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Aims and objectives of formal education in Vedic and Buddhist Period :

In the Vedic literature we find three words viz. Siksa, Adhyayana and
Vinaya, which conjointly, correspond to modern word education. The word
Siksa comes from the root Siksa, which means to learn. The word Siksa almost
fifty times appears in Rgvedic hymns. In the Vedas it means ‘to learn’, ‘to
practise’ and ‘to recite’. In the Upanisat it means the science of pronunciation
of letters, accents and the like!. In the Upanisat we find the word Siksa but not
Siksa. The Sankarabhdsya of Taittiriva Upanisat mentions that ‘Siksaiva
Siksa’, that means the word Stksa and Siksa are the same?. To this point the
Rgvedic hymn VII1.103.5 gives the expression that ‘Yadesamanyo anyasya
vacam Saktasyeva vadati siksamanah’. Here the word saktasyeva = siksamanah
refers to the teacher, who has the ability to teach his knowledge by uttering and
pronouncing the Vedic text and his pupils recite this Vedic text from his lips®.
The word Adhyayana is the substitute of the word Siksa. It comes from the
Brahmana, Upanisat and Sutra literatures; it means ‘to go near’ and also it
expresses the idea of pupils’ going to some teacher for education. The
Balamanorama commentary on Bhattoji-diksita’s Siddantakumudi* defines this
technical term in the sense of repetition by the pupil of the syllables in the

order in which they issue from the lips of his teacher. The word Vinaya which

L Stksam vyakhydasyam |varnah svarah |matrd valam | sama santanah| T.U.1L1.

2 Sankarabhdsya, 1bid.11.1.

3 RV. VIII.103.5.

* Gurumukhadhsaranupurvigrahanamadyayanam | Sabdarthajianam vedanam | (Balamanorama-a
commentary on Bhattoji-diksita’s Siddantakumudi).
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means ‘to lead out’ in a particular way. Thus it literary means ‘an action in
which (inborn faculties) are led out (i.e. trained) in a particular manner’, or ‘an
action in which (one) leads (oneself) in a particular manner’. The first and the
second meaning are identical with that of ‘education’ and the third word
expresses the idea of formation of character; and these three words really make
up the whole idea of education in ancient period®.

Acquisition of proper or absolute knowledge, development of
personality and above all formation of character are the main aims of education
in ancient period. But besides this, many other proximate aims like religious
education, inculcation of civic and social duties, promotion of social efficiency
and preservation of culture and heritage were also desired to be attained
through education in ancient age. It is a fact that in ancient age religion played
a vital role. All the teachers are usually priests. At the time of Convocation
ceremony, the teacher addresses his students and takes oath that they must do
and follow their civic duties and responsibilities and preserve the culture and
heritage which remains as the objective of education in ancient period.

1. Acquisition of Absolute knowledge:

The ancient Indian education is indicative of ancient culture and
civilization. The main motto of our ancient Indian education was to attain
Salvation. The Vedic teacher had long ago realized the importance of

education. That is why, they passed the remark that ‘human beings without

5 Bokil,V.P.The History of Education in India, Part |, Bombay, 1925,P.242.
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knowledge are like an animal®. With the attainment of proper knowledge a
person becomes illuminated. That is why the Rgvedic hymn X.71.7 mentions
that ‘aksanvantah karnavantah sakhayo manojavesu asamayabhiivuh’, that
means a person is superior to another not because he possesses an extra hand or
eye, but because his mind and intellect are sharpened and rendered by proper
education’. A person, who does not possess the real light of education, may be
described as blind®.

The Vedic Rsis imparted proper knowledge or education to their Sisya.
Through the Tapas they attained this proper knowledge or Supreme knowledge
technically called Para-Vidya. In the Rgveda, we find that seven Rsis absorbed
in Tapas to realize the lowest to the highest knowledge®. They know that it is
the ultimate reality. From this knowledge a person can attain Salvation or
Moksa. The Vedas and Upanisat, explain the importance of this highest
knowledge. They mention that it is distinguished from all other knowledge.
Because it is the sarva-vidya-pratistha*®. Through the Tapas, Yoga or dhyana
a person can attain this highest knowledge.

In the Chandogya Upanisat'?, we find that Narada approached Sanat

Kumar and stated that — he had mastered the four Vedas, the fifth Veda (i.e.

8 Vidya vihinah pasuh| Nitisatakam .16.

T RV.X.7T1.7.

8 Anekasamsayocachodi paroksarthasya darsakam | sarvasya locanam $astram yasya nastyandha
eva sah||Subhdashita Ratna Bhander.P 30.V.2.

® deva etasyamavadanta purve saptarsayastapase ye niseduh | RV.10.109.4.

10 sa brahmavidydarm sarvavidyd pratistarm| Mun.U.1.1.1.

Y adhihi bhgava iti hopasasada sanatkumdaram naradastam hovdca yadvethe tena mopasida tatasta
urdvam vaksyamiti sa hovaca ||Rgvedam bhagavohadhyemi yajurvedam samavedamarthavanam
caturthamitihasapuranam paficamam vedanam vedam pitryam rasim daivam nidhim
vakovakyamekayanam devavidyam brahmavidyam bhiitavidyam Kstravidyam naksatravidyam
sarpadevajanavidyametad bhagavohadhyemi||sohaham bhagavo mantravidevasmi natmvicachrat
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Itihasa, Purapa), Grammar, Mathematics, the Vedangas, Social sciences,
Military Sciences, Magic, the Arts, Logic, Ethics, Astronomy, Fine arts, Crafts
and many other branches of knowledge. He had become a master of mantra i.e.
learned man. Yet he could not know his self. Sanat Kumara!? then replied that
his knowledge is not real. His knowledge consisted of some symbols of objects
and not complete knowledge.

Like that in the Chandogya Upanisat®®, we also find that Svetaketu after
twelve years of his education, returned home from the house of his Guru but
his father realized that his son’s education was incomplete. He studied all the
Vedas, Vedangas without knowing the real meaning. As the education in those
days was the acquisition of real meaning but not the acquisition of mere
objective of knowledge. One has to go through daily one’s own Veda along
with real meaning also. Then his father himself undertook the further education
of his son at home. There are many other examples which clearly point out that
self realization or self fulfillment is the highest knowledge of mankind. The
Brhadaranyaka Upanisat** mentions that, a Brahmana, after completion of
education, wishes to stand with real strength but not with the knowledge of the
books only. In the Chandogya Upanisat we find another such case Upakosala

Kamalayana, after twelve years of his education was not considered by his

tam............. || Ch.U.VIIL1.1-3.
2 Tam hovdca yadvai kificaitadadhygista namaivaitat||ICh.U. VILI 3,
sarpadevajanavidyda namaivaitannamopassveti|| Ibid. V11 .1.4.
13 Sa ha dvadasavarsa upetya caturvimsativarsah sarvan vedanadhitya mahamana aniicanamani
stabdha eyaya...... ...................bhagavamstheva me tad bravitviti tathd somyeti hovaca ||Ibid . V1.1
1% Tasmad brahmanah pandityam nirvidya balyena tistaset || B.U.IIL5.1.
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teacher for the highest knowledge®®. So in ancient period, people believe that
without the real knowledge everything is like dry wood or ashes.

Upanisat divided all knowledge in to two categories viz., Para Vidya
and Apara Vidya. The Apara Vidya is regarded as the knowledge of Veda,
Vedangas, Dhanurveda and so on. Whereas Para Vidya or Brahma Vidya is
Absolute knowledge. Without the Apara Vidya, a man cannot attain Para
Vidya. For self realization both Para and Apara Vidya are necessary. Through
the Tapas a person can attain the highest knowledge. But these Tapas are very
long and hard austerities. Any person is not able to receive this highest
knowledge. A person who is physically and mentally strong is able to attain
this highest knowledge. For this reason, the ancient Rsis divided the life of an
individual into four stages. In the first half of the Vedic period we do not find
this type of division. But Atharvaveda mentions two stages of life i.e.
Brahmacarya and Garhastya. Later on when the complexity of life is increased
the ancient Rsis divided the life of an individual in to four stages'®. The first
stage is the stage of Brahmacarya or the life of education and preparation. The
second stage is the Garhastya or life of the house holder when he is to perform
his social duties and to act as the real member of the community. The third is
the stage of Vanaprastha or the life of retirement and meditation, when he
gradually withdraws from the role of an active member of society. The fourth
stage is Sannyasa when he is entered into a life of renunciation and cuts off all

social and family ties in order to attain his salvation. They mention that each

15 Ch.U.1V.10.

% Brahmacart grhasthasca vanaprastho yatistathd ||M.S.V1.87.
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stages of life is assigned in such a way that the performance in any stage
prepare the individual for next higher stage. So if anyone is unable to receive
Absolute knowledge, yet he is able to live happy life because he receives the
Apara Vidya and performs the three stages of life properly. But Rgvedal’
clearly mentions that ideal learning is the realization of truths and not the
mastery of the recitation of text. Pupil who realizes the proper meaning of Rk
becomes the master of all knowledge.

This tradition continued till the Buddhist period. After getting the
admission, every novice tries to pursuit the proper knowledge or Absolute
knowledge. In the first half of his student life, he becomes the master of all arts
and sciences, but after that he used to live apart from his teacher. He used to
live in forests because his ultimate aim was the attainment of ultimate wisdom
or Nirvana. Buddha himself mentions that everyone has the potential to realize
the ultimate wisdom. With the wisdom a person can solve all problems of life.
According to Mahayana teaching person who is on this way to attainment of
Absolute knowledge has to go through certain stages. Hence he called upon
man to accept some injunction and practice some silas®. Like he has to live in
a lonely place or in forest and thereafter he must try to purify his mind of five
hindrances (Paficasilas) viz.,

® To refrain from destroying living creatures.

® To refrain from taking that which is not given.

17 rco aksare parame vyomanyasmindeva adhi visve niseduh | yastanna veda kimrea karisyati .................... ||RV.1.164.39.

18 Panatipata veramani sikkhapadani samadiyemi |abinfiadana veramani sikkhapadan samadiyemi |
kemesu micchacera veramani sikkhapadan samadiyemi | musavada veramani sikkhapadan
samadiyemi | suramerayamajjapamadatthana Veramant sikkhapadan samadiyemi |Mahavagga.l.56.
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® To refrain from sexual misconduct.

® To refrain from incorrect speech.

® To refrain from intoxicating drinks and drugs which leads to

carelessness.

Habitual practice of these silas would remove the veil and expose the inner
spirit. He will able to pursuit proper knowledge and attain Nirvana, which is
the ultimate aim of Buddhist education system?®,
2) Formation of Character:

Character building was the main objective of education in ancient India.
Because neither the sex nor age matters; a person is respected for his qualities
and his good action?°. For this Manu?! clearly declares that “Neither the study
of the Veda nor liberality nor sacrifices nor any self imposed restraint nor
austerities can even procure the attainment of rewards to a man whose heart is
contaminated by sensuality”. Ancient teachers were aware of the natural
tendency and wanted to point out that character was more important than
learning.

It is a fact that without the formation of character learning is not
possible. A man is judge by his character because the character of a person
reveals whether he is noble or ignoble, brave or coward, pious or sinful. In
order to achieve the high ideal, the strict discipline is prescribed for the

students. Under the direct supervision of teacher, a student started his

¥ drogyaparama labha,nivvanam paramarm sukham|atthangiko ca magganam, khemam
amatgaminam’ti||Majjhimnikaya 2.201.

20 Gunah pujasthanam gunisu na ca lingham na ca vayah || Uttaramacarita IV.11.

2 Vedastyagasca yajiiasca niyamasca tapamsi ca |
na vipradustabhavasya siddim gacachanti karhicit || M.S.11.97.
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educational life. The teacher imposed all the rules and regulations to his student
life. He watches all the intellectual and moral progress of his student life.
Under his supervision every day, the students get up early in the morning.
Daily the students should beg alms for his teacher. The Atharvaveda and the
Satapatha Brahmana®® clearly mention that begging is prescribed for the
student to produce in him a proper spirit and humility. It was the most
important part of student life. The students should daily collect food and
whatever is given to him he has to hand over the same to his master. He also
daily tends the fire and cattle of the house of the teacher. In the Satapatha
Brahmana® it is clearly mentioned that the students should guard the teacher’s
house and his cattle. In the Chandogya Upanisat** we find that Satyakama
Jabala went on tending upon the cows of his preceptor till the number
increased from four hundred to thousand. In the Aitareya Aranyaka®, we find
that Taruksya guards his teacher house for a whole year. Likewise in the
Mahabharata,?® we find Upamanyu’s grazing the cattle of his teacher.

The Buddhist period also maintained the same tradition. After morning
penance or studies the student should go round the village for begging?’. The
Buddhist text?® also mentioned that the student made all the arrangements for
the Guru. Daily he cooked the food for his teacher. After the teacher meal of

the teacher the student washed his utensils. The student also looked to the

2 Bramacari ahrirbhiitva bhiksate || SR.B. XI.3.3.5;A.V.V1.133.3.

Brahmacarina dcaryam gopayanti | grhan pasinnenno paharaniti || Ibid 111.6.2.15.

2 Krsanamabalanam catuhsathd ga..................................sahasrarm sampeduh || Ch.U. IV.4.5.

% AALLLG.3-4.

2 Updadhyayah presayamasa vatsopamanyo ga raksasveti || M.Bh.Adi.3.34.

21 pindcarikena bhikkhave bhikkhund idani gamarm pavisissamit ... ... .........||Cullavagga. VIII. 5.2;
Milindapafiha.IV.5.31.

8 Mahavagga.1.25.7.
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cleanliness of the preceptor’s residence, arrangements of things and the
management of the kitchen. The student was completely under the control of
the preceptor, he could not go out without the latter’s permission. These look
like menial services. It makes a student self independent and the behaviour of
the student was always very nice. Apastamba Dharmasitra®® mentioned that
the observance of those rules was for the interests of the students own welfare.
This rule made the student very high in conduct and respectful in behaviour.
The Gopatha Brahmana and the Apastamba Dharmasiitra® also suggest
that before the student was taught the highest knowledge, they should develop
their inner discipline. The student should have to control over the senses. They
should over come such attitude like anger, greed, fear, hatred, falsehood, pride,
idleness, mada, moha, chapalata, wickedness, envy, useless conversation, loud
talk, sleep, ignorance, abusive and harsh language, detracting other people,
looking at woman, conversing with woman, injuring other people, hurtful
feeling and many more. They should avoid intoxicants, flesh, scented
substances, highly spiced seasoned food, messaging with oil, cosmetics, beauty
products and above all music and dancing. All these things are destructive. So
the student was always to avoid all this destructive things. The same tradition is
continued till the Buddhist period. In the Jataka stories we find that two

Candalas came to Taksasila to study law but betrayed themselves by their

2 guru prasadanivani karmani svastyayanam adhyayana samvrttir iti ||Ap.D.S.1.2.5.9.

30 Sa yadmrgdjinani vaste, sa yadaharahardcarydya karma karoti, sa yat susupsur nidram
ninayati......... ... .......tasam(osadhinam) punyam gandham pracchidya nopajighret.
Adhah sayita, adhastisthedadho vrajet.
noparisayi syad na gayno na nartani na sarano na nistivet ||G.B.11.1.2.1-9; Ap.D.S.1.3.2.
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coarse language and manner3!. That is why, at the beginning of education

career or at the time of Pabbaja ceremony the students should follow the ten

commandments® viz.,

Don’t destroy life.

Refrain from bad conduct.

Never speak lie.

Don’t eat at an inappropriate time.

Don’t use intoxicants.

Don’t speak ill of any one.

Don’t use cosmetics.

Avoid music and dance shows.

Don’t take anything unless it is offered to you.

Don’t accept costly things of Gold and Silver.

These Ten Commandments were called Dasasikkhapadan. The students were

bound to add here these Ten Commandments. We also find that for the

attainment of highest knowledge, they also follow the five Silas, which are

commonly known as Paficasilas. To develop the pure and inner spirit, Buddha

himself suggests that the Monk should specially practice these Paficasilas.

Habitual practice of these Silas would remove the veil and expose the inner

spirit.

81 jatim paticchadetva brahmanamanavavannana Takkasilam gantva sipparm ugganhissam ||
Citta- Sambhiita Jataka.498.

32 Anujanami bhikkhave samanera nardasasikkhapadani... ...... ......imani dasa sikkhapadani imesu ca
samanerehi sikkhitun ti ||Mahavagga.l.56.
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All these rules and restrictions seem to be very severe to us now. But
such restrictions helped in the formation of character. They made student
highly moral in conduct and respectful in behaviour. In doing physical labour
at the teacher’s house, the student developed their limbs and muscles in the
fresh air and sunlight. The moral side received direct training in the morning
and evening prayers. The intellectual side was developed in hearing
explanation of mantras. Memory and imagination received greatest attention,
in fact these made the marvellous development in character. Bhatrhari in his
Nitisastra®*emphasizes that pure and noble character is the greatest ornament.
Education helps man to acquire wealth, learning, prosperity, name and fame.
All those achievements have no value without character. If character is lost
everything is lost.

For this the foreign travelers pay a high compliment to the Indian
character. They think that truth and virtue hold in high esteem in Indian mind.
These show that character of Indian is very pure and they always practice truth
and virtue. Actually ancient Rsis think that a man with a questionable character
was unable to receive education. That is why; they mentioned that character
and moral feeling formation were necessary to achieve the high esteem of life.
3) Development of Personality:

Like the other aim of education, personality development is another

most important aim of education in ancient period. Because depressed

33 Eigvaryasya vibhusanam sujanata Saurayasya vaksaryamo jaiiasyopasamah Srutasya vinayo
vittasya patre vyayah| akrodgatapasah ksama prabhavitudharmasya nirvyajata sarvesamapi
sarvakaranamidam silam param bhusanam||Nitisatakam,83.
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personality is not able to receive the actual truths of life. Both the Vedic and
Buddhist system of education encouraged that the student’s personality must be
developed to receive proper education in his life .That is why they know that
fostering of self respect, self reliance and self restraint developed the student’s
personality. These Self respect, self reliance and self restraint are the mother of
all education. The early Vedic and Buddhist system of education fostered these
basic principles. During the age there was a free choice of education. All the
castes were entitled to receive proper education. The second hymn of twenty-
sixth chapter of the Yajurveda bears ample testimony to this3. All the available
historical records pertaining to the fact that in early Vedic and Buddhist period
every individual who had the mental capacity and mature in his behaviour and
personality was entitled to receive proper education. In that age education was
not regarded as a hereditary institution but as an occupational one. In the
Rgveda®, we find a family in which father was a Vaidya, the son a Poet and
mother an ordinary grain grinder. Later when the caste system became rigid
then everybody follows the hereditary profession. In that age birth not
occupation came to be regarded as the basis of the caste system. The rights of
the Brahmapas and Ksatriyas increased tremendously. Vaisyas and Sidras
rights go downwards. But the system of education was not totally bound to be
affected by the above mentioned changed condition. Ample references are

there that if any one likes to study the subjects of the other castes then there

34 Yathemam bacam kalyani mabadani janebhyah ...............bhilyasamyarn me kamah .
samrdhyatamupa mado namatu ||Y.V.26.2.

% Karuraharh tato bhisagupalapraksin nana |
nanadhiyo vasuyavo 'nu gaiva tasthimendrayendo pari straba || RV.9.112.3.
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was no objection at all. Anyone can get free education from any teacher. For
this the student’s self respect is developed and he believed that he was not a
member of deprived class. It was a matter of fact that Vaidik Rsis were aware
of this mental tendency of people. That is why, in the time of Brahmacari
period, the teacher treats every student equally. There was no discrimination;
the teacher tries to develop this tendency equally to his pupils. So the teacher
imposed some restrictions or rules and regulations to his pupil. And the student
must follow this restriction without any hesitation. With this restriction the
student’s self confidence is developed and he became a perfect member of the
community. In the ancient period, when students stay in the teacher house, then
the teacher created such an atmosphere that the student’s personality is
automatically developed. There was no rule that the Brahmara and Ksatriya
student do not follow the teacher’s rules and regulations. All students’ equally
follow the teachers rules and regulations. The Vaidik Rsis think that a person
does not become a Brahmana by birth; he becomes a Brahmana by virtue and
his work. The ancient Rsis knew of this truth. That is why, in the Aitareya
Brahmana®® we find that Kavasha, a son of Illusha, a low caste woman was
admitted as a Rsi for his purity, learning and wisdom. We also find that Jabala
was the founder of one school of Yajurveda. Like that in the Mahabharata®',
Lomaharsan, Sauti and Sanjoy belonging to charioteer class were very

proficient in learning.

% A.B.I11.3.19.
37 Lomharsanaputra ugrasravah sautih pauraniko... ................bhutva kaddcit
sutanandanah||M.Bh.Adi.1.1-2.
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The teacher also insisted the student on the simplicity of life and habits.
This self disciplined life makes him perfect individual. After the preceptor
house the student became a perfect house holder and a perfect member of the
community.

4) Religious Education :

The most potent influence of ancient Indian education was that of the
religion. Religion ceremonies are there way of life. Religion customs has
deeply saturated ancient peoples life. Some religious customs are so important
for the people of ancient period that they sacrifice their life for them. Both the
Vedic and Buddhist system of education are virtually influenced by the
religion. R.K.Mookerji in his book ‘Ancient Indian Education’ mentions that
one unique feature of ancient Indian civilization is that it has been shaped and
molded in course of its history more by religious influence than by political or
economic consideration®®,

In ancient India we find that teachers gradually belonged to Priestly
class. They follow their religious traditions and customs. These teachers were
very virtuous and religious. That is why, in the beginning of the educational
career, a child had to perform religious ceremonies. Without the performance
of religious ceremonies, the child was unable to receive education. First a child
had to perform the Vidyarambha ceremony. In that ceremony the child should
worship the Saraswati, Hari, Laksmi, Vinayaka and tutelary deities. After that

when the child was ready for higher education he had to perform Upanayana

%8 Mookerji, R.K. Ancient Indian Education (Brahmanical and Buddhist), Motilal Banarasi Dass
Publishers, Delhi 2011,Prologue I.
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ceremony. In this time he also performed Savitri Vrata, Medhajana Vrata and
many more vratas. These were the religious observances. Every student had to
observe all these ceremonies during his educational career. Another important
thing is that during the educational career, the student had to perform morning
and evening oblation or homage®. This adoration must be done with a
concentrated mind in a pure place outside in the village, and in standing
posture, and in silence. The Vedas give references about this*®. The Manusmrti
and Mahabharata* also give reference that the student prays to the Surya in
the morning and to Agni in the evening. All this performances train up the boy
in right moral conduct and also stimulate his preconscious thought. His moral
side received direct training by performing the morning and evening prayer and
the performance of sacrifice. During the academic session, the students also
perform some other rituals. When the session began in the month of Sravana or
Bhadrapada, the student had to perform special ceremony called the Upakrama
ritual and when the annual education session closed in the month of Pausa or
Magha, they had to perform Utsarjana ceremony?. In these ceremonies, the
student used to offer their tribute of respect to the Saraswati, Hari, Laksmi,
Vinayaka and tutelary deities. These ceremonies make a person very humble

and they always try to maintain this humbleness in his life. At the end of the

3 PiiRVam sandhyam japarstistet savitrimarkadarsandt |pascimam tu samdasinah
samyagrksavibhavanat ||M.S.11.101.
dacamya prayato nityamubhe sandhye samahitah |
Sucau dese japam japayamupdsita yathavidi ||Ibid.11.222.

4 Trira divah savitarvaryani divedive a suva trirno ahanh | RV.111.56.6.

4 Brahmomuhurte budhyeta dharmdrthau canucintayet ................ evamevamaram samdhyam

samupasit vagytah ||M.Bh.Anu.104.16-17. M.S.11.101.222.

2 Sravanyam praustapadyam vahapyupakrtya yathavidhi | yuktschandamsyadhiyita masan
viprohardva paricaman ||1bid.1V.95; pusye tu chndasam kuryadvahirutsarjanam dvijah |
maghasuklasya va prapte purvahne prathmehahani||Ibid.1V.96.
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educational career the student had to perform the Samavartana ceremony. An
auspicious day was selected for the performance of this religious ceremony. In
this day a student become a Snataka. But before taking the title Snataka, he had
to perform some other rituals. He had to perform Homa and give the
gurudaksina to his preceptor®®. After all these sacrifices he became a perfect
member of the community. The students had to perform all these religious
ceremonies during his educational career.

From the Vedas we find that during the age people were very much
aware of the religious ceremonies. The religion rite had a great hold over the
public mind. The prayer, worship and sacrifice were the beginning as well as
the conclusion of all training. People spend most of their time in pondering the
religious works. It is a matter of fact they think that through the religious
ceremonies they can achieve all efficacious things or can attain all the desire*.
For this reason the each system education in ancient India has grown out of
religious instruction. Each system tries to explain in own way the inter relation
of men, nature and God. Religious instructions or rites were carefully imparted
by both theory and practice. The teacher always tried to nourish the child’s
mind from within by religious exercise and moral tales and to prepare it for
work in worldly life.

The Buddhist education system also deeply influenced by the religious
traditions and customs. Preaching on religious topic was their chief duty. For

all the monks performing of religious instruction was compulsory. They

3 Vidyante gurumarthena nimantrayarm Krtvanujiiatasya va snanam | A.G.S.111.9.4.
4 Vrata niyamadharmasca sarve sankalpajah smrtah||M.S.11.3.
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proclaimed that all the subjects should be received religious instruction. It is a
fact that they believe that the performance of religious ceremonies a man
obtains happiness in the next world. That is why they think that there was no
wrong time for religious ritual®. In beginning of their educational career or at
the time of Pabbaja ceremony they take oath like — | take Refuge with the
Buddha. | take Refuge with the Religion. | take Refuge with the Order?®. In this
oath they mentioned that they always follow the religious tradition and
customs.

During the age people always worship and perform sacrifices. That is
why; the life of the pupil was full of ritual acts. Every pupil were required to
perform all the religious ceremonies dully. They had to participate all the
religious festivals. They think that education without religious instruction was
no education at all. It is a matter of fact that religious rite is a force which
unites man with a man. It helps to stimulate and up hold the right moral
conduct. It is a total configuration implying morality, virtue and duty. That is
why both the education have the same opinion about religious education. But
Buddhists education systems do not believe the concept of God. They are the
opinion the real thing is true not imaginary. That is why in Buddhist period
secular object of education also received equal importance. They mentioned
that both the religious and secular object of education is very important.

Through the secular education people understand the realities of society. As a

4 Dharmana capnoti sukharn paratra| Buddhacarita. VI1.26.

Nasti dharmasya jivite| Ibid. VI.21.
46 Buddharn saranam gaccharni, dhammarmn saranam gacchami,sargharn saranam
gachhami||Mahavagga.l. 12.3-4.
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matter of fact, after several years Buddhists education system developed a new
phase of Indian religious thought.
5) Social accountability of the ancient education system :

Knowledge of Social accountability is another most important aim of
education in ancient India. Both the systems of education give stress that pupil
must know his social duties and responsibilities. They suggest that after the
completion of education, a student should not lead a self-Centreed life. His
education and wealth is not for his own self. That is why, as a responsible
member of the society he constantly and efficiently do all his social services.

During the age ascetic life was also not against the social services. The
learned persons are honoured everywhere. Each and every person respects
them. They have the ability to inspire each and every persons of society.
Society gives special privilege to them?*'. So, it is the duty of learned person
that they should contribute to the progress of the society. It is the principle of
both the Vedic and Buddhist education systems. When Rsis attained highest
knowledge, they tried to spread the education to the other members for the
development of society. From the very early period of Vedas people were
aware about their social duties and responsibilities. They did not confine their
knowledge and wisdom to themselves but were anxious to impart it to their
fellows in society. The Chandogya Upanisat*® mentions that those who
perform the social duties and responsibilities in meditated way lead their life

happily and after the life they gain Brahmaloka. But by the progress of society,

47 Bhutikarmani kiirvanar tam janah kurvate priyam || M.Bh.Anu.104.10 .

8 Sarvabhiitanyanyatra tirthebhyah sa khalvevam vartayan yavadayusam
brahmalokamabhisamapdyate ||Ch.U.VIII.15.1.
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when caste system originated, then different duties are allotted to for different
castes. Everyone must do their allotted services.

The aim of the three types of debt and the five Mahavratas which were
conceived during those days was to make aware the individual for his social
duties and responsibilities. The Tuaittiriva Sambhita and the Satapatha®
Brahmana give reference about these three debts. They stated that a man owes
three debts which he must repay in three prescribed ways, viz. (1) Rsirna-debt
due to saints by the acquisition of and imparting knowledge. (I1) Devarna-debt
due to God by performing religious sacrifices. (1) Pitrirna-debt due to parents
by becoming a householder and maintaining the continuity of the family
institution and tradition by getting children. At the time of the Upanayana
ceremony we also get the hints of these three types of debt. The five
Mahavratas also insisted upon to remain aware about the social services.
Devayajiia, Pitryajiia, Brahmayajiia, Manusyayajfia and Bhutayajfia as
included within the purview of Pafica Mahayajfias were to be performed by
every human being®. But when the ancient social system became very
complicated; it was difficult to perform equally by every individual of course,
it was desirable to perform one’s own duty. In the Srimadbhagavadgita®
Srikrsna advised Arjuna —that even death is better while performing one’s own

duty, the imitation of other’s duty leads to disaster. So from this it may be

4 Jayamano vai brahmanstrbhirinairinavanjayate| yajiiena devebhyo brahmacaryena rsibhyah

prajaya pitrbhyah || Tait.Sam. 111 10.5;SR.B.1.5.5.

%0 Paficaiva mahayajiid | tatreva mahasatrani bhiityajiia manusyayajiiah pitryajiia devayajiia
brahmayajfia ifi | |SR.B.XL5.6.1;T.A.11.10;M.S.IV.21.

51 S'reydn, svadharmah, bigunah, paradharmat, svanustitat| svadharme, nidhanam, sreyah,
paradharmah, bhayavah || Srimatbhagvadgita, 111.35.
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deduced that during those days people remained conscious about the society
and used to perform the social services. As a son, a husband, a father, he
scrupulously and thoroughly performs his duties. His wealth is not for his
family but for charitable works. That is why in the time of Convocation
ceremony the preceptor gives instructions that —

“O dear Son, always speak the truth. Discharge the duties laid down by
the Sastras. Always remain busy in self-study, make offerings to the Guru
according to his wishes, there after enters in to the life of the house holder. Try
to preserve the sanctity of lineage. Never desert the path of truth; never desert
the path of religion. Never turn your face from noble deeds. Do not show
contempt for your own thing, always remain inclined towards religious
ceremonies”.

“Treat your parents, preceptor and guests like gods. Do what is good and
avoid evil deeds. You should imitate only the good things in your elders and
not others. You should reverentially offer a seat, shelter and alms to any
Brahmana who may be superior to you as well as to other respectable and
revered person who may come to your house. Charity should be given in all
humility, that is, you should say to yourself. ‘All wealth is God’s. I have
committed a wrong in regarding it as mine being led away by avarice’. You
should give alms saying to yourself ‘whatever I am giving is not much’. You
should do charity feelings all the time afraid lest it should be refused. You

should do charity thoughtfully not promiscuously”.
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“While doing all this, if you are ever in doubt in regard to your duty and
moral conduct, you should follow the example and conduct and behaviour of
those Brahmanas who are living there and are soft-natured, lofty-minded, high-
principled, strict adherents to religion and efficient in counseling. Apart from
this, if you are ever in suspense as to how you should bear yourself towards an
inculpated person, you should follow the department of the thoughtful, upright,
virtuous and pious Brahmanas”.

This is the instruction of Vedas and Upanisats®. Pupil used to practise
all these instructions in reality. So from this we find that during the age people
believe that for a healthy and prosperous society people must know their social
duties and responsibilities. And the ancient people realized that mutual give
and take was essential to preserve the integrity of social ties.

6) Preservation of Culture and Heritage :

Another important aim of ancient Indian education was the preservation
and promotion of cultural heritage. To this point we may say that right from the
Vedic age when the sages visualized the mantras, they tried to preserve the
visualized mantras. For the first time they spread their knowledge to the other

members of the society. Then there were constituted many Sakha, Charana,

%2 Vedamaniicayacaryodntevasinamanusdsti | satyarn vada | Dharmam cara |svadhyayanma pramadah
|acaryaya priyam dhanamahrtya prajatanturh ma vyavcechetsih |satyanna pramaditavyam |
dharmanana pramaditavyam |kusalanna pramaditavyam |bhutaiya na pramaditavyam | svadhayaya
pravacanabhyam na pramaditavyam |devapitrkaryarbhyam na pramaditavyam |matrdevo bhavo
|ptrdevo bhavo |dacarya devo bhavo |athitidevo bhavo |yanyanavadyani karmani
tani sevitavyani |no itarani | yanyasmakam sucaritani | tani tvayopdsyani no itorani |ye
ke casmachreyamso brahmanah tesam tvayao’sanena prasvasitavyam |Sraddayd deyam
|asrddyahdeyam |Sriya deyam |hriya deyam | bhiya deyam |samvida deyam |atha yadi te karmavicikitsa
va Vrttavicikitsa va syat ||ye tatra brahmanah samamrsinah |yukta dayuktah | aliksa
dharmakamah syuh | ytha te tesu varteran | tatha tesu vartethah |athabhyakhyatesu ye tatra
brhamanah sammrsinah |yukta ayuktah | aliksa dharmakamah syuh |yatha te tesu varteran |tatha tesu
vartethah |esa adesah | |esa upadesh | esa vedopanisat| etadanusasnam | evamupasitavyam |evamu
caitadupasyam | T.U1 11
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Gotra, Parisat, for the preservation of the visualized mantras. Thereafter we
find that there was a practice for the preservation of mantras by memorizing
the same since in those days there was lack of art of writing. That is why, the
seers tried to preserve the mantras in their brain by chanting. In the Rgveda we
gather that the celibates praised the Vedic mantras imitating the sound of
accents from one another like frogs®3.

In this way, the Vedic knowledge par excellence was preserved to us. It
is said if literature is preserved, the culture is also preserved. For that reason,
the Vedic seers had special attention in this respect. Besides, by means of the
sacrificial rites, the cultural heritage was also preserved. In those days the
sacrificial rites also contributed a great deal for the preservation of cultural
heritage. In fact, we see that the social works pertaining to release from debt to
deities and debt to ancestors also contributes for the preservation of culture and
heritage.

In the Post Vedic period when the social good manners and social values
were somewhat changed, a new literature was developed. In this process of
creation Dharmasutra, Smrtisastra and Pauranic literature were written, since
Vedas were difficult for some people. Besides, subsequent new literature was
much easier for the common people. Later on, for the preservation of our
culture and heritage, the Ramayana and the Mahabharata were composed. The
Ramayana, the Mahabharata and the Puranas became acceptable and

educative to mass people. The wandering scholar used to go round in the

3 RV.VII.103.5.
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country-sides and recited and explained the epics the Ramayana and the
Mahabharata and also the different Puranas before the public and thereby they
roused the cultural values of the common run of people.

On the other hand, when the Buddhistic religion awoke, Buddha himself
and his supporters spread their system of education (in keeping with their
philosophy) among their followers®. Monasteries were the Centres of their
thoughts and philosophies. In course of time, these monasteries were developed
as their Centres of education. These monasteries became famous for the
preservation of their many fold heritages. In these monasteries there were also
facilities for the study of Vedic scriptures, medicinal science, astronomy,
astrology, grammar and so on over and above their religious scriptures. Among
these monasteries Nalanda and Vikramsila were all the more worthy to be
mentioned. These two monasteries contributed a great deal for the preservation
of ancient culture and heritage. These educational institutions gave more stress
on Buddhistic education but these institutions also preserved the other religions
culture and heritage®®.

From the aforesaid discussion, we may deduce that the aim of ancient
Indian education was comprehensive or extensive. During those days the
attention was focused for all round development for human being. Though in
the system of Indian education the attention was more focused on mundane and
spiritual development, nevertheless it may be said that the importance was

given all the more on religious education, since religious education illumines

54 Tena kho pana samayena bhikku nanadisa nandjanapada... ... .. || Mahavagga.l.12-15.
% Radhakrishnan,S, Religion and society, Nabu Press, 2011,P.105-106.
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the path of salvation®®. In this respect, the dialogue between Yajiavalkya and
Maitreyi as found in the Brhadaranyaka Upanisat®” merits mention. Maitreyi
says ‘yenaham namrta syam tenaham Kim kuryam i.e. what shall I do with the

wealth which does not illumine for me the path of emancipation.

%8 Vidaya amrta snute || YV.40.11.
5 B.U.2.4; 4.5.
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