitesvaloluptvam mardavam hriracapalam ||'®

However, just as Ghora disapproves vidhi-yajia, even so, Krsna in

G1ta belittles material sacrifice-
Sreyan dravyamayad yajiiad jiianayajiiah parantapa |'’

Since all these are emphasised by Krsna in the
Srimadbhagovadgita, he has been indentified by some with the disciple of
Ghora. Therefore, it may be presumed that the beginnings of
Bhagavatism have been traced to the teachings of the sage Ghora angirasa

in the chhandyogaya Upanisad.

In the S.B. the earliest mention of Narayana is met with'®. He is
said to be the performer of a Paficaratra-Satra, a sacrifice continued for
five days or nights and by means of the performance of this sacrifice, he
achieved the superiority over all beings and thereby he became all beings.

Some scholars trace the name Paficaratra or Paficaratrika applicable to



Bhagavatas to this five-day-sattra attributed to Narayana. In other words,
Paficaratra was a sacrifice performed by purusa called Narayana over a
period of five ratras. Subsequently Bhagavatism is known by the name of
the Paficaratra-Agama and the adherents of Bhagavatism regarded
Pancaratra superior to the Vedas. It came to be called ‘Mila-Veda’
containing the holy teachings of Narayana Himself to Nara and a
succession of teachers like Sandilya, prahlada, Sugriva and others, Later

on, it was taught to mankind to save it.

However, in the Brahmanas Narayana is not identified with Visnu
or any of the Adityas. According to some, the earliest identification of
Narayana with Visnu is found in the Baudhayana Dharma Sitra. There is
a passage in the Taittiriya Aranyaka where Narayana, Vasudeva and

Visnu are regarded as one and the same God, compare-

narayanaya vidmahe vasudevaya dhimahi tanna Visnuh

pracodayat|"’
It merits mention here that this is the Gayatri mantra of Narayana.
There Narayana is also called Hari, the eternal and Suprime Divinity.

According to the Narayaniya section of the Santiparvan of the

Mahabharata, Narayana was an ancient sage (rsi) and was associated with



another sage Nara by name. Narayana was born as the son of Dharma in

the quadruple form of Nara, Narayana, Hari and Krsna.
Narayano hi vi§vatma caturmirttih sanatanah |
dharmatmajah svamvabhiiva pitaivam mebhyabhasata ||
krte yuge maharaja! Pura svayambhuve’ntare |
naro narayanascaiva harih Krsnastathaiva ca ||20

Narayana with Nara practised long austerities at Badarikasrama in

the Himalayas and thus became Supreme soul.
tesam narayananarau tapastepaturavyayau |
badaryasramamasadya Sakate kanakamaye ||
tatra yah paramatma hi sa nityam nirgunah smrtah |
sa he narayano jiieyah sarvatma puruso hi sah ||*'

In the Mahabharata also it is said that both Nara and Narayana in
their next births were born as Arjuna and Krsna in Dvapara era and
therefore, Nara is identified with Arjuna and Narayana with Vasudeva-

Krsna.

However, the Bhagavata religion as propagated by Vasudeva-

Krsna is the source of later -Vaisnavism. It is the development of the



original sun-cult. In the Srimadbhagavadgita also it is said that the
Bhagavata doctrine was first preached by the Lord to the sun, then by the

sun to Manu and finally taught by Manu to Iksaku.
Imar vivasvate yogam proktavanahamavyayam |
Vivasvanmonave praha manuriksvakave’ vravit |[**

However, the Mahabharata and the Puranas particularly the
Bhagavata Purana explain the name Vasudeva as the son of Vasudeva
and Devaki. Vasudeva is also called Krsna owing to his dark complexion.
In the Harivams$a, the supplement of the Mahabharata, a pastoral
character is attributed to Krsna. the stories about Krsna’s tender age,
wanton childhood and also his youthful dalliances are met with in the

Harivams$a and the Puranas like Vayupurana, Bhagevata Purana etc.
The theory of the four Vyiihas

The theory of Vyiiha or Vytuiha-vada is one of the principal tenets
of the Paficaratra philosophy, which is absorbed in the Bhagavatism and
in the subsequent Vaisnavism. This doctrine of Vytiha in its primary form
is found in the Narayaniya section of the Santiparva of the Mahabharata
and on the basis of which this doctrine has been elaborated in the later
samhitas like Ahirbudhnya Samhita etc. According to this doctrine, Lord

Vasudeva in his supreme (pard) aspect is the highest object of devotion



(bhakti). In accordance with this doctrine, Vasudeva created from himself
the Vyiiha called Sankarsna, and also prakrti or avyakta. From the
conjuction of Sankarsana and prakrti emanated the Vyiiha called
pradyumna and also manas. From the association of Pradyumna and
manas arose the Vyiiha called Aniruddha and also ahamkara and from the
conjunction there arose the mahabhiitas or elements with their qualities

and Brahma out of these elements created the earth with all its contains.

In other words, according to Narayaniya section, param brahma
manifests himself first as Vasudeva. Thereafter, Vasudeva in combination
with Prakrti expresses himself as Sankarsana, the inner soul of all the
Jivas. from Sankarsana arises Pradyumna, the mind or internal sense of
all the Jivas and from Pradyumna manifests Aniruddha, the ahamkara of

all the Jivas.
Yo vasudevo bhagavan ksetrajiio nirgunatmakabh |
Jiieyah sa eva rajendra jivah sankarsanah prabhuh ||
sankarsanacca pradyumno manobhiitah sa ucyate |

pradyumnat yo’niruddhastu so’hamkarah sa i§varah ||

10



Vasudeva possess the six ideal qualities viz. jiiana, bala, Virjya,
ai$varya, Sakti and tejas and each one of his other vyiihas contains only

two of the aforesaid qualities in turn.

It may be mentioned here that the Srimadbhagavadgita, the earliest
religious text of the Bhagavatas does not mention the Vythas and perhaps
for this reason, the wider of the Bharatabhavadipa, a commentary on the

Mahabharata discards the Vytiha doctrine when he comments-

Svayambhuva ityanena vasudevasyaivaite catvaro vyiiha
ajanmanah | tena tu pafcaratranamiva vasudevat paramakaranat
sankarsanakhyo jiva utpadyate tatah pradyimnakhyam mano jayate
tato’niruddhakhyo’ hankara utpadyate iti matam nirastam/ tatha ca
sitram- utpattyasambhavaditi na tu Kartuh Karanamih ca jivastpattau
Vinasitvam syat tatha ca moksino’ bhavah Kartuh sakasat

karanotpattirdrsta loke iti Sutrarthah [**

However, Vyiihas are the well-known members of the Vrsni family
and there can be hardly any doubt that at first they, alongwith another
Samba, shared the divine honours with Vasudeva (who was undoubtedly
the chief figure and ultimately superseded the rest). Vayupurana also
refers to the five heroes of the Vrsni clan and they were Sankarsana,

Vasudeva, pradyumna, Samba and Aniruddha.
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Sankarsano vasudevah pradyumnah samba eva ca |
Aniruddhasca Paficaite Vamsavirah Prakirttitah ||

They were defined and worshipped with the title Bhagavat in the
Mathura region Probably by people connected with the old yadava-
Satvata-Vrsni clan in the beginning of the Christian era. The
Brhatsamhita of varahmihira contains detailed accounts for making the
images of Visnu (Vasudeva), Baladeva (Sankarsana), Samba and

pradyumna.
Karyo’stabhujo bhavamscaturbhujo dvibhuja eva visnh |
Srivatsankitavaksah Kaustubhamanibhiisitioraskah ||
Baladevo halapanirmada vibhramalocanasca kartavyah |
Vibhrat kundaramekarh §ankhendumrnalagauravapuh ||
Samvasca gadahastah pradyurinascapabhrt surtipasca |26

But Varahamihira does not refer to Aniruddha probably because he
belonged to the class of Sun-worshipping Maga-Brahmanas who held
Samba in high esteem. However, Samba soon fell in the reverence of the

Bhagavatas.
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In the Narayaniya section of the Santiparvan of the Mahabharata,
Vasudeva is identified with supreme soul (Paramatman) and Sankarsana
with individual soul (Jivatman). Sankarsana is also called Baladeva or
Balarama or Rama. In subsequent period the devotees of Sankarsana were
merged themselves with those of Vasudeva and the independent worship
of pradyumna and Aniruddha was declined by degrees. Besides, the
worship of Sankarsana lost its popularity gradually on account of the
increasing attraction for the worship of avataras or incarnations of Visnu

right from the Gupta period.

It may be mentioned here that by the second century B.C.
Bhagavatism spread far beyond the confines of Mathura. According to
the records of the different inscriptions the worship of Vasudeva is found
in Maharastra, Rajputana and central India. We learn from Besnagar
inscription that a Greek ambassador of king Antialcidas, called Heliodora
(Heliodorus), an inhabitant of Taksasila, called himself a Bhagavata. He
erected a Garudadhvaja, a pillar with an image of Garuda at the top in
honour of Vasudeva-Visnu, the God of Gods at Besnagar, the site of

ancient Vidiéa in the Gwalior state.?’

It is worth mentioning here that Vasudeva’s association with
Garuda and therefore with Visnu and also with Narayana is found in the

literary sources considerably before the beginning of the Christian era.
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It is to be noted here that Vasudeva-Krsna was successively
identified with two prominent Vedic Gods viz. Visnu and Narayana and
that this identification is completed before the second century B.C. as it is
evidenced by the creation of Garudadhvaja by Greek ambassador
Heliodorus for the dedication of Vasudeva, the God of all Gods, since
Garuda is the recognised vehicle (Vahana) of Narayana and Visnu and
therefore, these two Gods are ultimately considered as one. So also the
identification of Krsna and Visnu is inferred to in the epithet Visniigopa
in the expression gopavesasya Visnoh® by Kalidasa in his Meghaduta in
the Gupta period. In the fourth century A.D. the Guptas were the devotees
of Visnu as it proved by the adoption of Garuda as their family emblem.
The Allahabad stone pillar Inscription refers to Samudragupta as acintya
purusa i.e. Visnu who is the very cause of the prosperity of the noble and
destroyer of the wicked. Sadiidaya-prolayahetu purusasyacintyasya etc™.

This inscription also refers to the Garuda-seal Garutmad-anka™

Samudrgupta equates him as the God Visnu in human form. It is
worth mentioning here that though Samudrogupta was a Vaisnava,
nevertheless, he was not Bhagavata as it is proved by the fact that though
his successors called themselves alone ‘Paramabhagavata’ but not that

great emperor samudragupta. According to Varahamihira the word

14



Bhagavata implies Visnu-worshippers in general or sometimes it is used

as a particular sect of vaisnavas. Visnorbhavatan®'

Of course, Banabhatta mentions Bhagavata and Pancaratrika
separately in the enumeration of different religious sects in his Harsacarit.

‘Bhagavataih .......... Pancaratrikaih....... etc.

But one of his commentators explains these two expressions as
Visnu bhakti and Vaisnavabheda respectively. It seems, therefore, that
even in the Gupta age the Paficaratrikas were probably sometimes
regarded as a sect of the Bhagavatas and hence, the term Bhagavata
together with the term Vaisnava was occasionally employed to signify the

Visnu-worshiper in general.

One of the distinguishing features of the Bhagavata religion of the
Gupta age was the popularity of the worship of the avataras or
incarnations of Visnu. The number and nature of these avataras are
variously given in different treatises. First, in the Narayaniya section of
the Santiparvan of the Mahabharata total number of avataras was given

four viz. Varaha, Vamana, Narasinha and Manusa (vasudeva-Krsna).
Evam sa cintayitva tu bhagavan madhusiidanah |

ripanyanekanyasrjat pradurbhave bhavayasah ||

15
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varaham narasimhafica vamanam manusam tatha |

But later on the number of avataras was increased up to six or ten

or even more (24 or 39).

Jayadeva in his Gitagovinda eulogies Krsna as Visnu himself and
sings in panegyrics of ten avataras, such as, Matsya, Kiirma, Varaha,
Narosingha, Vamana, Parasurama, Rama, Balarama (Haladhara), Buddha
and Kalki. This list of avataras as given by Jayadeva is accepted as the
most authentic since the early mediaeval period. But there is difference of
opinion regarding the position of Krsna since some treatises include

Krsna among the ten avataras of Visnu.
Vaisnava Upanisads

The seeds of Indian religion and the development of Indian
Philosophies are based on the Upanisads. It is, therefore, natural that the
root of Vaisnavism also can be traced in the Upanisads. There are some
Upanisads of which primarily deal with the mystery of Visnu and his
different incarnations. These Vaisnava Upanisads are fourteen in number

and they are-

1. Avyaktipanisad- The subject matter of this Upanisad is the attainment
of the Unmanifested Purusa (Soul) in the manifested form. In it the

nature of the anustubhi vidya is elaborately discussed.
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2. Kalisantaranopanisad- At the request of Narada, Hiranyagarbha
narrates the way of crossing the dismay of the elements of Kali by

chanting the sixteen garlands of names of God, such as-
Hare Rama hari Rama Rama Rama hare hare |

Hare Krsna hare Krsna Krsna hare hare ||

Iti sodasakam namnam kalikalmasanasanam |

natah parataropayah sarvavedesu dryate ||**

This hymn has great significance Jiva. Is enveloped by sixteen
cells. In order to remove each of the cells, the chanting of sixteen

garlands of names of God is essential.

3. Krsnopanisad- The divinity of Sri Krsna is established in it.
4. Garudopanisad- The mystery of Garuda-vidya is depicted in it.
5. Gopalatapini- Upanisad- In this Upanisad Govinda is praised in a

lucid manner-

Namo vijiiartipaya Paramananda rupine |
Krsnaya Gopinathaya Govindaya namo namabh ||
Sr1 Krsnarukminikanta Gopijanamanohara |

L - . 35
sarhsarasagare magnam mamuddhara jagadguro ||
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6. Tarasaropanisad- In this Upanisad the nature of Tarak-mantra (or
deliverer hymn) is determined. The hymn of eight letters of God
Narayana is instructed in it.

7. Tripadvibhuti- mahanarayanopanisad- The theme of this Upanisad is
mentioned in the Purusa Stukta. This Upanisad has immense influence
upon other Vaisnava philosophies particularly on Ramanuja’s
Visistadvaita philosophy.

8. Dattatreyopanisad- The Upasana (worship) of Dattatreya is described
in it.

9. Narayanopanisad- The mystery of the hymn of eight letters of
Narayano is narrated in this Upanisad.

10.Nrsinha-tapini-Upanisad- In it the form of Nrsinha and his hymn are
elaborately described.

11.Rama-tapini Upanisad- The self in which the yogis delight is ‘Rama’-
Ramante yogino’hante nityanande cidatmant |

iti ramapadenasau param brahmabhidhiyate ||

Tathaiva ramavijastham jagadetaccaracaram |

rephariida miirtayah syuh $aktayastisra eva ceti ||*°
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12.Rama-rahasya-Upanisad- The theme of the Upanisad is the method of
worship Rama with the necessary hymns relating to it.

13.Vasudeva-Upanisad- The sublimity of Vasudeva is delineated in it.
Vasudeva is said to be the soul of the universe.

14.Hayagriva-Upanisad- The different hymns of Hayagriva are cited in it.

In fine, it can be said that the tenets of the different sects of the
Vaisnavism are based on these, fourteen Upanisads. In fact, basing on
these fourteen Upanisads the later Vaisnava-sects develop in different

parts of India.
Vaisnavism in the South

The influence of Vaisnavism was very much developed in the far
South by the Alvars or Visnava-devotees. Their devotional songs
constituting the Vaisnava prabandham of four thousand verses in classical
Tamil are so much marked by depth of feeling and true piety that they are
looked upon as Vaisnava Veda. The Alvars sang in praise of Narayana
and Krsna. They also sang eulogies of the avataras like Rama, Balarama
and Vamana. These songs are still very popular in South India and their
authors are held in so high esteem that their images are worshipped side
by side with those of Visnu and his avataras. The Alvars knew Krsna’s
dalliance with the gopies. A female Alvar is said to have regarded herself

as a gopi and the God in the form of Sri Ranganatha as her lover.
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According to Vaisnava tradition there were twelve Alvars and
some of them were Poygai Alvar or Saroyogin, Bhiltattalvar or
bhiitayogin, pey Alvar Mahadyogin, Tiramali$ai Alvar or Bhaktisara,
Nammalvar or Satakopa and so on. The Alvars often refer to the avataras
of Visnu like Trivikrama and Krsna. All the Alvars appear to have
flourished before the early Vaisnava Acaryas. The Acaryas devoted
themselves to the task of depending their faith on philosophic grounds.
The first prominent Acaryas were Nathamuni (tenth-eleventh century),
his disciple pundarikaksa (eleventh century), grandson Yamunacarya
(eleventh century) and the famous Ramanuja (eleventh century),
Ramanuja’s name is only second to that of Sankaracarya. Ramanuja gave
a new turn to Vaisnavism by his Visistadvaitavada theory which was a
reply to Sankara’s Advaitavada. Ramanuja’s famous work is Sribhasya
on the Vedanta-Sutra. However, Ramanujn proves that the Supreme deity

is to be called Narayana and not by any other name.

Ramanuja travelled throughout the country to popularise his
teachings and established monasteries in various places to keep his

teachings alive. He made Tirupati, an important centre of Vaisnavism.

The Vaisnava Acarya after Ramanuja was Madhva or Anandatirtha
who flourished in the 13" century A.D. He advocated new philosophical

doctrines. But the most important change propounded by him was the
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elimination of the Vytuhas, Vasudeva and others. According to him, the
Supreme spirit is Visnu. Thus the old Bhagavata system was replaced by
pure Vaisnavism. It is worth mentioning here that both Ramanuja and
Madhva discarded the ‘cow-herd’ and ‘Gopi’ episodes of Vaisnavism.
But these elements came into Prominence in the system of Nimbaraka.
Nimbarka flourished after Ramanuja. Though Trailanga Brahmin,
Nimbarka lived in northern India. Krsna surrounded by gopis (cow-herd
girls) with Radha as his chief lover forms the central element of his
doctrine. These features still continue in the Vaisnavism of northern
India. Nimbarka resided at Brndavana near Mathura, the renowned place
of the early life of cowherd Krsna and his dalliance with the gopies (cow-

herd girls).
Vaisnavism in Orissa

Vasudeva and Visnu were identified as one from the third century
B.C. Bhagavatism was there in ancient Orissa between the second century
B.C. to the first century A.D. as it is evidenced by the Ghoshundi stone
inscription of the second century B.C. where Vasudeva Krsna has been
described as Bhagavat or Supreme Being.’’ It means, therefore, that
Vasudevism has been changed into Bhagavtism. By the passing of time,
Bhagavatism spread to Kalinga as it is proved by the Hathi Gumpha

Inscription where youthful dalliance of Krsna has been depicted’®. With
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the invasion of Samudragupta in the 4™ century A.D. Vaisnavism spread
in Orissa since the Guptas were Vaisnavas. Under the imperial patronage
Bhagavatism flourished in Orissa in the 5" century A.D. Sankarsana and
Vasudeva Krsna came to be known as Balarama and Jagannatha
respectively just as they were called in other places of India under new
names. Jagannatha is a very ancient God in Orissa as He is mentioned in
the Utkala Khanda of the Skandha purana. Subhadra is mentioned in the
Agni Purana and Garuda Purana along with her brothers. Subhadra is
mentioned first by Varahamihra in his Brhatsamhita as Ekanmsa standing
between her brothers Balabhadra (Balarama) and Krsna. Compare-

ekanarhéa Karya devi baladevakrsnaryormadhye [*°

In the fifth century A.D. the Mathara dynasty reigned in Kongada
extending from the Mahanaddt in the north to the Mahendragiri in the
south. During their reign they extended active patronage to Vaisnavism.*’
All the famous monarchs of this dynasty were parama Bhagavatas. That
is, they were all devoted to Bhagavata Narayana Swami or Vispu.
Prabhanjana Varma, a king of that dynasty built a temple of Krsna on the

bank of Vindha Sarovara.*!

Thereafter, different dynasties viz. Sailodbhava dynasty (7"

century A.D.), Bhaumakara dynasty (8" and 7" century A.D.), Ganga

dynasty (11-12 century A.D.) ruled some parts of Orissa. Some of the
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kings of aforesaid dynasties were Vaisnavas. Madhava Varma though a
devotee of Siva, compared himself with Cakradhara Bhagavan Madhava.
Cakradhara means bearer of the discus as weapon. It is an epithet of
Visnu. Queen Tribhuvana Mahadevi of Bhaumakara dynasty introduced
herself as parama Vaisnavi.** Choda Gango Deva of the Ganga dynasty
constructed the purusottama temple (Jagannatha temple at Puri) on the
bank of the ocean. During that period Jagannath was designated as
purusottama and, therefore, Puri was called Purisottama Ksetra. Choda
Gango Deva was first a Saiva but later on he became a Vaisnava by faith.
During his time Vaisnavism spread rapidly in entire Orissa. Puri became
a centre of Vaispava faith due to the patronage of Ganga Kings.
Jagannatha is regarded as Visnu, the lord of Kamala Devi. The Ganga
kings were the worshippers of different avataras of Visnu, like
Narasingha, Srikiirma, Laksmi-Narayana and so on. Ramanuja came to
Puri in the 12" century A.D. He made Jagannatha exclusively a Vaisnava
deity and as a result Puri became a centre of Vaisnava faith. Moreover, he
introduced Paficaratra system and Sri-cult in the Jagannatha temple. Not
only Ramanuja but other vaisnava saints also like Madhava, Nimbarka,
Ramananda, Visnu-Swami came to Orissa right from the eleventh century
A.D. successively and made Puri an eternal seat for Vaisnava faith. In
fact, long before the advent of Sri Caitanya at Puri, the Vaisnava sects

made Puri or Nilacala as the seat for the propagation of Vaisnavism.
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Vaisnavism in Bengal

Though Sri Caitanya is not the propagator of Vaisnavism in
Bengal, nevertheless, his name is associated with the modern Vaisnavism
of Bengal otherwise called Gaudiya Vaisnavim. In Bengal Vaisnavism
was there right from the Gupta period though the number of adherents of
Vaispavism was very scanty and naturally it was not a prominent sect in
Bengal. Like four other Vaisnava school in India viz. S1i Brahma, Rudra
and Sanakadisampradayas connected respectively with the names of
Ramanuja, Madhva, Visnu Swami (Vallavacarya) and Nimbarka, Bengal
Vaisnavism is also a separate and independent sect. The Bengal
Vaisnavism followed the Bhagavata tradition. The Bengal Vaisnavism
has its own origin and therefore, it is not the sub-branch of any other four
Vaisnava-sects of India. The Bengal Vaisnavism has two characteristic
features, such as, Bhakti or emotional mysticism and the other is Radha
Krsna cult. Sridhara Swami is the founder of emotional mysticism in
Bengal. It is based on the philosophy contained in the Narada-Sandilya
Bhakti-Sutras. The joint-worship of Radha-Krsna was there among some
sects before Sri Caitanya when Sena kings were ruling over Bengal.
Laksmana Sena and his successors were Vaisnavas. Jayadeva, the author
of the Gitagovinda was the court poet of Laksana sena. He composed

Gitagovinda in the later part of the 12" century A.D. It is a lyrical poem
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of melodious padavalis written in Sanskrit on Radha Krsna’s spiritual
love. This devotional lyric popularised Radha-Krsna cult among the
common run of people in Bengal by its Vaisnva devotioned sentiments. It
merits mention here that the Gitagovinda is the earliest work in which all
the ten incurnations of Krsna are mentioned and they are Matsa, Kiirma,
Varaha, Narasimha, Vamana, Parasurana, Rama, Balarama, Buddha and
Kalki. They are the accepted avataras of Vaisnavism which Gitagovinda
introduced in a systematic manner in Bengal with the melodious songs
and devotional feeling Bhagavata-emotionalism revived. That is why,
next to Srimadbhagavata, Gitagovinda becomes the second book of
Gaudiya Vaisnavism. To the followers of S Caitanya the Gitagovinda is
not only a lyric of melodious verses, but it is regarded as one of the

sources of religious inspiration of Caitanyaism.

The melodious verses of the Gitagovinda had inspired the Bengali
poet Candidasa and the Maithilt poet Vidyapati in composing the poems
of devotional sentiment of Vaisnavism. Their poems were very popular
among the mass people of those days. Vidyapati belonged to the 15™
century A.D. and Candidas flourished towards the last part of the 14"
century. He was the author of the book Srikrsna Kirtan. However, these
two poets of Vaisnavism had great influence over the common run of

people. Even Sri Caitanya was also very much influenced by their heart
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rending Radha-Krsna lyricism. It is said by Krsnadas Kaviraj in his C.C.
that towards, the later part of his life at Puri S1T Caitanya used to chant the

passionate lucid Vaisnava verses of the Candidas and Vidyapati.

However, Madhavendra Puri was the initiator of the pre-Caitanya
Bhakti movement (otherwise called Radhakrsna cult) in Bengal. His
disciples in Bengal were I§varapuri and even Advaita, the forerunner of
Caitanya at navadwip. Brndavan Das in his Caianya Bhagavata said that

Madhavendra puri was the Adi-Siitradhar of the Bhakti-rasa in Bengal.
‘bhaktirasa madhavendra adi-sutradhar’
Gauracandra iha Kahiyachen vare var ||

1.e. Madhavendra is the forerunner of Bhakti rasa (in Bengal); this

has been said by Gauracandra again and again.

From Madhavendrapuri his disciple I§vara puri inherited it. Again,
I$vara puri transmitted it to his disciple St Caitanya and his followers
developed this cult into a full grown system of its own. Thus Krsnadas
Kaviraj Goswami in his ‘C.C. writes that Madhavendra is the seed, I$vara
puri is the sprout, Sr1 Caitanya is the trunk, Advaita and Nityananda are
the two main branches and their followers are the minor branches etc. of

the great tree of loving devotion.
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Bhakti-Kalpataru rupila sifici icchapani | jay Srimadhavapuri
Krsnapremapur | bhakti-kalpatarur tehfio prathama ankur || St svarpuri

riipeankur pusta haila | apane caitanyamali skanda upajila |[*
Vaisnavism in Assam

Before the advent of Sankaradeva Vaisnavism was not unknown in
Assam,; but it was not so popular since Assam is traditionally a land of
Saktism and Tantrism. The two famous books written in Assam are the
Kalikapurana and the Yog.. These two books give the Vivid descriptions
of the system of worship of different Gods and Goddesses. But
significantly enough these two books end glorifying Visnu with the
ascertain that Visnu is the supreme God. Thus goes the glorification of

Visnu at the close of the Kalikapurana-
pradhanapuruse yasya prapafico yoginam hrdi |
yahpuranadhipo Visnuh prasidatu sa Vah $ivah (Sthitah) ||
yo heturugrah purusah puranah sanatanah $§asvata 1§varah parah |
purdnakrdvedapuranavedyah prastaumi tannaumi puranasese ||

So at the very closing of the Yog., the author of the book glorifies

Hayagriva Madhava, a form of Visnu of Manikut in detail.

Jalesa narayana visvasankara
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ksitisa vi§ves§vara visvalocana |
sasankastryayatavi§vamiurtaye
e R 46
hayasyartipaya namo Namaste ||

Tradition has it that this temple of Hayagriva Madhava at Manikut
of Lauhitya Tirtha (Hajo) was founded by Indradyumna of Orissa in

ancient time.

There are also other temples of Visnu as mentioned in both the

books and these are as follows:-

1. Visnu temple on the top of the Matsadhvaja mountain where the fish

incarnation of Visnu is worshipped.

2. Visnu temple on the Citravaha Mountain where Visnu is worshipped

as the boar incarnation.

3. The temple of Pandunatha where Narsimha Avatara of Visnu is

worshipped.
Narasimha mahavirya trahi mam diptalocana |
Visnurupa namaste’stu Pandunatha namostu te ||47
4. Visni temple in the area known as Dikhar basini where Visnu is

worshipped as Vasudeva.
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hurh namo bhagavate vasudevaya svaha |

It is to be noted here that Vaisnavism which prevailed in Assam
before Sankaradeva’s neo-vaisnavism was of the nature of Paficaratra
Vaisnavism since Visnu was in the form of Vasudeva. Moreover, it
merits mention here that during that period Visnu is worshipped
according to the method and system of the Kalikapurana. But the neo-
Vaisnavism of Assam propounded by the great Vaisnava-saint
Sankaradeva is pure Bhagavatism based on the Srimadbhagavadgita and
the Bhagava Purana. Sankaradeva was influenced by the Vaisnavism of
South. He initiated Bhakti movement in Assam being influenced by the

teachings of Ramanuja.
Vaisnavism in ancient Sylhet and Cachar

Ancient Sylhet or Srihatta is very rich in cultural heritage. The Bhateva
copper plate Inscription No. I of Govinda Ke$avadeva and the Bhatera
copper plate No. II of I$anadava of eleven century A.D. mention Srihatta
as a sovereign kingdom. However, in ancient Sylhet Vaisnavism was not
unknown as it is proved from the records of the different copper plates of
Sylhet. The Nidhanpur copper plates of Maharaja Bhaskara Varman (7"
Century A.D.) mention a temple of Visnu (Vasudeva). For the
maintenance of the Bali-caru-Satra of the temple deity Visnu (Vasudeva)

a vast portion of land was donated. Similarly, we find mention in the
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Kalapur copper plate that Samanta Marundanatha (7" Century A.D.)
erected one temple of Anantanarayana (Visnu) in Sylhet and for the
maintenance of the temple (Bali-caru-Satra) he donated land. Compare-

‘bhagavato’ nantanardyanasya $asva bali-caru satra-Pravrtta etc.*

It merits mention here that at present in Paficakhanda area (in the
village of Supatala) there exists the temple of the ancient deity Vasudeva
(Visnu). The Bhatera copper plate II of I$anadeva (eleventh Century
A.D.) mentions that king GovindakeSavadeva erected one sky-kissing

stone made temple of Krsna (Visnu), the enemy of Kamsa in Sylhet area.
Sa mandivam kams$anisiidanasya $ilabhiruccairvidadhe mahaujah |
yattungasrngasthitacakrdharaksatah ksarantyamvuganadivasthah |°

His worthy son Maharaja I$anadeva was also a Vaisnava in faith.

He also constructed the temple of Visnu, the enemy of Madhukaitabha.
Vinirmmame’sau madhukaitabhareh prasadamabhramlihamurjitasrih |
yattungasrngapracalam Patakanabhastarormanjakevabhati ||°'

From these records it may be inferred that during those days
common people of Sylhet were Vaisnavas. The Vaisnavism which
prevailed in ancient Sylhet or Srihatta was Paficaratra Vaisnavism, since

Visnu was in the form of Vasudeva.
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In ancient time Cachar is known as Hedamba kingdom. The kings
of Haidamba dynasty ruled the kingdom. The history of kingdom was
based on Puranas. They were $aktas; but in the life of Dimasas the
influence of Vaisnavism spread gradually in later stage on account of the
cultural friendship with Manipur. Even the kings of that dynasty in
subsequent stage adopted the title Narayana with their names in order to —
signify their faith in Vaisnavism. The king Suradarpanarayana (1708-
1720) had in possession- a family conch-shell with the imprint of ten
incarnations (avataras) of Visnu. During his reign Brhanaradiya Purana
was tanslated into Bengali by his court Pandit Bhuvaneswaa Vacaspati

Bhattacarya to establish the superiority of Visnu.
Vasnavism in Manipur

Radha-Krsna cult spread in Manipur due to the influence o
Caitanyism. But Vaispavism was not new in Manipur. An inscription of
799 A.D. written in Manipuri script begins with the invocations to Hari,
Siva and Durga.”> The invocation to Hari appears to show that
Vaispavism was the main religion in Manipur during that period. The
kings of Manipur were all Vaisnavs right from ancient time. Kayamba, a
king of Manipur of the 15th century A.D. was a friend of the Tai-king. It
is said that as a mark of friendship, the Tai-king presented a holy disc of

Visnu to the king Kayamba and the holy disc of Visnu was installed and
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worshipped in a temple in the palace of Manipur.” During the reign of
king Kayamba of the 15" century A.D. Manipuris were Vaisnavas
belonging to the Visnuswami sect. the king Khagemba (1597-1652) also
contributed a great deal to the progress of Vaisnavism in Manipur. The
king Khagemba was considered as an incarnation of Visnu in his time.>*
The king charairongba in about 1698 changed the Visnuswami sect of
Vaispavism and introduced Madhavacaria sect of Vaisnavism in
Manipur. The king Garibnawaj (in about 1713 A.D.) was influenced by
the Bengali Padavali Kitans. The king Bhagyacandra (1777 A.D.) and his

people were influenced by the Bengal school of Vaisnavism.”
b) A Brief Introduction to the Life of Sr1 Caitanya Mahaprabhu

Sri Caitanya Mahaprbhu, the illustrious Vaisnava apostle of medieval
Bengal and the prime figure of neo-Vaisnavite movement was born on
the 18" February, 1486 on the Phaluguni full moon day as the son of
Jagannath Miéra and Sacidevi of Navadwip. The birth of such a luminous
personality on an auspicious day was also noted for a lunar eclipse. The
people of Nadiya took holy ablution on that occasion in the Ganges with
chanting the name of Hari which appeared to have welcomed the birth of
Sri Caitanya just before the lunar eclipse started. Mother Sacidevi was
delighted seeing the divine beauty of the face of newly born son. The

neighbours assembled in the house of Jagannath Misra with presentations
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to bless the newly born baby. They were all fascinated seeing the

beaming face and the fair complepion of the baby.
Brahman-sajjan-nari, nana dravye thali bhari,
Aila save yautuk laiya |
Yena kafica sona dyuti, dekhiya balak-mirtti
asirvad Kare sukh pafia ||*°

Jagannath Misra was originally a native of Dakadaksin of Srihatta.
His father’s name was Upendra Misra and mother Sobhadevi. For higher
studies he came to Navadwip, the seat of advanced learing. Besides he
had an intention to reside on the bank of the Ganges permanently. Soon
he became a versatile scholar in different lores. However, after staying
there for some times Jagannatho Misra married Sacidevi, the daughter of
Nilambar Chakraborty. With the passing of times Sacidevi gave birth to
eight daughters one after another. But they all died in their infant stage.
Thereafter, a son, named Viswariipa was born to them. In the mean while,
Jagannath Misra with his family came to Dakadaksin to meet with his

parents.
Patriprapya Jagannatho Bharyaya sahitau laghu |

Svadesamagamad vidvan pitroh pritim vivarddhayan ||*’
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During his stay at Dakadaksin, Sacidevi became pregnant.
Sobhadevi being directed in dream sent back Jagannath Misra and
Sacidevi to Navadwip without delay. There at Srihattiya pada of Mayapur
within Navadwip Sri Caitanya Mahaprabhu appeared on earth in the
auspicious evening of lunar eclipse that occurred on the Phalaguni full
moon day in 1407 Saka. As SiT Caitanya was born in a hut under a Nim

tree he was named as Nimai. In the C.C. it 1s written-
Dakin1 $nakhini haite, sanka upajila cite,
dare nam thuila ‘nimai’ [**

Yama, the God of death took away so many daughters, so the

mother named her son as ‘Nimai’.

The purport of naming the son as Nimai is that the Nim is very

bitter the taste. Therefore, Yama would have an aversion to him.

Sact’s father Nilambar Chakraborty who was a reputed astrologer
on calculation of the horoscope declared that his grandson would be an
eminent person. He identified 32 physical signs of a great man in him and
named him Viswambar as he would save the mankind. Again, some
people addressed him Gauranga for his exceptionally bright complexion.
He was as beautiful as the full moon. That is why, some people called

him as Navadwip candra. Besides, some people named him ‘Gaurhari’ as
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he was born in the midest of chanting the name Hari. Right from the
childhood many peculiar features were noticed in him. One such peculiar

trait is that his cries could be stopped by chanting the name of Hari.

Another account of his infancy is very astonishing. One day the
crawling lad Nimai caught hold of a poisonous snake and began to play
with it. At one time he lied down on it. By this account he displayed the
sport of sleeping Visnu on the Sesa-serpent. The parents and the
neighbours became afraid of lost hope of the boy. They recalled Garuda

and prayed for his life. At one time the serpent went away.
Ekdin ek sarpa badite beday |
Dharilen sarpe prabhu valak Iilay ||
Kundalt kariya sarpa rahila vediya |
Thakur thakila tar upare Suiya ||
Athe-vyathe save dekhi hay hay’ kare |
Suiya hasen prabhu sarper upare |

As he grew up he became naughty and restless. He took away what
ever he noticed of the neighbours. But they did never complain of it. His

charming appearance and miraculous activities fascinated ever one.
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One day two thieves being attracted by his valuable ornaments
took him away by their shoulders. They moved on towards their house
with the boy. But being infatuated by Vaisnavi illusion miraculously they
lost their way to their house and roaming here and there they came to the
house of Jagannath Misra thining it to be their own house. Nimai jumped

down from the clutches and ran to his father.

The thieves were fortunated enough since they carried Gaur-hari.

In this way Gaur-sundar blessed the thieves.

Another interesting story connected with the childhood of Nimai
records that one day a devotee of Gopala came to the house of Jagannath
Misra as a guest. To him the cooking materials were provided. When the
cooking was over, the guest was ready to offer the food to Gopala, but
suddenly Nimai came and started eating food. Being disgusted he cooked
food for the second time. This time also Nimai repreated the same thing.
On being requested by Viswarupa, the guest cooked the food for the third
time. This time Nimai was guarded elsewhere for fear of touching the
food. Nimai also pretended to have slept. Now was advancing and
everybody in the house being deluded fell in sleeping. The guest was
ready to offer the food to Gopala. But all on a sudden Nimai came and
touched the food. The guest uttered yell. To the surprise of the guest,

Nimai showed him the eight armed incarnation of Visnu.
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seiksane dekhe vipra parama adbhut |
Safikha, cakra, gada, Padma, - astabhujariip ||
Ekhaste navanita, ar haste khay |

Ar dui haste prabhu muralivajay ||*°

The brahmin guest realised that the boy was no other than his
beloved Gopala Himself. Nimai told the Brahmin guest not to disclose it

to anyone.

Nimai was extremely naughty and indomitable in his childhood.
His schooling started ceremonially at the age of five. It was very
astonishing that within three days he could learn all the letters including
the diphthongs. He could also even write the names of incarnations like

Rama, Krsna Mukunda, Vanamali and so on.

In the traditional school he became the leader of the students and
engaged in the notorious activities with his unruly class-mates. He used to
take bath everyday in the Ganges with his naughty class-mates and
disturbed the other bathers in the Ganges. Sometimes he inter changed the
clothes of female bathers with those of the males. Even sometimes Nimai
and his group teased the girls and took away their worship materials etc.

Jagannath Misra wanted to punish Nimai, but the girls requested him not
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to take any stern action against him. One day the father went out in anger
to chastise the boy; but Nimai and his group fled away. After sometime
Nimai came back and embraced his father. The father out of affection

could not take any stern action.

Nimai’s elder brother Viswarlip was eight to nine years older than
Nimai. He was getting his schooling under the discipleship of
Advaitacarya. He was quite handsome, brilliant and religious minded
boy. When the preparation of his marriage ceremony was going on,
Viswartip in order to get rid of the troublesome world suddenly left home.
Nobody knows where he went. It is gathered that he became a forest
dweller ascetic taking the name ‘Sankararanyapuri’. To his fond parents it
was nothing but a shock. They had lost eight daughters and now they lost
their eldest son on whom they could rely to look after them during their
old age. But consoled them saying that he would look after them as a true
son. Thereafter Nimai paid more attention to studies and excelled all his
class-mates in merits. But parents were not at all satisfied at this.
Jagannath Misra stopped Nimai’s study paying no held to anybody’s
request. The mother Sacidevi condemned Advaita calling him a demon
since he induced her eldest son (Viswarupa) to relinguish the worldy life
by imparting knowledge which awakened in him the spirit of

renunciation.
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‘Ke vale, advaita’, - ‘dvaita e vada gosaili |
Candrasama ek putra kariya vahir |
Eho putra na dilen karivare sthir ||

So Nimai was removed from the school. But Nimai was not all
happy with the adamant decision of his parents. He spent most of his time
with the association of unruly boys. The neighbours and relatives insisted

upon Jagannath Misra to send Nimai again to school.

His Upanayana ceremony was performed when he was 8 years old.
He was then admitted to the Tol of Gangadas pandit. Within a short time
he earned reputation as an intelligent student. In arguments and
disscussions he always took the lead. In the Tol of Gangadas Murari
Gupta, his earliest biographer and also a close follower was his class-
mate. Within the shortest possible time Nimai mastered Sanskrit
Grammar, Kavyas and Rhetoric. He also studied Smrti and Jyotish under
Visnu Misra, Dar§ana under Sudar$an Pandit, Veda and Bhagavata under
Advaita Acarya and Nyaya $astra under Vasudeva Sarvabhauma. After
the completion of his studies at the age of 16 (sixteen), he was awarded
the title ‘Vidyasagarra’. He composed one Tika styled ‘Vidyasagari

Tipan1’ on the Kalapa Vyakarana.
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His father Jagannath Misra passed away when he was only eleven
years of old. Their financial condition was not sound. So after the
completion of his studies Nimai took up the profession of teaching. He
set up a Tol in the’Candi Mandapa’ of the house of Mukunda Sanjaya
situated on the bank of the Ganges and engaged as a teacher of the son of
Mukunda Sanjaya. Soon a large number of students came to read under
the extra-ordinary brilliant teacher. In the mean time, Nimai was given in
marriage with Laksmi priya, the daughter of Vallabhacarya who was

originally a native of sylhet.

One day I$varpuri, Nimai’s future preceptor came to Navadwip and
was received warmly by the devout Vaisnavas. I§varpuri was highly
impressed by the beautiful appearance of Nimai. Nimai invited I§varpuri
to his house cordially. When intimacy grew Isvarpuri showed his book
named ‘Krsnalilamrta’ to Nimai and asked him to comment upon it; but
Nimai expressed his inability as it was written by a devotee of Krsna at

this I$varpuri was very much pleased with Nimai.

The bathing ghats of the Ganges were the centres of discussions on
various subjects. In the afternoon Nimai used to go there with his students
and challenged any one to dispute with him on any topic. To hear his
challenge many people gathered there on the bathing ghats. One day a

digvijay1 scholar named kesava KasmirT after defeating many scholars of
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Aryavartta came to Navadwip for trumph. He was believed to be the son
of Saraswatl. In one evening he came to the bathing ghat of the Ganges
and met Nimai who was sitting there with his students and other people.
He challenged Nimai in discussion. In reply Nimai Politely said that he
was only a grammarian. On the other hand, the Pandit was the son of
Goddess Saraswatl. So he could easily able to defeat him in discussion.
But before doing so he should narrate the magnanimity of the Ganges
adorned with the twilight. The Pandit started reciting hundred of
extempore verses in praise of the Ganges. After the recitation of the
verses Nimai eulogised him saying that he was really the blessed son of
Saraswatl because such erudition was not seen in ordinary human being.
Then Nimai requested the pandit to explain any portion of the recited
verses. In reply, the Pandit enquired as to which stanza. Nimai then

quoted the following stanza and requested him to explain-
Mahattvam gangayah satatamidamabhati nitaram
yadesa $rivisnoscaranakamalotpattisubhaga |
dvitiya-laksmiriva suranarairarcyacarana
bhavamibhartturya $irasi vibhavatyadbhutaguna ||**

1.e. the grandeur of the Ganges is always revealed as shining since

it is fortunately originated from the lotus feet of Srivisnu. Gods and
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human beings worship her as second Laksmi. Besides, Siva Himself also

places her on His Head.

The Pandit became astonished and said, ‘I have recited the stanzas
like the speed of a storm. How could you remember it among the
stanzas?’ In reply Nimai said, ‘I am a man of retentive memory being
blessed with the boon of that Goddess by whose blessing you have
become a Digvijayl Pandit.” Thereafter, when asked to elucidate its
blemishes and merits, the Pandit became enraged, since according to him,
by the blessing of Goddess Saraswati what came out from his mouth
became flawless. When asked to discuss the stanza, Nimai showed two
figures of words and three figures of speech. So these are the merits of
the said stanza. But the verse is tainted with five blemishes, such as,
Viruddhamati, Bhagnakrama, Punarukti and Avimrstavidheyamsadosa in

two places. The Pandit was overwhelmed and felt ashamed.

Seeing the defeat of the Pandit, the students of Nimai began to
laugh. But Nimai stopped them saying ‘it is the duty of every one to save

the dignity of the honourable person.’

Nimai requested him to come next day. It is said that the Goddess
Saraswatl told the Pandit in a dream to revere Nimai who was no other
than the Lord of the universe. Next day, the Pandit came again and

revered Nimai. He also narrated his dream of last night. On hearing him
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Nimai asked the Pandit to go back home and worship Krsna. In the C.B.a

it is said-
Sei se vidyar phal janiha niscay |
Krsnapadapadme yadi citta-vitta ray ||

The Pandit realised the import of this saying of C.B. in the core of

his heart.

The financial condition of Nimai was not sound. So when he found
it difficult to maintain the family he went out to East Bengal to earn
money by teaching students. He stayed on the bank of Padma for about
two months. Within a short time many students gathered round him to
learn grammar. He taught them his ‘Vidyasagari Tippani’ on the Kalap
Vyakarana. From there he went to Srihatta to meet his grand parents. At
that time he went upto Baraganga or Burunga in Srihatta. There he
fortunately met with his grandfather Upendra Misra and came back to
Navadwip from Burunga. At that time he did not proceed up to

Dakadaksin, their ancestral home.

Nimai returned home from East Bengal with good amount of
money and handed it over to his mother. On enquiry Nimai came to know

the sudden death of his wife Laksmidevi by a snake-bite. Listening the
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sad demise of his wife he maintained patience and consoled his mother

saying-
Mata, duhkha bhava’ ki-karane?

bhavitavya ye ache, se Khandive kemane?

Ataeva ye haila 1$var-icchay |

haila se Karya, ar duhkha kene tay?
Svamir agrete ganga pay ye sukrti |
Tar vada ar Ke va ache bhagyavatid ||
Eimata Prabhu jananire prabodhiya |
Rahilen nij-krtye aptagan laiya ||**

Thereafter Nimai in order to please his mother married again
Visnupriya, the only daughter of Rajapandit Sanatana. The marriage took
place with pomp and grandeur. It is said that Mukunda Sanjaya

volentared to bear all the expenses of the marriage.

Nimai then went to Gaya in order to offer oblations to the manes of
his deceased father. There he happended to meet I$varpuri and secured

his permission to perform certain rites. One day while cooking his meal
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I$varpuri came to him and gladly dined with him. There Nimai prayed for
initiation to I$varpuri. At his prayer I§varpuri initiated him to Krsna
mantra. Nimai surrendered himself to the Guru and prayed for his
blessings to devote himself to Krsna. He then intended to go to Mathura,
the birth-place of Krsna, but a divine voice dissuaded him going to
Mathura. Staying at Gaya for sometime he alongwith his companions

returned to Navadwip.

The people of Navadwip noticed a great change in Nimai after his
return from Gaya. He was always found brooding over Krsna. the
Vaisnavas like Gadadhar, Gopinath, Ramai and Srivas and also Advaita
Acarya were glad to know Nimai Pandit’s conversion to Vaisnavism.
However, Nimai met with his teacher Gangadas Pandit who advised him
to devote himself to classes. As advised by Gangadas, Nimai from the
next day started to go to the Tol and went on lecturing on the supremacy
of Krsna. His students could not follow his lecture except Krsna his
greatness. Gaugadas Pandit, the old teacher of Nimai scolded him and
asked to teach grammar properly in the class. At this Nimai continued to
teach the grammar for about four months but thereafter he gave up

teaching in the Tol.

One day being followed by Gadadhar, Nimai came to see

Advaitacarya. On seeing them Advaitacarya began to chant the name of
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Hari which made Nimai fall into a rapture. Advaitacarya recognised
Nimai as his Lord of his dream and started reciting the Verse of Visnu

Purana-
Namo brahamanyadevaya go brahmana hitaya ca |
Jagaddhitaya Krsnaya govindaya namo namah ||

With delight Advaita Acarya made obeisance to Nimai though he
was older than him (Nimai). Gadadhar and other Vaisnavas present there
were astonished and protested against Advaita’s behaviour. But Advaita
in reply said that all would see the wonderful activities of Nimai in near

future.

Nimai came to his senses and bowed down to Advaita and sought
his blessings. Advaita then suggested to all Vaisnavas to perform
Samkirtana with Nimai who delightfully agreed to the proposal. Thence

forward began famous Samkirtan at Nadiya.

Nimai started Samkirtan in every house of Navadwip. Srivas did
not participate at first in the Samkirtan. One day Nimai came to the house
of Srivas. At that time he was worshipping Nrsimha in his house closing
the door. Srivas did not care to come out. But Nimai told him that his
deity of honour was standing at the door. Immediately Srivas came out

and to his surprise he saw four armed Nimai seated in Virasana posture

46



with conch, disc, mace and lotus in four hands. Seeing this sight Srivas
Pandit was shivering out of fear. All his family-members also saw this

vision.
Dekhe virasane vasi’ ache Visvambhar |
Caturbhuj- §ankha-cakra-goda-padma-dhar ||
Garjjite achaye yena mattasimha-sar |
Vam-kakse tali diya karaye hunkar ||*°

They all eulogised Nimai in the form of Nrsimha. After that Nimai
left the house of $rivas telling them not to disclose the happenings to any
one. On another occasion Nimai appeared in the house of Murari Gupta
as an incarnation of Varaha. In this manner, Nimai overwhelmed the

people of Nadiya and thereby he gathered them into his group.

The arrival of Nityananda to Navadwip was a great event in the life
of Nimai and in the history of neo-vaisnavism. Nityananda soon became
the chief disciple of Nimai. However, on account of his ardent devotion
and sincere services Nityananda was deified with SrT Caitanya and they in
a pair came to be known as ‘Gaur-Nitai’. The meeting of Nityananda with
Sri Caitanya was miraculous. Nityananda left his home at the age of 12

with an ascetic and travelled all the holy places of India. He was an
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Avadhuta when he met Sri Caitanya. They could know each other

through their divine power.

The Vyasaptja was an important festival of the Vaisnavas. It was
celebrated in the house of Srivas and in that festival Nityananda
performed as the priest. When the worship was going on Nimai appeared
there. Nityananda garlanded him. Instantly Nimai assumed the form of
six-armed Visnu and delighted all. After the Pja was over the Samkirtan
began in which Sr1 Gauranga and Nityananda took the lead. Right from
that day the Samkirtan group came to be known as Gaudiya vaisnava

sampradaya or Caitanya Sampradaya.

One day Nimai came to the house of Advaita-Acarya and wanted
to know his desire. In reply Advaita said that just as he (Nimai) revealed
his infinite shapes and figures to Arjuna, even so he (Advaita) was
desirous to visualise his infinite forms and figures from him. Then God
Sri Gaur Sundar displayed his infinite forms and figures to Advaita
Acarya. Thereafter, Advaita Acarya prayed to SrT Gauranga to distribute
bhakti irrespective of caste, creed, sex or education. S Gauranga then
made up his mind to preach his tenets irrespective of caste and creed. His
close followers viz. Nityananda, Haridas Thakur, Srivas and others
frequented every house of Nandiya and asked the dwellers to worship

Krsna. In course of time many people were converted to vaisnavism. But
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there were also oppositions. Jagai and Madhai, two brothers were trouble-
makers of Nadiya. They were born in a Brahmin family. Their full names
were Jagadananda Bandyopadhyay and Madhavananda Bandyopahyay.
They were drunkards. Haridas Thakur and Nityananda wanted to rescue
them from their untold sins. They approached them and chanted the name
of Krsna. Being intolerant of the Vaisnavas, they went away. On another
occasion, Nityananda came across Jagai and Madhai in the vicinity of a
liquor shop. Seeing him they shouted at Nityananda and in madness of
anger Madhai struck Nityananda on his head. Still then the wounded
Nityananda chanted the name of Krsna. Again Madhai came forward to
strick him. But Jagai stopped him saying what he would gain by
assaulting a saint. Hearing this Nimai rushed to the spot instantly and
seeing the blood-satained body of his close follower Nityananda lost his
temper. But Nityananda prevented Nimai to take stern action against
them as Jagai rescued him from the hand of Madhai. Rather he prayed for
their redemption. Nimai then embraced Jagai and showed him his four-
armed shape. Madhai also bowed down to the feet of Mahaprabhu and

sought his blessings. Mahaprabhu forgave him too.

Prabhu vale,-‘tora ar na Karis pap’ |

Jagai-Madhai vale,-‘ar nare vap ||
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Prabhu vale,-‘uth uth Jagai madhai |
haila amar das — ar cinta nai ||’

Then both the brothers became devoted Vaisnavas. Madhai
repented for his past misdeeds and prayed to Mahaprabhu for his
redemption. He instructed him to construct a bathing ghat on the bank of
the Ganges in order to wipe out his past sins in complying with the
instruction of Mahaprabhu, Madhai built a ghat on the bank which came
to be known as Madhai-Ghat. However, people of Nadiya then gradually

began to feel that Nimai Pandit was an incarnation of God.

The Samkirtan Party gew increased day by day with the addition of
more new members; but strict privacy was maintained in the early stage.
Mahaprabhu then started Nagar-samkirtan in which he took the lead. It
should be noted here that Samkirtan in public was the greatest
contribution of SrT Caitanya. In the Samkirtan people irrespective of caste

and creed joined.

One day Kazi of Navadwip heard the sound of Samkirtan. He
ordered his men to stop the Kirtan. The news of Kazi’s order enraged
Nimai terribly. He asked Nityananda to inform everyone to take part in
the Nagar Samkirtan. Many people came out to participate in the

Samkirtan. The whole procession was divided into four groups. The first
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group was led by Advaita, the second group by Haridas Thakur, the third
one by Srivas, while the fourth group was led by Gaur-Nityananda
themselves. The procession then reached the house of Kazi. The kazi out
of fear fled away. Nimai then sent men to call kazi. The kazi came out
and bowed down from distance. Nimai then said in just, ‘I have come to
meet you as your guest, but you hide yourself. The kazi replied, ‘You
came in an angry mood, so I kept myself away. Now your temperament
has cooled down, and hence I come to meet you. I am fortunate enough
that you are my guest. I used to address your grandfather Nilambar
chakraborty as my uncle. So you are my nephew. Me thinks, nephews do
not mind any offence committed by their uncles’. So Kazi finally lifted
his order and allowed performance of Samkirtan without any hindrance.
Now with the chastisement of the Kazi, S1i Gauranga ended his

Navadwiplila.

In the mean time keSava Bharati, an eminent Vaisnava monk came
to Navadwip. Viswambhar approached him and prayed for initiation to
his order. Kesava Bharati agreed and fixed date for his initiation. His
companies like Nityananda, Gadadhar, Mukunda, Advaita and others
were astonished hearing his decision. When Nimai expressed his decision

to his mother, her lamentation knew no bound. But Nimai consoled his
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mother. Then he informed Nityananda that he would go to katwa to be

initiated by kesava Bharati, another disciple of Madhavendrapuri.

On the day of his initiation a barber shaved his head and then he
took ceremonial bath in the Ganges and took his seat near his Guru.
Kes$ava Bharati then initiated him to Gopala mantra and named him as St
Krsna caitanya. At that time Srikrsna Caitanya was only 24 years of his

age.

After initiation S1T Krsna Caitanya wanted to go to Vrndavan; but
his companies thinking that the time was not suitable for the journey,
guided him in a way to come back to Navadwip. On roaming here and
there they came to Santipur and thereafter at Navadwip. At the
appearance of Srikrsna Caitanya, the followers delighted and arranged
Samkirtan. A vast crowd including the mother Sacidevi assembled to
Share a sight of the ascetic (Sannyasin Srikrsna Caitanya). Looking at the
shaven head and the garb of her son, the mother could not control herself
nor could speak anything. Sr1 Caitanya bowed down to the feet of his

mother who told him not to be so cruel to her like Vi§wariip.

Sri Caitanya then expressed that it was not proper for an ascetic to
reside in his birth-place. So he had to go to a new place for preaching his
tenets. Mother Saci suggested Nimai to live at Nilachal (Puri) because

according to her Nilachal is the next door of Navadwip. People used to go
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there and hence she could get news of her son. But before going Nilachal
she directed her son Nimai to go to Dakadaksin in Srihatta to meet his
grandmother Sobhadevi. Accordingly Sri Caitanya again went to Srihatta.
Arriving at Dakadaksin he met with his grandmother Sobhadevi. At that
time his grandfather Upendra Misra was no more. There many devotees
accepted his advice, prominent among them were Ramdas, Madhavdas,
Jianavar,Kalyanvar and others. At his grandmother’s request Sii
Gauranga Mahaprabhu installed at Dakadaksan his two images viz. two

armed Srikrsna playing Murult and Sri Krsna Caitanya.

From Dakadaksin he went to Hajo in Assam to visit Hayagriva
Madhava Temple and from Hajo he went upto Sadiya to have a holy
ablution in Parasuram Kunda and Brahma Kunda. then he return to Hajo
and stayed for some days at Hajo in a cave, now called Caitanya Gumpha
and after that he started his return journey through East Bengal to
Santipur and finally he started for Nilachal with Nityananda, Damodar,
Jagadananda and Mukunda. On seeing the top of the Jagannath temple of
Puri from afar SiT Caitanya was overwhelmed with joy; tears rolled down
from his eyes in extreme devotion. He quickened his pace and rushed to
the temple leaving his companions at the back. He ran to the Jagannath
temple to the astonishment of all present there. His beautiful appearance

attracted everyone. Sri Caitanya rushed like a bumble bee to embrace the
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idol of Jagannath; but fell in rapture. The temple priests apprehending
violation of the sanctity of the deity lifted him in order to throw out
elsewhere. But Vasudeva Sarvabhauma came forward for his resecue. He
with his attendants carried Sri Caitanya to his residence. In the mean
while, Nityananda, Mukunda and other followers of Sri Caitanya arrieved
at the temple and were shocked knowing the incident. They then
approached the house of Sarvabhauma. Sarvabhauma, the Vedantic

Pandit realised that the young ascetic was not an ordinary personality.

However, the meeting of Vasudeva Sarvabhauma was a landmark
in the Caitanyaism. Vasudeva Sarvabhauma was an erudite Vedantic
scholar. He earned reputation in Bengal, Bihar and Orissa and eventually
settled at Puri. He enjoyed royal patronage and was in the good books of

Gajapati Prataparudra.

Vasudeva Sarvabhauma was delighted to know his close
relationship with the family of St Caitanya, since Savabhauma’s father
was the classmate of Nilambar chakraborty. He had a great respect for
Caitanya’s father Jaganath Misra. However, Sarvabauma wanted to teach
Sri Caitanya the Vedanta philosophy. Sri Caitanya agreed to learn
Vedanta from Sarvabhauma. The next day Sarvabauma started teaching
Sri Caitanya the Vedanta philosophy telling him to listen attentively. Sri

Caitanya listened for long seven days without making any comment. On
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the eighth day, Savabhauma asked him whether he could follow anything.
Sri Caitanya replied that he could not understand anything. Sarvabhauma
said angrily that if he could not understand he should have asked. Now it
was not possible on his part to repeat. Sri Caitanya then said, ‘I
understand very clearly the meaning of the Siitras (aphorisms), but your
explanation puzzles me. You do not explain the plain meaning of the
Stitras. In these Siitras Vyasa has plainly given the main tenets of the
Upanisads. But your fanciful interpretations cover them up as you
abandon the primary meaning of the text and ascribe secondary meaning
to it. As a result, you discard the Abhidhavrti and interpret it with the help
of Laksna. The meaning of Vyasa’s Siitras is as clear as the day light; but

you have covered it up with your interpretation.’

Thereafter, ST Caitanya went on explaining the stanzas cited by
Sarvabhauama quoting various instances from vedas, Puranas and
Upanisads. Vasudeva Sarvabhauma then adopted the logical method to
interpret things, but Sri Caitanya refuted them with his arguments. Thus
Sarvabhauma was defeated and sought his blessings. S1T Gauranga then

quoted one stanza of the Bhagavata as-
Atmaramasca munayo

Nirgrantha apyurukrame |
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Kurvantyahaikim bhakti-
mitthambhiitaguno harih ||*®

1.e. Devotion to God is the chief aim in life. Even the selfless and
emancipated sages devote themselves to the service of the Lord Krsna.

Such is the marvel of the infinite merits of the Lord.

On being requested Sarvabhauma explained the nine meanings of
the aforesaid verse. Thereafter, Mahaprabhu without uttering a single
word on his interpretations rendered as many as eighteen explainations of
the stanza. Sarvabhauma then realised that the young ascetic was none
other than Krsna Himself and fell down to his feet. Sri Caitanya then

assumed first as four-armed Visnu and then as Krsna playing on his flute.

People of Puri and other places in Orissa gradually realised the
greatness of Sri Caitanya. They also realised the power of Nama

Samkirtan and became his devotees.

After staying at Puri for a few months, St Caitanya decided to
travel South India. He did not like to accompany him by any one to South
India. But at last he agreed to accompany Krsnadas to South. Before his
tour he paid his homage to Jagannath. The temple priests offered him a
garland of Jagannath. At the time of his tour he sang Kirtan on the way

as-
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Krsna! Krsna! Krsna! Krsna! Krsna! Krsna! Krsna'he |
Krsna! Krsna! Krsna! Krsna! Krsna! Krsna! Krsna'he |
Krsna! Krsna! Krsna! Krsna! Krsna! Krsna! raksa mam |
Krsna! Krsna! Krsna! Krsna! Krsna! Krsna!Pahi mam ||
Rama!Raghava!Rama!Raghava!Rama!Raghava!Raksa mam |
Krsna!Kesava!Krsna!Kesava!Krsna!Kesava!Pahi mam ||

Seeing his dance and kirtan on the way people got attracted to the
handsome saint and began to Utter ‘Krsna’ and ‘Haribal’. At the time of
his departure Sarvabhauma requested him to meet Rai Ramananda, the
governor of Rajmahendra, a true Vaispnava. Though he was discharging
royal duties, there was none like him as true devotee in the world.
Mahaprabhu had three and a half close devotees and they were Rai
Ramanamda, Swarupadamodar, Sikhimaiti and his sister Madhavi Devi.
As Madhavi Devi was a woman, she was counted as a half. However,
after crossing a long path, SrT Gauranga reached Rajmahendri on the bank
of the Godavari. He took his holy ablution in the sacred water of the
Godavari and engaged in Nama Samkirtan. At that very time Rai
Ramananda came with a large group of Vedic Brahmins to take his bath

in the water of the Godavari. While getting down in the water of the river
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Godavari for a bath, Rai Ramananda noticed a handsome monk chanting
name. He instantly bowed down at the feet of the monk. Sri Caitanya
embraced him and asked him, ‘Are you Rai Ramananda?’ Rai replied,
‘Muhi das Stidra adham’. i.e. ‘I am indeed that vile slave of a Siidra’.
Caitanya then embraced him firmly and rolled down on the ground in a

mood of ecstasy pronouncing with a lisp the name of Krsna.

In the evening Ramananda came to Caitanya and began to discuss
in a solitary place. The discussion between Sri Caitanya and Rai
Ramananda as recorded in the C.C. and C.B.a is a precise treatise in the
history of Gaudiya Vaisnavism. Sri Caitanya asked questions one after
another and Ramananda replied befittingly citing Bhagavadgita, Visnu
purdna etc. In course of discussion SiT Caitanya asked the extreme limit
of Bhakti. Ramananda replied that ‘Prema’ was the best form of Bhakti
and of all kinds of ‘Prema’ Radha’s prema for Krsna is considered to be

the highest.
Prabhu kahe ehottama age kaha ar |

Ray kahe kantaprem sarvasadhya sar ||

Thar madhye Radhar prem sadhyasiramani ||*
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Ramananda pointed out further and said that in order to attain
Krsna one should adopt the attitude of a Gopi and constantly meditate on
the union of Radha and Krsna. On hearing this Sri Caitanya embraced
Ramananda in emotional ecstasy. Then he asked Ramananda to stay with
him at Puri. When the discussion was over Sri Caitanya revealed to
Ramananda his true form in which were blended Krsna the monarch of

Rasa and Radha the extreme devotional sentiment.
Tave hasi tare prabhu dekhaila svartip |
rasa raj mahabhav dui ekrup ||”°

Ramananda out of rapture bowed down at the feet of Mahaprabhu.
Then he embraced Ramananda and said that he (Ramananda) should not
disclose this to anyone. He advised Ramananda to give up the worldly

life and spend the rest of his life at Puri with him.

Mahaprabhu then procceded further towards south and after
visiting different holy places he reached at Rameswaram. There after he
arrived at the house of Venkatabhatta in Srirangam within Tricinapalli.
Staying in the house of Venkatabhatta for four months Sri Caitanya
performed Caturmasyavrata. Gopalabhatta Goswami, the son of

Venkatabhatta was in his good blood. Incidentally he was one of the six
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Goswamis of Vrndavan. However, in the Srirangam temple. Sri Caitanya

immersed the Tamil people with the name of Hari singing-
Hari haraye namah Krsna-Yadvaya namabh |
Yadavaya madhavaya Kesavaya namabh ||

Sr Caitanya again met with Rai Ramananda at Vidyanagar. Here
he offered two manuscripts viz. ‘Brahma Samhita’ and ‘Krsna-
Karpamrta’ to Ramananda and said that these two manuscripts reflect

Ramananda’s philosophy.
Prabhu kahe,-tumi yei siddhanta kahile |
Ei dui puthi sei sav saksi dile ||”'

Sri Caitanya then returned to Puri with Ramananda after about one
year. At that time Nityananda and others sent Krsna Das to Navadwip to
inform Saci of ST Caitanya’s safe return to Puri. When this news were
communicated to $aci, Advaita and other followers were exceedingly
happy. They decided to go to Puri to met SrT Catanya. They went to Puri
a the time of Ratha-Yatra festival to meet SiT Caitanya and to participate
in the festival. At the festival Mahaprabhu danced and sang the name of
Hari before the Jaganatha’s chariot alongwith his followers of Navadwip.

He also recited the eulogistic verses from the scriptures. In one verse
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addressing to Sri Jagannath he expressed that he was not a Brahmin, nor a
king, neither a vaiSya nor a Sudra; he was not a celibate nor a
householder, nor a Vanaprasthin nor an ascetic. But he was the slave of
the lotus-feet of the Lord of the Gopis (Krsna) who is the essence of the

universal bliss.

During Jagannath’s stay at Gundica Badi for eight days, Sri
Caitanya used to dance and sing with his followers before the God which

earned him popularity among the masses of Puri.

After two years of his return to Puri from South Sri Caitanya then
wished for a pilgrimage to Vrndavan. It was decided that he would start
for his journey to Vrndavan on the Vijayadasami day. Accordingly Sri
Caitanya left Puri with a group of followers and reached at Santipur. He
stayed there in the house of Advaitacarya. Mother Sacidevi came there to
see her son Sri Caitanya. This was the last meeting of SrT Caianya with
his mother. From there Sri Caitanya proceeded towards Ramakeli. There
he met two brothers viz. Sakara Mallik and Dabir Khas. They were the
two high officials of Hussain Shah, the then Sultan of Gauda. Later on,
they became famous as Sanatana Goswami and Rupa Goswami and
established Gaudiya vaisnava school at Vrndavan. However, at Ramakeli

a vast crowd gathered round Sri Caitanya.

61



The news of St Caitanya’s activities reached Sultan Hussain Shah.
He was very much pleased with him and did not disturb his activities. But
this time his journey to Vrndavan was not possible since the crowd of
followers was so vast that Sanatana requested Sri Caitanya to go back to
Puri. So Sii Caitanya returned to Puri and after staying there for four
months, he again started for Vrndavan in autumn with a Brahmin

attendant named Balabhadra Acarya.

On his journey Sri Caitanya did not follow the main road, rather he
followed the hazardous path through Jharrikhanda forest. But with the
grace of Providence he overcame all the difficulties and gradually
reached at Varanasi. There he came in contact with Tapan Misra, an
original resident of East Bengal. Incidentally Tapan Misra was former
disciple of SiT Caitanya. After staying at Varanasi for ten days in the
house of Tapan Misra, Sri Caitanya left for Mathura through Allahabad.
On his way to Vrndavan Sri Caitanya rolled on the way several times out
of excessive joy. At Vrndavan, ST Caitanya restored the hidden sportive
places of Srikrsna. His first task at Vrndavan was to discover Radhakunda
and Syﬁmakunda. He also paid his homage to Gopala Krsna on the
summit of Govardhan hill. The people of Vrndavan and Mathura could
realise the divine power of SiT Caitanya and assembled in large number

for initiation. Sri Caitanya’s companions suggested him to leave
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Vrndavan quickly otherwise his life might be in danger for his frequent
trance. However, Sri Caitanya reluetantly agreed to leave Vrndavan for
prayaga. Being accompanied by Balabhadra Acarya, Krsna Das and a
Bengali Brahmin he started for Prayaga. On the way they took rest under
a tree, but all on a sudden SrT Caitanya fell into trance. His respiration
seemed to be stopped. His attendants tried to regain his consciousness. In
the mean while a group of ten Pathan soldiers came there and thought
them to be robbers who poisoned the handsome youngman in order to rob
him of his belongings. Thinking thus the soldiers arrested the attendants.
But suddenly Sri Caitanya regained his senses and started dance chanting
the name of Krsna which struck the soliders with astonishment. They at
once released his followers. Howeve, they paid respect to Sri Caitanya
and told him that he was poisoned by these robbers. Sri Caitanya
prevailed upon in such a manner that they finally became his ardent
devotees. One of the conversts was renamed as Ram Das. In the C.C. it is

written as-
Ta-savare krpa Kari prabhu ta calila |
Sei ta pathan sav vairagi haila ||
Pathan vaisnav vali haila tar khyati |

Sarvatra gaiya bule mahaprabhur kirtti ||
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Sei vijati khan haila mahabhagavat |
Sarvatirthe haila triar param mahattva ||

At Prayaga Sri Caitanya met Sriripa Goswami and taught him

Abhidheya Bhaktitattva for ten days.
Krsnattva, Bhaktitattva, rasatattva-Pranta |
Sav Sikhaila prabhu bhagavat-siddhanta ||

Thereafter, Sri Caitanya instructed Ripa Goswami to go to
Vrndavan to preach his doctrine to people. St Caitanya then reached Kasi
and met Sanatana Goswami and taught him Sadhya-Sadhana tattva and
Acintya-bhedabhed tattva. About the nature of Jiva, Sri Caitanya taught

Sanatana that-
‘Jiver svarup’ hay- Krsner nityadas |
krsner ‘tatastha-$sakti’, bhedabhed-prakas ||73
This is propularly called Srisanatan $iksa.

Thereafter, SiT Caitanya directed Sanatana also to go to Vrndavan.
Accordingly Sanatana went to Vrndavan with his nephew Srijiva

Goswami.
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In Varanasi Sri Caitanya had to face a critical problem. The
vedantins of Varanasi denounced the philosophy of Sri Caitanya. They
made out a plan and invited SrT Caitanya at a conference, Sri Caitanya
accepted the invitation under the persation of his followers. In the
conference prakasananda Saraswati enquired why Sri Caitanya did not
study vedanta and why he resorted to emotionalism. In reply SrT Caitanya
said that he was very dull, so his preceptor advised him to recite
constantly the name of Krsna. but in the discussion he indicated the fault
of Sankara’s monistic philosophy. At this the monists could realise that
he was not an ordinary ascetic. Many of them being convinced uttered the
name of Krsna. Prakasananda Saraswati also at last accepting his defeat
resorted to the feet of Sri Caitanya. Five days after the meeting with
Sannyasins at Varanasi, he left for Puri and arrived at thereafter in
absence of about ten months. Since then he never left Puri. He lived there

for rest of his life.

While sending the two brothers Rupa Goswami and Sanatana
Goswami to Vrndavan, Sri Caitanya instructed them to record his tenets
for guidance to Vaisnavas. Accordingly these two scholars and saintly
persons composed in later years the fundamentals of Vaisnava theology,

philosophy and Rasasastra.
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Krsnadas Kaviraj in his C.C. records that when Sri Caitanya came
back to Puri from Vrndavan he was 36 years of his age. He passed his last
12 years in extreme devotional ecstasies like that of Radha. Lively and
passionate conversation on Krsna-Iila with Rai Ramananda, Swarupa
Damodar were dear to his heart. Sometimes, devotional songs and poems
of Jayadeva, Candidas and Vidyapati were melodiously sung by him

alongwith Swarupa Damodar and Rai Ramananda.

Sri  Caitanya also enjoyed Swaripa’s lively reading of
Srimadbhagavata. But he maintained strict austerity cutting down his
daily food which resulted in breakdown of his health. He used to sleep on
the ribs of plantatian leaves. However, Jagadananda, one of his followers
made a cotton mattress and a pillow for him but Sri Caitanya did not
accept the bed. At last his associates prepared a comfortable bed of

plantain leaves.

Sri Caitanya used to enjoy the moon-lit night in roaming different
gardens. One night when roaming on the sea-shore he thought the sea as
the river Yamuna and at once jumped into the water of the sea. He was
carried towards Konark at a high speed of the waves of the sea. His
associates searched him here and there but could not find him anywhere.
They thought that St Caitanya disappeared for ever. However, on the

way, they came across a fisherman who was shouting Hari, Hari in joy.
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When asked the reason of his shouting Hari, Hari he said that he had
caught one body in his net. Swarup Damodar and others at once rushed to
the spot. They recognised that he was no other than their Master
Caitanya. The Vaisnavas then chanted the name of Krsna. After sometime
Sri Caitanya regained his consciousness and related that he was enjoying

the water sport of Krsna.

As days passed by, devotional passion overtook Sri Caitanya
completely and he became incapable of taking care of himself. Swariipa
Damodar and Ramananda looked after him with loving care. But even
then he came out and fell down in the temple gate like the shape of a
tortoise shrinking all his limbs into the trunk. Or sometimes he was found
lying near the main gate of Jagannath temple stretching his body about 9

feet in length and each arm and leg about 4 ' feet long.

In such a state of emotionalism one day Sri Caitanya recited his
self-composed eight verses popularly called Siksastaka in Sanskrit and
explained the significance of Nama-mahatmya to Swariipa Damodar and
Ramananda. After this there is no accout recorded anywhere about the

life of St Caitanya.

Mystery surrounds the manner in which the end came. Many

stories are prevalent about his disappearance.
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Some saw him going towards the ocean, another group saw him
merging into the idol of Darubrahma Jagannath, again some other group
saw him entering into the abode of Gopinath and thereafter he was

traceless.

According to Vaisnavas, Mahaprabhu is Bhagavan Parama Brahma
Himself. Thereafter, he has no death. That is why, the author of C.B.a

writes-

Adyapio sei l1la Kare gaur ray |

Kona kona bhagyavan dekhivare pay ||74
¢) Objective of the Study

Sri Caitanya was one of the mystic saints of the medieval Bhakti cult of
India. He was like an angel for the neglected and downtrodden masses of
India. It is an established fact that S1T Caitanya was the protagonist of the
neo-Vaisnavism and a redeemer of the troubled and suffering masses. He
was the initiator of a new movement by means of a novel method of mass
samkirtana and thereby attracting people of all castes, sects and creed.
Besides, he was an upholder of the cult of Radha and Krsna ushering in a
new era in the religious history of India. The ideologies of the Bhakti
movement viz. religious tolerance, non-violence, universal fello feelings,

social justice and last but not the least unalloyed devotion to Krsna were
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spread of SiT Caitanya in the entire Eastern India by means of his socio-
religious movement. These principles are essential to eradicate the
present violence and intolerance which is going on the name of religion in

India.

In my thesis entitled “Bhakti movement of S1i Krsna Caitanya
Mahaprabhua study in contermporary perspective”. All these socio-
religious aspects of SrT Caitanya’s neo-Vaisnavism in the entire Eastern

India will be vividly reviewed.

69



