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Method of teaching and the teacher-student (Guru-Sisya) relationship :

Method of Teaching :

The fundamental of teaching communication is fruitful of
between teachers and taught. An effective teaching method engages the
students in the learning process and helps them to develop critical skills.
Without the proper method of teaching the aim of education cannot be
achieved. It is a matter of fact that the proper method of teaching also develops
the interest of the learners and motivates them for their active participation in
teaching learning process.

In the early Vedic age there were no proper methods to impart
education. The Rsi, composed the hymns through the long austerities,
transmitted his knowledge to his son like disciple. Later this knowledge
imparted to other members of their society and the knowledge became
transmitted from generation to generation. There were no written procedures to
preserve the knowledge. The Seers acquired knowledge by dint of their long
austerities and spread the knowledge. The seers transmitted his knowledge
orally and the other acquired this knowledge very carefully. From that time
orally transmitted education was the method of teaching. In later period when
the people understood the importance of education or when the complexities of
society were increased then many other methods of teaching were included for

the development of education.
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1) Oral Method :

The method of teaching in Vedic age was purely oral. Without the
medium of books the teacher imparted his knowledge orally. The student used
to sit at the feet of his preceptor and acquired the knowledge from his teacher.
The teacher used to pronounce the words of the Vedic stanzas, which the
student was asked to recite exact intonation and accent!. Without any mistake
the student pronounced the accent again and again in front of his teacher. If the
student had any difficulty in the matter then the teacher repeated the letter
again. When the whole verse was taught to one student then the same process
was repeated to next one. Individual attention was given to every student.
Every day the student started recitation of the Vedic text before the birds
announced the day break?. But recitation did not mean simple rote. The Vedic
Rsis placed special emphasis upon recitation with the proper understanding of
the inner meaning of the mantra. Proper recitation and understanding of the
meaning of the words were necessary. If the reciter just imitate the teacher’s
word like a frog or parrot then the reciter was not able to achieve the full fruit
of the mantra. That is why; the student had to give the sufficient attention of
every single letter or word because any single letter or aksara was the root of
the recitation of the mantra. If the letter or aksara was not properly pronounced
then the meaning of the mantra would give different attributes and the main
theme of the mantra became abolished. So during the age Rsis gave stress on

proper recitation and understanding of the mantras. For this reason they

! Yadesarmanyo anyasya vacam $aktasyeva vadati Siksamanah |RV.VI1.103.5.
2 Tait.Sam.VI1.4.3.1.
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developed different methods to avoid the error or mistake in teaching and
learning process. At first stage mantras are memorized using simple methods in
the form of Samhita and Pada or Krama pathas with various svara patterns.
After this the recitation are classified as complex recitation styles or vikpiti
pathas. This vikriti pathas are of eight kinds viz., Jata, Mala, Lekha, Sikha,
Dhvaja, Danda, Ratha and Ghana.

The Samhita patha is to recite a mantra in a sentence straight with
appropriate intonations.

In Pada patha, a sentence is broken down to ‘words’ or pada’s, which
gives the student the knowledge of each word.

In the Krama patha, the first word of a sentence is added to the second,
the second to the third, the third to the fourth and so on, until the whole
sentence is completed. This parha enables the student to understand not only
individual words but also how the words combine in recitation with the
attendant modification of the svaras.

In the Jaza patha, the first word and the second word are recited together
and then the words are recited in the reverse order and then again in the
original order. For example, in the krama patha, if they are recited as 1-2;2-3|
3-4| 4-5 etc., in the jata patha, they are recited as 1-2-2-1-1-2; 2-3-3-2-2-3; 3-4-
4-3-3-4 and so on.

The manner of patha of Mala patha is very difficult. Without repeated
practice, the style of Mala patha cannot be acquired. After reciting the first and

second line, the sixth and the fifth lines are to be recited and then again the
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second and the third line. For example 1-2-6-5||2-3-5-4||3-4-4-3|4-5-3-2||5-6-2-
1l

In Lekha patha, sometimes two lines and again sometime three lines are
to be recited together. For example-1-2, 2-1, 1-2||2-3-4;4-5-2;2-3;3-4]

The Sikha patha is similar to that of Jata patha with the only difference
Is that the Jata parha two lines are recited at a time. For example-1-2||2-1|1-2-
3||12-3||3-2||2-3-4]|3-4||4-3||3-4-5]|4-5||5-4||4-5-6]|

In Dhvaja patha, the first line is exactly according to Krama patha, the
second line is its reverse. The third line is in accordance with Krama patha,
while the fourth line is its reverse. For example- 1-2,2-3,3-4|3-4,2-3,1-2|4-5,5-
6,6-7/6-7,5-6,4-5|

In Danda patha two two lines of the Krama patha are pronounced three
three lines respectively but only in second time is to be recited in reverse order.
For example-1-2||2-1||1-2 2-3||3-2-1||

The Ratha patha is created by admixturing the two orders of Krama
patha and its reverse order. Forexample-1-2-2-1|3-4,4-3,1-2|| and 1-2-4-5||2-1-
5-4||1-2-2-3||4-5-5-4||

The Ghana patha is more difficult than the above where the
combinations of words will be 1-2-2-1-1-2-3-3-2-4-4- 2-3; 2-3-3-2-2-3-4-4-3-
2-2-4 and so on.

In order to preserve the purity of the word, the sound, intonation,
pronunciation, accent and sound combinations of the Veda mantras, these

methods of recitations were devised.
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Like that the Aitareya Aranyaka® mentioned three ways of reciting the
mantras like Pratrinna, Nirbhuja and Ubhayamantrina. These were also the
development of the recitation of any mantra.

Later on all the subsequent ages gave equal stress on the oral method of
teaching. It was the best method to spread the education in society. That is
why; they did not change the old intensive rule. Manu mentioned that the twice
born Brahmana had constantly committed the Vedas in memory because the
study of the recitation of the Vedas is said to be the highest Tapasya*.

In Satra period pupil before the Upanayana Samiskara performed
Vidyarambha or Aksararambha ceremony®. Through this ritual the students
first learnt how to write a letter or an Aksara. In the Mahabharata®, we also
find the story of Yavakrita who studied the Veda without his guru. From this it
seems that during those days written methods were also available. Like that
Pirana’ also mentions that art of writing was prevalent in that age. People used
Bojapatra, the bark of trees in writing purpose The Buddhist scriptures also
give reference about the art of writing. From the story of Upali® we find that art
of writing was developed.

Though art of writing was developed in ancient period but it was not
used in teaching learning process. People used the oral or verbal method of

teaching. They think that it was irreligious to use the art of writing in teaching

3 AAVIIL
4 Vedabhyaso hi viprasya tapah paramihocayate|| M.S.11.166.
5 Kane.P.V, History of Dharmasastra, Bhandarkar Oriental Research Institute, Bombay, 1962, P.440.
& Anena tu gurun duhkhat tosayitvaddtmakarmand |
kalena mahata klesad brahmadhigatamuttamam ||M.Bh.Vana.138.26.
" Brahmanda. Purana. XXXVI11.89-90.
8 Upali lekham Sikkheyya|Mahavagga 1.49.1.
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learning process. The Mahabharata®also condemns a person for incurring sin
for writing down the Vedic text. Like that in the Mahavagga the writing was
described as means of livelihood or an occupation. That is why, in ancient
period, education or knowledge was handed down by word of mouth from
generation to generation.

In Buddhist education system the Samgha gave the permission to a
monk to go to adjacent place to gain verbal knowledge'®. In the Mahavaggal!
there was a reference to an Updsaka inviting a fraternity of Bhiksu to hear him
reciting an important Suttanta. The Monks and Nuns received all religious
instruction through recitation. It can be said that during those days the work
was more oral then theoretical because oral method of teaching was the main
part of both the Vedic and Buddhist education system.

2) Svadhyaya or Self study :

The word Svadhyaya is composed of Sva+adhyaya. Sva means one’s
own self. Adhyaya means lesson or chapter reading. Therefore, it means one’s
own reading lesson.

In other words, the word Sva means one’s own self and Dhyaya means
meditating on. The root of Adhyaya and Dhyaya is from “Dhyai” which means
“think of, imagine, contemplate, meditation*?. Therefore it literary means ‘to

study one’s own self.

® Vedavikrayinscaiva vedanamcaiva dusakah |
vedanam lekhkdscaiva te vai nirayagaminah ||M.Bh.Aswa.106.92.
10 Tehi bhikkhave bhikkiini eko bhikku samanta avasa sajjukam pahetabbo gacchavuso
samkhittena va vittarana va patimokkham pariyapunitva agaccha’ ti|| Mahavagga.Il.17.5.
11 So ce bhikkhiinam santike diitam pahineya, agacchantu dhaddanta marn suttantam
pari yapunissanti pur’'ayam suttanto palujjastiti||Ibid.II1.5.9.
2 Monier-Williams' Sanskrit-English Dictionary,P 521,1277.
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The term Svadhyaya was explained in number of ways in the scriptures.
Some authorities mentioned that only reciting, repeating and rehearsing of
Vedic text was the Svadhyaya. But the Satapatha Brahmana pointed out the
efficacy of Svadhyaya. The Satapatha Brahmana mentions that it was the
Brahmayajfia'®. Through the Svadhyaya of Vedas a person can achieve eternal
or imperishable fame. It is also pointed out that by regular self study of Vedas
an individual becomes lover of the Vedas. He becomes self satisfied and never
depended upon any one. He enjoys sound sleep. He becomes perfect physician
of the soul and he also gains the control over senses. His power of
concentration, intellect and comprehension increases. He goes on developing
his intellect and succeeds in discharging the obligation of his religion!4.

The Manusmyti refers that it is the greatest Tapasya®.The Apastamba
Dharmasiitra states Svadhyaya is a form of Tapas!® .Because through the
Svadhyaya a man acquires proficiency in the Sastras and he becomes
successful in his life!’. That is why, the Mahabharata states that ‘vedarn ca
nityasah’ that means one should study the Vedas daily*®.

For this Svadhyaya or self study, the Upanisats give three steps of
learning i.e., Sravana, Manana and Nididhydsana®® . Through this students first

studiously listen the words of the preceptor, after that they understand the

3 Svadhyayo vai brahmayajiiah |SR.B.11.5.6.3.

Y SRB.VILI.

15 Vedabhyaso hi viprasya tapah paramihocayate|| M.S.11.166.

16 tapah svadhyaya iti brahmanam || Ap.Ds.1.4.12.1.

Yatha yatha hi purusah satram samadhigacchati| tathd tatha vijanati vijiananicasya

rocate||M.S.1V.17-20.

18 M.Bh.Anu.104.39.

1 dtma va are drastabhyah srotabhyo mantabhyo nididhyasitavyo maitreyydatmano va are
darsanena sravanena matya bijafianenedam sarvam viditam ||B.U.I1.4.5.
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meaning of the mantras with proper recitation and ultimately realized the
metaphysical truths of the instructions through his own experience and
contemplation. Like that the Buddhist scriptures also mention three steps of
learning viz., Sruta, Cinta and Bhavana?®. These three steps are equivalent to
Sravana, Manana and Nididhyasana. Because these steps also signify that the
students first read the portion of the scriptures, then understand the instruction
and ultimately absorb the meaning of the text through their own experience.
During the age the teachers always encouraged their students that they had to
daily practice their instruction for the realization of ultimate knowledge of the
truth. In the Taittiriya Upanisat?* we find that Varuna after giving his son
BArigu the outline of divine knowledge instructed him to realize it through the
continuous self realization. BArgu adopting this method gained the real
knowledge after four years. In the Chandogya Upanisat?> we also find that
Aruni also gave the similar instructions to his son.

3) Debate and Discussion Method :

Debate and discussion method, was quite common method of teaching
in early days. All the ages mentioned this method of teaching. The Vedic and
the Buddhistic education systems mentioned that for the literary training of
students this method of teaching was necessary. In this method the learned
person assembled at some places and dramatically discussed the different

metaphysical, theological and other problems among themselves. The Rgveda

20 Das, S.K The Educational system of the ancient Hindus ,Ryan Publishing House ,
New Delhi ,1996.P.178.

22 Ch.U.VL.
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Samhita mentioned this type of learned discussions, which were held in learned
assemblies and in the time of grand sacrifice. The Rgveda Samhita®® mentioned
that when the Rsi attained the highest knowledge and spiritual knowledge they
used to gather in these places to disclose and discuss the hymns which they had
individually attained as a result of their Tapas and meditation. Generally the
young energetic students individually and with their teachers usually gathered
in such types of discussions to know something new from the learned scholars.
But anyone could take part in such types of debate and discussion. There were
no restrictions. In the Brahmanas and in the Upanisats such types of debates
and discussions are met in many places. In the Brhadaranyaka Upanisat and in
the Satapatha Brahmana®* we find that when the King Janaka performed the
horse sacrifice then the debate was held between Yajriavalkya and Gargi. Both
of them individually took part in the discussion wherein the Yajiavalkya
assumed supremacy. Similar examples were also found in ancient period that
learned discussions were held between visitors and hosts, father and son,
teacher and pupil and husband and wife. These types of discussions were called
the Brahmavada or Brahmodya®. In the Classical Sanskrit literature it was
called the Vidya vivada or Vidya vicara because in this discussion the learned
men gathered together and logically discussed the various questions on

religious treatise and philosophy?®.

2 Hrda tastesu manaso javesu yad Brahmandah samyajante sakhdyah | atraha tvam vi
Jjahurvedyabhirohabrahmano vi carantyu tve || RV.X.71.8.

24 Janako ho vaideho|bahudaksinena yajiieneje............................ ||SR.B.XI.6.3;B.U.IIL1,II1.6-8.

%5 The Satapatha Brahmana edtd by Maitreyee Despande, Book-4, New Bharati Book
Corporation,2008, P. 1526.

% Basu, Jogiraj.India in the age of Brahmana , Sanskrit Pustak Bhandar,Calcutta, 2001.P.46.
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The debate and discussions was the regular feature of ancient period. The
teachers and students, who were eminent scholars, launched this debate and
discussions with zeal and seriousness. The forest hermitages, Royal courts
usually organished this type of discussions. Sometimes at the site of the grand
sacrifice, this debate and discussion were open held. The Brahmanas,
Upanisats, Epics record such types of debate and discussions which were held
in ancient period at the court of Kings. Learned scholars for the improvement
of their knowledge regularly searched such types of debate and discussions.
From different part of the country they used to visit such discussion. We know
that Uddalaka Aruni®" went to the north, where he challenged the northern
scholars. Like that Svetaketu, Somausushma Satyayajiii and Yajravalkya®® also
went to Videha for learned discussion. Narada, an advanced student, who
mastered all the arts and science, had extended and improved his knowledge in
a discussion with Sanat Kumara®. In this debate and discussion prizes were
also bestowed upon for those who subdued the opponent. We find in the
Brhadaranyaka Upanisat and in the Satapatha Brahmana® the King Janaka of
Videha was the great patron of learning, he usually organized such types of
gathering in his court. He also offered handsome prize for this gatherings. We
find that at the time of horse sacrifice King Janaka invited all the scholars from

Kuru and Paficala country for learned discussion, wherein he offered the

2" Uddalaka harunih |
udiccayatravrto dhavayaricakar tasya niskkoopahit édsaitadbha sma ...... ||SR.B.XI1.4.1.2.
28 Janako ha vai vaideho |brahmanaiddhravayadbhih samajagama Svetaketundruneyena
somasusdmena sattyayajning Yajiavalkyaena........................... ||[Ibid XL6.2.
29 Ch.U.VILI.
%0 Sa ha gavam sahasramvarurodha dasa dasa pada ekaikasyah srgayoravdva
babhiivuh ||B.UIIL1;SR.B.XL6.3.
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special prize of thousand cows with horns covered with gold to the most
learned person. Yajiavalkya appropriated this prize because in that learned
discussion he assumed supremacy. Like that Uddaldka Aruni went to the
North, wherein he challenged Northern scholar Svaidayena Saunaka son of
Goutama. In this debate Uddalaka was defeated by Saunaka and then the
former offered gold coin to him and became his pupil to study at his feet3!.

Such types of debate and discussion were economic and effective for the
progress of society because such types of debate would cultivate high
knowledge. That is why; the Buddhistic education system gave equal stress
upon the efficacy of this debate and discussion method. At the beginning of the
academic career the Buddhist monk was trained in the art of debate and
discussion. Buddha himself spent whole of his religious life in debate and
discussion. These debates and discussions were regularly held in the Buddhist
monasteries. Nalanda and Vikramsila were the most outstanding Centres in this
respect.

It is matter of fact that Buddhism was a new sect or religion and had
new education system. They tried to propagate their principles and thoughts to
the masses. This was needed because they tried to establish their own cult or
religious belief. For this, debate and discussion were very helpful. Because
through this method, they were able to impress and satisfy their followers and
spread their philosophy. That is why, Buddhist teacher always encouraged their

students that they had to join or attend these gatherings and improve their

3t Svaidayandsi suvarpam vava suvarna vide dadatiti..................||SR.B.X1.4.1.8.
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power of discussion. These debates and discussions were held at the meeting
places of scholars, Royal Palaces, Minister’s office and in the Assembly. But
without the proper knowledge of the subject the debater was not able to express
his opinion. That is why Buddhist education system mentioned that the debtor
should have knowledge of his subject and capacity of expressing his view point
in such a tone as to attract the ear of the listeners. So the Buddhist literature,
Sapadasabhiimi-—-Sastra —Yogacarya of Maitreyi®? laid down special treatise on
the subject of debate. For this we find that the following evidence of eight
kinds viz, Siddhanta (conclusion), Hetu (reason), Udaharana (example),
Sadharmya  (affirmative), Vaidharmya (negative example), Partyaksa
(perception) Anumana (inference) and Agama (scripture) were required for
every monk, so that they could influence the audience and win the debate.
Sometimes this debates and discussions were arranged on every full moon
(Purnima) and the first moon (Pratipada) of the month®:. These discussions
were held in a very grand organized way. The seniors’ monks conducted these
discussions. The monks of different Samghas assembled at this discussion and
put forward their doubts freely. In these discussions honour was bestowed upon
those who could vanquish the opponents. The King also patronized this learned
discussion. The students, teachers and all the members of the fraternity had to

attend these gatherings. If anyone was unable to join the discussion then the

32 Watters Yuan Chwang,1.355-356
33 Anujanami bhikkhave catuddase pannanase attamiya
ca pakkhassa sannipatitun ti ||Mahavagga.ll. 1.4

178



discussion was held at his place. And if anyone happened to be sick he had to
inform the Sariigha or he had to present himself in the same condition34.

So we find that the ancient education systems were fond of hair splitting
argument and discussion because through this method mental horizon of the
student winded considerably. The student developed the clarity of vision
through the discussion on different problems of life.

4) Question-Answer Method :

The question- answer method was also very popular method of teaching in
ancient period. This teaching method was basically developed in Brahmanic
period. It was a very scientific method of teaching. Through this method the
teaching doubts had to be cleared through question, cross question and answer
method. In this method metaphysical and spiritual facts were explained in a
very fascinating manner by employing all the available materials viz
Illustration, Stories, and Parables®. In this method the teacher asked question
to his students and the students were also encouraged to asked question about
their doubts. At the very beginning or at the end of the instructions, the students
generally used this method of teaching. The teacher illustrated all the words
and accent of the text. Like if the teacher pronounced one word or two, first the
pupil repeated the first word, after that they memorized all the text. If the
student had faced any problem then he asked question and the teacher also
explained to him all the doubts with the help of stories and parables. The

Brahmana text uses the technical term of this method such as Prasnin, Abhi-

3 Mahavagga.|l.V.6;IV.2.1
35 Prasna.U.II; Katha.U. I; Kena.U.III.
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prasnin, and Prasna Viveka. While the student was unable to understand the
meaning of the subjects, then for better understanding he used this method of
teaching. Because the Rgveda®® clearly indicates that understanding of the
meaning of the subject is necessary. If the person does not realize the meaning
of the subjects or if he recites only the Rk of Aksara of the subjects then his
knowledge is like a dry wood or ashes, which can never blaze. In the Keno
Upanisat®” we find that curious disciple asks question about his doubts and
teacher explains all the doubts of his disciple through the question answer
method. The Upanisats also fall in to the form of dialogue which shows that
method of teaching in those days was catechetical.

The dialogue between Svetaketu and the king Pravahana Jaivalis, the
conversation between Sanat Kumara and Narada and the dialogue between
Yajiiavalkya and Maitreyi® clearly indicate that this method of teaching was
very popular during those days. In the Mahabharata specially in the Shanti
parva this method of teaching was resorted. In the Shanti parva®® we find that
Yajiiavalkya imparted the knowledge of Jibatma and Paramatma to Visvabasu
through the question answer method. Like that in the Yudhistiras court*,
Devarsi Narada also discussed different types of education through this

method.

3 rco aksare parame vyomanyasmindeva adhi visve niseduh |

yastanna veda kimrea karisyati .......... [|RV.1.164.39.
37 Kenesitam patati presitarm manah... ... ............kenesitam vacamimam
vadanti................... || Keno.U.1.

% B.U.VL.2.1-7;,Ch.U.VII.1.; B.U.2.4.2.

39 Caturvivimsasto ‘prcachat prasnan vedasya parthiva |paiicavimsatim prasnam
papracachanviksikim tada |visvavisvam tathasvasvam mitram varunameva
ca||M.Bh.Shanti.318.27-30.

OKascacit sutrani sarvani grhansi bharatarsabha ...............visayogastatha sarve viditih
Satru nasanah || Ibid.Sabha.5.121-123.
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This teaching method also played great role in Buddha’s teaching. During
those days the student would approach the teacher with question and the
teacher give all the answer with sufficient attention. The teachers also appealed
to each and every student that they asked question about their doubts freely.
That is why Hiuen Tsang mentioned that in Buddhist teaching, the question
answer method was so common that the day was not sufficient for asking and
answering profound question. Like that the question of Milindapafiha** also
clearly indicates that this method of teaching was usual rule of Buddhas
teaching.

5) Tours:

Tours or travelling was one of the methods of teaching in early days. The
wandering scholars used to travel in foreign countries in search for better
knowledge or education. They undertook long trips and went to the distant
places for practical knowledge. During those days teachers were encouraged
their students that they had to travel out in distant places for better knowledge.
In the post Vedic period we find that the wandering scholars or Charakas
travelled the distant places for education. The Brhadaranyaka Upanisat* gives
reference in this respect that band of wandering scholars went throughout the
country for proper knowledge. They participated in various debates and
discussions and various conferences, where they enlightened their knowledge

and spread their experiences with other scholars. We also find in the Satapatha

41 Milindapafiha.lV.7.69.
42 Yajiiavalkyaketi hovaca | madresu carakah paryavrajam............. [|B.UIL3.1;7.1.
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Brahmana® that a Kuru Paficala Brahmin Udalaka Aruni went to north, where
he challenged the northern scholars. In the Mahabharata**, the learned
Ugrasrava went to the Naimisaranya, the hermitage of Saunaka, where he
delivered the lectures in front of Saunaka’s disciples about the Brahmatattva.

Generally Students and teachers, used to travel to far off countries for
attaining higher learning. In Upanisat*® we find that Svetaketu went to
Pravahana Jaivalis court for learned discussion. In the Ramayana®®, Rama and
his brother Laksmana after receiving instructions from their teachers, they also
travelled to the places of pilgrimage, the hermitages of sages for better
knowledge. It is stated that King Duryodhana went to Mithila and had under
gone training in mace fighting under Balabhadra*’. There were many examples
regarding the travelling or tours, which show that during those days, it was one
of the most important methods of teaching. The students generally at the end of
their education undertook travelling for developing their knowledge or
education.

The Buddhist education system also encouraged their students that they had
to undertake long trips to gain the practical knowledge or education. After the

completion of normal education the Monks generally undertook long trips for

8 Uddalaka harunih |
udiccayatravrto dhavayaricakar tasya niskkéopahit éasaitadbha sma .................||SR.B.XI.4.1.2.
“ Tamasramamanupraptam naimisaranyavasinam|citrah SR.otam kathastatra
parivabrustapasvinah|| || M.Bh.Adi.1.1.3.
4 Svetaketurha va aruneyah paiichalanam parisadamajagama sa gjagam jaivalim pravahanam
paricarayamanam....................|B.UVIL2.1.
8 Visvamitra yayavagre tato ramo mahayasah |kakpaksadharo dhanvi tam ca saumitriranvagat ||
kalaapinau dhanaspani sobhayanau diso dasa|Ram.Bala.22.6-1.
47 Atha duryodhano rajagatvactha mithilam prabhuh |
gadasiksam tatodivyam balabhadradavaptavan ||Brahmanda Purana.ll.3.71.84.
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better knowledge. The Jataka*® stories mainly describe these types of
wandering scholars, who wandered in various countries, attended Royal courts,
studied the Sastras and made friendship with learned scholars. They visited
distant Universities, towns like Taksasila, Beneras to receive education. They
undertook extensive tours without any fear of weather or climate and qualified
themselves for life in the world.

Jivaka after seven years of his education in Taksasila, his teacher suggested
him to go far off places to receive the practical knowledge of his subjects*.
We also find many other examples where the wandering scholars wandered
various towns, cities and villages for the practical knowledge. Prince of
Magadha and Prince of Kosala® after receiving education at Taksasila
travelled various countries to acquire the practical use of his subjects. We know
that Chinese traveller F.Hien in fifth century A.D, Hiuen. Tsang in seventh
century A.D and ITsing in six hundred seventy two A.D also travelled in India
from one end to the other part of the country and visited various places, got
admitted to the famous seats of learning for receiving education.

Like that in Buddhist period some Thera Bhiksu>® always travelled

throughout the country and spread the education. Sariputa, Maha-Moggallana,

48 Sikkhapita nabhavissa gacchante kale piivasakkhaliadinu c’eva phalaphaladina ca haranto

corakanmesu || Tilamutti Jataka.252.

4 Aham kho acariya bahum... ..................satta ca me vassani...... ... .......|teno hi bhane Jivaka
khanttim adaya Takkasilaya samanta yojanem ahindanto yam kifici abhisajjam paseyyasi tam
aharatilMahavagga VIILL7.

0 Darimukha...............sabbasippani uggnhitva sabha samayasippani ca sikkhissama descarittaii ca
Jjanissama ti gamanigamadisu caranta... ..... |Darimukha Jataka 378; Takkasilato nikhami,
sabbasamayasippani sikkhanto ekam paccantagamakam papuni |Brahachatta Jataka 336.

STena kho pana samayena dve bhatuka thera ayvasma ca Isiddso ayasma ca Isilohatto Savatthiyam

vassam vuttha anfiataram gamahavasam agaamsu... .... || Mahavagga.VIII.24.5-6;

Culavagga.VIl.2.2;
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Maha-Kachchana, Maha-Kotthia, Maha-Kappina, Maha—Chunda,
Anuruddha, Revata, Upali, Ananda and Rahula were the some famous Thera
Bhiksu in Buddhist period.

So both the education systems preferred travelling as method of
teaching. Through this travelling, the students visited various palaces, villages,
towns, and universities. For this they were able to know the environmental
condition and situation of the society. Their mental horizon was developed and
they could able to change the narrow minded condition of the society.

6) Oral and Practical Examination :

In ancient education system Oral and Practical Examination was one of
the methods of teaching. The Gurukulas and Samghas did not conduct any
written annual or periodical examination like that of the modern period. So
there was no written examination but the teachers frequently took oral and
practical examination of their students. As a method of teaching they conducted
these oral and practical examinations to test the knowledge of students. When
the teacher imparted new instruction to his students he first satisfied himself
after taking oral examination of his student®?. The Brahmanas, the Upanisat,
the Epics and the Sitra literature mentioned that the teachers frequently took
oral examination to test the quality of the student. We know that Satyakama
Jabala was tested by his teacher. Like that Svetaketu was also tested by his

father®. In the Mahabharata®* also we find that Dronacarya also took practical

Tena kho pana samayena ayasma Sudhammo Macchikasande Cittassa gahapantino avasiko hot
navakammiho dhuvabhattika... ... ....... adhivasesum kho thera bhikki tunhibhavena|| Culavagga.l.18.1
52 Altekar.A.S, Education in ancient India,Vishal Kaushik Printers,Delhi,1944.P.167.

8 Ch.U.IV.5; VI.1.
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or oral test of his students. Like the Vedic teachers, Buddhist teachers also took
oral test before they started new instruction. Sometimes the senior monks took
this oral test. Moreover at the end of education some oral examinations were
also arranged. Like after performing the Samavartana ceremony, the new
Snataka was presented before the assembly, where the learned scholars asked
questions; if the learned scholars were satisfied with the answer of the Snaraka
then they declared that Snataka was a competent scholar. In the Rgveda® we
find such type of reference where the learned scholars assembled together and
tested the competency of new learned scholar. The other scriptures also
mentioned that when the Samavartana ceremony was over then this type of
examinations was taken place. In Buddhist education when the Monk
performed the Upasampada ceremony then the special assemblies were
convened. In this assembly the Buddhist Monk faced volley of questions. If the
assembly was satisfied with answer of Buddhist monk then the assembly gave
verdict that he was a competent scholar®®. Jivaka®’ ,the famous physician
received his medical education in Taksasila for seven years, after which he had
to undergo an examination in which he was asked to describe the medicinal use
of all plants.

So we find that both the Vedic and the Buddhist education systems

almost follow the similar method of teaching. But in Buddhist education we

5 Tamstu sarvan sarvavidydastrasiksitan|dronah praharanjafie jifiasuh purusasarbhah ||
M.Bh.Adi.131.67.

55 Uta tvam sakye sthirapitamahurnainam hinvantyapi vajinesu |
adhenvd carati mayayaisa vacam susruva afalampuspam ||RV.X.71.5.

56 Sunatu me bhante samgho......................khama samghassa, tasma tunhi, evam etam
dharayamiti || Mahavagga 1.28.5-6.

S"Tena hi bhane Jivaka khanittimadaya Takkasildya samantd yojanam ahindanto yam Kifici
abhesajjam passeyyasi tam ahara ti| Ibid. VIIL. 1.7.
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find that some time the teacher also used the story telling method. Through this
the teacher imparted the moral lesson to his student. Like that the teachers also
encouraged their students that they had to compose the poem. In Vedic
education the story telling method was also in use. As we already mentioned
that in the question answer method that some time students were confused
about the instruction; then for the better understanding of student, the teacher
also used the story telling method or katha.

Teacher-Student (Guru-Sisya) relationship :

The relation between teacher and student in ancient period was very
cordial and courteous. Both the Vedic and Buddhist education systems mention
that the teacher was the guardian of the students in all respects. He occupied a
very dignified place in society. The Rgveda and the Yajurveda® mention that
he was the guardian of sacred knowledge and an exhibitor of divine
illumination as well as medium of highest attainment. The Apastamba
Dharmasitra® mention that dharma was called the acdrya (teacher). The
Taittariya Aranyaka®® mentions that ‘acdrya deva bhava’ that means he was as
respectful as the God.

All the ancient scriptures mention that teacher was the protector and
curator of the students’ life. He was the spiritual and intellectual father of the

students®®. Without him none can able to become a dignified member of the

%8 Ahameva svayamidarn vadami.. e ..tam brahmanam tam sumedham||RV.X.125.5.;
Yatprayajiiamuta ceto dhrtisca ya]]yotzrantaramrtam prajasu|Y.V.34.3.

5 Tasmad dharman acinoti sa acaryah || Ap.G.S.1.1.1.14.

0O TAVIL1L2.

81 Brahmacarinam pitaro devajanah|A.V . X1.5.1;
tatra yadbrahmajanmadsya .......................... pitda tvacarya ucayte ||M.S.I1.170.
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society. It was natural because the students after the Upanayana ceremony
lived under the same roof of his preceptor. In his very early age he started
living with his preceptor. He was under the guidance of his preceptor. So it was
the accountability of the teacher to give all the education to his students. Like
that during the age, the art of writing was also not prevalent in general case. All
the instructions were given verbally. The Mahabharata®? condemns a person
to go to hell if he incurs sin for writing down Vedas. So it was the duty or
responsibility of the teacher to clarify the speech (vak), mind (manas) will
(vicar), thought (cinta), memory (smrti), faith (biswas) and other mental
activities of his students at the time of teaching®. Because without the teacher
no one can able to clarify the doubts of the students and give all the absolute
knowledge®*.

During the age the teachers had all deep knowledge in Vedic studies and
he devoted his long period to have its mastery. The society paid high esteem to
him because the teacher was proficient in all sects of learning. He was Pandita.
To his knowledge he illuminated the students’ life. He always inspired his
pupil to be attentive and concentrate on his studies®. He gives complete
education of his disciple. We find many examples from the ancient period that
during the age teacher were the man of high reverence because he knew all the

knowledge and decorated the students life®®. In the Upanisat®’ we find the story

82 Vedavikrayinscaiva vedanamcaiva dusakabh |
vedanam lekhkdscaiva te vai nirayagaminah ||M.Bh.Aswa.106.92.
8 Pranapanau janayannad vyanarm vacam mano hrdayam brahma medham|
caksuh srotram yaso asmasu dhehyatram reto lohitamudaram || A.V.11.5.24-25.
8 Gurukrpam vihaya brahmavidya durlabheti| Sv.U.VI.23.Commentary of Safkardacarya.
8 Svadhyayapravacanabhyarn na pramditavyam||T.U.1.11.1,
8 Tasminnabhijan avidya samudetam samahitarm samskartaram ipset ||Ap.G.S.1.1.1.12;1.10.11.
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of Satyakama Jabala. In the Aitareya Aranyaka®® we find the story of
Tarukshya. From these stories we gather that during the age teacher was
accountable for educating the pupil to reach the highest goal of life.

During the age teacher always advised their students to lead a noble life
and to acquire knowledge with faith and devotion. In the Taittariya Upanisat®
we find that the teacher instructs his students ‘satyarm vada’, speak the truth.
‘Dharmam cara’, do your duty. From the story of Hiranyanabha, we find that
the teacher also followed the same doctrine and advised his student.
Hiranyanabha, the prince of Kosala, approached Rsi Sukesa with some quires.
Without hiding his own limitations Sukesa approached Rsi Pippalada.
Hiranyanabha and Sukesa were equally seekers of Brahma. After receiving
knowledge of Brahma from Pippalada, they said to their teacher, “You ferried
us across the river of ignorance. You are our father”’°. In this story we find that
the teachers did not hide their faults. They did not give any false knowledge to
their students. We also find that sometimes the teacher used to learn from other
teacher with their students without feeling ashamed. He also did not hesitate to
learn from the young scholar. In the Upanisat we find that Gautama went to
Pravahana Javali’s court to learn the advanced knowledge or the knowledge of
absolute’. That is why, during the age when the teachers became unable to

Impart the proper education, they used to send their students to other teacher. In

57 Ch.U.1V.4.5.

% AA.111.1.6,3-4.

8 T.U.I.11.

0 Tvamm hi nah pita yohasmakamvidyayah param param tarayasiti| Prsna. U.VI. 1-8.
"1 Paimyaham bhavantamiti |B.U.VI. 2.7.
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the Upanisat,’? we find that when the five Brahmanas came to Uddalaka Aruni
to learn the Vaisvanara Vidya, Uddalaka failed to give the right answer. Then
Uddalaka along with five Brahmanas unhesitatingly went to king Asvapati
kaikeya the best teacher of the aforesaid Vidya. So from these afore mentioned
stories it is presumed that during the age the teachers were not only the men of
intelligence but also they were the men of bright or high character. They used
to take all the responsibilities of the students. If any student would violate the
rules and regulations then the teacher inflicted punishment to his students. In
the Visnupurana™ we find that Yajiavalkya was reported to have been
punished by his teacher Vaisampayana.

Like wise, the pupil’s used to serve the preceptor as an obedient son.
Without feeling ashamed of he used to do all the menial works of the teacher.
Daily he used to go for begging alms. He would daily tend the fire wood from
the forest. He used to tend the house of his preceptor and his cattle. He used to
rise early in the morning and before the birds’ announcing the daybreak he
finished his all nitya karmas’. These works might be very severe but these
works made the student laborious. His moral side was developed through this
work. That is why; the teacher imposed all these works in the shoulder of his

pupil. For this Manu™ states that as by digging (the earth) with a digging

2 Tan hovdcasvapatirvaibhagavantohayarn kaikeyah sampratimamatmanarm
vaisvanaramadhyeti tam hantabhyagacachameti tam habhyajagmuh |Ch.U. V.11.4.

3 Tatah kruddha guruh praha yajiavalkyam mahamatih | mucyatam yat tvayadhitamatto
vipracvamanaka ||Vispu Purana.V.8.

™ Brahmacari ahrirbhiitva bhiksate|SR.B.X1.3.3.5;A.V.VI.133.3;
sa yadagnaye samidhamaharati|SR.B.XI.3.3.4;1bid I11.6.2.15;
Brahmacarina dcaryam gopayanti; grhan pasinnenno paharanti || 1bid 111.6.2.15.;
ahared yavadarthani bhaiksyaiicaharahascaret||M.S.11.182.

S Yathd khanana khanitrena naro varyadhigacchati |tatha gurugatam Vidyam
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instrument, one gets water, so by faithfully serving him, a pupil acquires (all)
the knowledge which is contained in his Guru (preceptor).

During the age the life of the student was regulated on the principles of
the teacher. The teacher knew what was good and best for his students. That is
why the teacher imposed all the restrictions. The students also knew that he
would not progress in knowledge without preceptor because the teacher was
the real custodian of his life. That is why, during the age the students always
followed all the rules and regulations of their teachers. He always paid respect
to their teacher. When they met after the sunrise or any other time they bowed
down before their preceptor’®. They must not say anything which is inaudible
to his guru. They did not back bite the guru. This does not mean that the
students blindly follow the teachers rules and regulation but if the teacher
committed any misdeed then they could correct the teacher. In severe’ case
they could revolt and leave the teacher. The ancient scriptures give many
descriptions of ideal students. They never disobey the orders of the teacher. If
the teacher inflicted punishments then without any hesitation or disregard they
accepted the punishment. In the Mahabharata’ we find such types of ideal
students. They dedicated their life for their teacher. In the Mahabharata we
find that the famous teacher Dhaumya had three disciples named Upamanyu,

—_~ =

Aruni and Veda. Aruni hailed from Paricala and was an ideal student in term of

susrusuradhigacchati||Ibid.11.218.

76 Das, S.K The Educational system of the ancient Hindus ,Ryan Publishing House ,
New Delhi ,1996,P.102.

" Etasminannantre kaSicadrsirdhaumyo namayodastasya Sisyastrayo
babhiivuriipamanyurarunirvedasceti... ....................... tatparitosacaca sreyah sarvajiiatam
cavapa|Esa tasyapi pariksa vedasya |M.Bh.Adi.111.21-80.
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devotion to his teacher. Once he was ordered by Dhaumya to stop a breach in
the water course in his field. Aruni after having found no other means viable
threw his own body in to the breach. His devotion was recognized by his
teacher by giving him the appellation of Uddalaka. Simlarly Dhaumya had
tested the devotion of Upamanyu and Veda also. All the three disciples of
Dhaumya stood the test administered by their preceptor successfully and was
blessed by the teacher.

Veda’® was also a famous teacher in Mahabharata and his disciple was
also an ideal student in so far as devotion to the teacher is concerned. Utarka
was the dearest disciple of Veda. Once, he having employed Utarka as in-
charge of his household, preceded on some religious assignment. He had
instructed him that he would like Utarnka to do whatever necessary in his house
during his absence. Utarika took his abode in his preceptor’s house carrying out
his orders. During his stay over there once the ladies of the Gurukulas called
him and told that his precptor’s wife was in the menstruating period and since
the preceptor was out he should do what the preceptor might have done on that
occasion. Being asked thus, he showed his inability to accede to such
objectionable unrighteous request.

After some days his preceptor came back home. He was pleased to
know all about Utarnka and asked him what good he should do for him. He told

Utanka that he had been served by him and hence the affection between them

8 Sa kadacit yajyakaryenabhiprasthita utankanamanarm sisyam niyojayamasa... ... ...... sa
upadhyayenanaujiiato bhgvanitankah kriddhastksakam particikirsamano hastinapuram
pratasthe |M.Bh.Adi.3.83-160.
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had increased. He showered his blessings on him and wished for his grand
success.

Utanka, in turn, asked his preceptor what good should he do for him, for
it was said that he, who bestowed knowledge un-righteously and he, who
received it un-righteously one of them dies and enmity springs up between the
two. Being told like this, the Preceptor asked him to stay in his house for some
more time. After few days Utarnka asked the same question. The preceptor told
him that since he had asked the question many time, he should now ask his
wife and bring whatever she wanted. Being requested by Utarka the
Preceptor’s wife asked to bring the earrings from Kshatriyani wife of Paushya.
She wanted to serve food to the Brahmanas on the fourth day, on the eve of
Punyak-Vrata, putting on those rings. Further she told him that if he would
accomplish this job, he will be blessed with good fortunes.

In order to fulfill the desire of the preceptor’s wife he went to Paushya
and having faced many obstacles on the way he succeeded in getting the
earrings. When Utanka gave the ear rings to the preceptor’s wife, she told him
that he had arrived in time and marginally escaped her curse. Further she told
him that the time of his good fortune had come and he would get success. After
that Utranka went to preceptor and saluted him. The preceptor asked him the
reason for delay. He explained everything to him. The preceptor explained the
riddle like things which Utarnka had seen on the way. Then Utarka being

permitted by the preceptor departed for Hastinapur.
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Another story is found in Asvamedhika Parva™ also in versical form
with some variations. There the preceptor’s name was given as Gautama and
his wife’s name as Ahalya. The normal ethical values in both the forms are the
same, i.e., self-restraint, purity, obedience, courteousness and righteousness.
The story conveys the message that one should acquire knowledge by serving
his preceptor righteously and the preceptor should also instruct the pupil
righteously.

The story of Ekalavya® was also an illustrious story which indicates that
during the age the students devoted their life and succeed for their teacher. This
story partially reveals the weakness of teacher but it also reflects the deep
affection between the teacher and the student. During the age all the authorities
mention that the relation between teacher and student was very faithful. If the
teacher used to compel the students for hard manual work and harass them then
they had no grudge against the preceptor. The simple reason behind this was
excessive respect and reverence towards the preceptor. But we also know that
these manual works and other services of the teachers did not hamper the
studies of the students. Because through these works the teacher also instructed
his students. We also find that during the age teacher also prohibited from
assigning any work that was likely to inter-fare the studies of the students. That
Is why during the age the relation between the teacher and student was very

cordial and intimate because the teachers knew all the problems of their

S M.Bh.Asv.55.

8 Tato nisadarajasya hiranyadhanusah sutah|ekalavyo mahdraja dronamabhyajagama
ha..................tatah saram tu naisadirafigulibhiRVyakarsata| na tatha ca sa sigro ’bhiid yatha
purvam naradhipa || M.Bh.Adi.131.31-51.
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students. The teacher did not push their students to do any immoral work. It
was a matter of fact that during the age the teachers thought that glory of the
student was the glory of their own self. That is why, the teacher used to
exercise all his power and authority to see that his pupil excelled in the
knowledge. In the Taittariya Upanisat and in the Caraka Sarizhita®! we find the
convocation address to the students. Through this passage or address we find
that at the end of the period of education the teacher also tried to develop all
moral, social, cultural values among the students. That is why, during the age
the student paid all respects for his teacher and their relationship became more
developed. This cordial relationship was still continued also in their afterlife.
Even when the students had returned home after his education, the students
frequently called on the teacher who paid return visit. Sometimes the teachers
also visited the ex-student to impart moral advanced knowledge to the student.
In the Vispupurana®? we find that the preceptor Rbhu went to the house of
Nidagha and imparted more advanced knowledge to Nidagha.

In Buddhist education the cordial relationship was still continued. The
Buddhist monk was also under the control of his preceptor. Buddhism provided
that every novice in his admission should submit himself under the supervision

of his preceptor. Generally for the first ten years he was absolutely depended

8 Vedamanucaydcaryo ‘ntevasinamanusastilsatyarn vada |dharmam

cara|..........o..........etadanusasanam |evamu cetadupasyam ||T.U.L11;
anujiidtena pravicarata (tvaya) purvam gurvarthopanvaharane yathasakti
prayatitavyam ... ......... ..............atascabhisamiksya buddhimatacmitrasyapi yasasyam paustikam

lokyamupadisata vacah srotavyamanuvidhatavyam ceti|Caraka Samhita, Vimanasthana,8, 6-8.
82 Rbhuvarasasahasre tu samatite naresvara |nidaghajiianadanaya tadeva nagararm yayan ||jagama

sa rbhuh Sisyam nidaghamavalokakah | Vispu Purana.XVI1.1;XV.8
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upon his preceptor. Mahavagga®® mentions that after five years, when he would
understand the Vinaya text, could able to leave the preceptor but he put himself
under the control of his preceptor to understand properly and became on the
Vinaya text.

During the period the students totally dedicated themselves to the
teacher for the acquisition of knowledge. He also rendered services to the
preceptor because it was the essential part of his education. The Buddhist
Monk, who was called Saddhiviharika always got up early in the morning and
did all the arrangements of his teacher or Upajjhaya. In the morning he should
give the teeth cleanser and water to his preceptor. After that he prepared the
food of his preceptor, fed the preceptor and cleaned the utensils of his
preceptor. That means, he should do all the menial services of his preceptor®,
He was totally under the control of his preceptor. Without the permission of his
teacher he could not serve any other person. If the teacher permitted him then
he could go for begging alms for his preceptor. The Saddhiviharikas were also
always ready to serve the preceptor without any hesitation. As a son he used to
comply the instruction of his preceptor. Like that the teacher also showed his
affection and love for his students. He took all the responsibilities of his
students. Under his charge he gave all the intellectual and spiritual guidance to

his students. He treated his pupil as like as son. If the Saddhiviharika had no

8 Anujanami bhikkhave vyattena bhikkhund patbalena pafica vassani nissay vatthum,
avyattena yavajitam |Mahavagga.l. 53.4.
8 Saddiviharikena bhikhave upajjhayamhi sammavattitabbam, tatrayam
sammavattana... ... ......................... | Mahavagga .1.25.8;
sace viharo anajjhavuttho hoti navatam akotetva muhuttam agametva ghatikam ugghatetva
kavatam panametva bahi tthitena nillketabbo...... ... ........ samkaram vicenitva ekamantam
chaddetabbam|Culavagga.VIII.1.3
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alms bowl or robe then the Upajjhaya provided the bowls and clothes to the
pupil. If the Saddhiviharika fell sick, then the preceptor nursed him supplying
all the medicine and did all the works of his student®. This mutual relationship
was very beautifully described in Mahavagga. The Mahavagga® mentions that
“O Bhiksu ought to consider the Saddhiviharika as his son; Saddhiviharika
ought to consider the Upajjhaya as his father. That means during the Buddhist
period relation between teacher and student was like that of father and son. As
a son Saddhiviharikas were always helpmate of their preceptor because if the
teacher faced any mental problems, the Saddhiviharika was aware of the
mental problems of his Upajjhaya and he always tried to amuse his preceptor
by religious conversation. If the Upajjhaya did anything against the honour of
the Sarmgha and the Sargha imposed punishment then after due penances, the
Saddhiviharika tried to re-establish his preceptor®’. Like that if the
Saddhiviharika did any improper conduct then the Upajjhaya first tried to solve
the problems. In case the offence was severe then the preceptor had the power
to expel the Saddhiviharika. But if the Saddhiviharika realized his misconduct
and begged for pardon then the Upajjhaya pardoned hime. The Buddhist
teachers also always tried to develop their students’ health, habit and

knowledge. They always tried to give a chance to Saddhiviharika, so that they

8 Sace saddhivihariko gaman pavisitukamo hoti,nivasanarm databbam... ... ......|Mahavagga.l.26.1-6.

8 Upajjhayo bhikkhave saddhiviharikamhi puttacittar upatthapessati, saddhivihariko upajjhayamhi
pitucittam upatthapessati |Ibid.1.25.6.

87 Upajjhayo apattisamanta bhanamana nivaretabbo | Mahavagga .1.25.10.

8 Na bhikkhave panamitena na khamapetabbo.yo na khamapeyya dpatti dukkatassa 'ti||Ibid. 1.27.3;
Bhagavato etam atthamarocesum|lbid.1.27.4.
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behaved in proper way and realized their misconduct if they committed
anything wrong.

But from the Jataka stories we find that some changes were also
occurred due to the democratic element in Buddhist education. The students
now enjoyed right to criticize their teachers. It was a matter of fact that during
the age both the preceptor and students depended upon the Sarmgha. If the
Sarmgha was against anyone then he should behave as like as the Samgha
instructed. But sometimes the students for their personal interest also criticised
or even revolted against the teacher. If the teacher gave any extreme
punishment to his student, then the student’s attitude towards his teacher was
not so good. We find that a proud Ksatriya king murdered his preceptor after
returning to his country; because his teacher inflicted upon him punishment and
also insulted him in front of Sarigha®. On the other hand, for the training of
newly ordained Monk the teachers sometime appointed sub-teachers or
Sthavira. This Sthavira’s attitude towards the student was not always good.
That is why, the novice Bhiksus were always afraid of Sthavira. They generally
disliked the Sthaviras and also disliked their teachers®.

On the whole if we examine the system of education then we find that
the relation between teacher and taught was always close, affectionate, pure
and good. The disciples always respect their teacher. The preceptor also gives
all possible intellectual and spiritual help and guidance. There was mutual

esteem between teacher and pupil. But as we have mentioned earlier that in

8 Tata takkasilam gantva sippam ugganahanti itindm maranena sanjajjento evam ahal|| Tila-
Mutthi- Jataka.252.
% Anguttar Nikaya.V1I1.1.1-2.
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Buddhist period some changes occurred in the relationship between teacher and
students. This changes attitude towards the teacher occurred due to the
pluralistic element in Buddhist education. This changes were actually far and
few between. Because in Buddhist period we find that after the education the
students maintained their relationship and used to keep touch with their
preceptor. From the Anabhirati Jataka® we find that an ex-student informed
his teacher that he was quite up to date at his studies but now he had forgotten
some of the Vedic mantras because for some time he left the studies but now
he promised his teacher that he would regularly continue his studies. So from
this we may deduce or conclude that during the age of the Vedas and the
Buddhist the mutual relationship of the teacher and the taught continued not
only within the stipulated period but after that also the same relationship

continued.

%1 So aparena samayena gharavasam gahetva gharavaascintaya avilacitto
mante parivattetum nasakhi || Anabhira Jataka.

198



