RITUALS OF SOMAYAGA

The Somayaga is the most important ritual of the Vedic period. The
earliest mention of Soma and Somaydaga is traced in the Rgveda, the oldest
of the Vedas. Yagas form an important part of Vedic worship since the very

beginning of Vedic religion and culture.

The Somaydga is divided on the basis of duration of time in three
categories, namely the Ekaha, the Ahina and the Satra. The yaga which is
performed in one day in three savanas is called ‘Ekaha’. The yaga which
take more than one day but not more than twelve days is ‘Ahina’ and the
yaga lasting from more than twelve days to thousand years is called

‘Satra’l.

There are seven types of Somayaga® namely Agnistoma,
Atyagnistoma, Ukthya, Sodasi, Atiratra, Vajapeya and Aptoryama. The
Agnistoma, which is the first of the seven Somayagas, is the Prakrti or

model® and the other six are its Vikrti or modifications.

The simplest and most popular form of Soma ritual, the Agnistoma is
obligatory in the ceremony like Upanayana and others. The Aitareya
Brahmana says that it is called Agnistoma because ‘Agni’ is praised therein
or because the last stotra in this ritual is addressed to Agni“. In the Taittiriya
Samhita and the Tandya Brahmana, the Agnistoma is shown as a symbol of

the creation of the universe>.

Somayaga can be performed by those persons only whose father or
forefathers had done this yaga earlier. The person whose father and
forefathers never performed this yaga, never performed any haviryaga and

never studied the Vedas, he has no right to perform Somaydga. But the
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person can get the right to do this yaga only if he performs one Pasuyaga in

parnima or in amavasya on the day before the Somayaga.

The Somayaga is performed after the performance of the
Darsapurnamasa, Agrayan isti, Nirudapasuvanda and Caturmasya®. Some
ritualists say that if all upakararas are ready then Somaydaga should be
performed immediately after the Darsapurnamasa yaga’ and others says that
the yajamana who has performed Agnihotra after adhana, he should

perform the Somayaga before the Darsapurnamasa.

The Somayaga is perfoemed by a sapatnik yajamana in vasanta or in
autumn season®. Soma juice is the main offering in this yaga. If Somalata is
not available then the yaga can be performed with its substitute Putika®. The
three classes of people like Brahmana, Ksatriya and Vaisya can perform this

yaga but only the Brahmanas have the right to drink Soma juice.
Vedi (Alter):

Vedi is the most important part of an yaga. Vedi means the main
place of yaga, where the sacrificial fire is established. Before placing fire
some darvas or kusas are placed there which is called Prastara. At the time
of yaga, Agni is told to bring the guardian Deities to the place of yaga and
sit over the darvas?®. In the Sat. Br. it is mentioned that Vedi is derived from
the root \vid (means to gain) and with the help of this, the Gods gained the
whole world again which was captured by the Asuras in ancient time!!. For
Somayaga big and open place is necessary where the vedi and the three
kundas of fires should be placed. The three fires are the garhapatya,
ahavaniya and the daksira fire. The ahavaniya and daksiza fire are kindled
from the garhapatya fire.

The yajiiyasala has to be large and spacious for performance of the
Somayaga which involves many different fireplaces, altars for the

performance of yaga.
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Rtvika (Priest):

Four or generally sixteen or seventeen, though master of the Vedas,
neither too young nor too old, with clear and loud voice and physically fit
are employed in it'2. In the Somayaga four groups of priests are required
which are headed by Hota, Udgata, Adhvaryu and Brahma. Hota is the main
Rgvedic priest and his assistants are Maitravaruna, Acchavaka, Gravastut.
Samavedic main priest is Udgata and his three assistants are Prastota,
Pratiharta and Subrahmanya. Adhvaryu is the Yajurvedic main priest and
Pratiprasthata, Nesra, Unneta are his assistant priest. Atharvavedic main
priest is Brahma and has assistants are Brahmanacchamisi, Agnidhra and
Pota 13. Except these sixteen priests one priest named sadasya should also
be there. The presence of all the sixteen priests is not essential in other
yagas. Somayaga is the only yaga where the presence of all the sixteen

priests is necessary!4.

In the Somayaga presence of one priest is necessary named
Camasadhvaryu. One who fills up the camasa with somarasa at the time of
ahuti is called Camasadhvaryu. This priest should act as an assistant in the
yaga. Hota is the invoker and he invites the Deities in the sacrificial ground.
In Somayaga, Hota recites the anuvakya and yajyamantras and utter the
vasatkara. In different savannas he should recite sastras along with his
assistants; Hota should also recite the mantras in the prataranuvaka

ceremony.

Adhvaryu performs the main and important works of the yaga.
Without his order no work can be performed. In Somayaga he offers
oblation of somarasa taking it in a patra named ‘graha’. The presence of
Udgata and his three assistants are necessary in Somayaga only because in
this yaga the sastras and stotras are recited and sung by them. The Brahma
is the protector and supervisor of the yaga. He performs his duties as
sacrificial priest with the three fold knowledge that means, by virtue of the
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knowledge of all the Vedas. The Brahma is also termed as abhibhavaka or
guardian of the yaga in the Brahmaga literature®®. Brahma’s position was
very high in the yagas that it was believed that only silent sitting of Brahma
makes the yaga successful without any mistake. In the Somayaga,
Maitravarupa recite the sastras in the madhyandina savana for the Deities

Maitravaruna.

Detailed description of the Agnistoma ritual is found in the Sanihitas,
Brahmanas and Srauta Sitras which show its importance. The important
rites of the Agnistoma ritual commonly adopted in all the ritualistic works

are as under:

Selection of the priests ( Rtvika-varana ),

Construction of the Pracinavamsa-vedi ( Sala-Nirmana ),

Taking of the Diksa by the yajamana. ( The Diksaniyeisti ),

The opening ritual or the Initiation of the ritual ( The Prayaniyeisti),
The Purchasing of the Soma ( Soma-krayana ),

The welcome of the Soma-quest ( Atithyesti ),

Pravargya, Gharma and Upasadaisti,

Agni-Soma-pragzayanam,
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Havirdhana-pranayanam,

10.The animal sacrifice ( Agnisomiya-Pasuydaga),

11.The Soma-savanas ( pressing of Soma herbs ) and the Principal-ritual,
12.Daksina, Samastiyajus-homa, Avabhytha and Udayaniyesti.

The Agnistoma ritual

To determine the qualification of the yajamana the Vait. Sr. Siz quotes
the Gopatha-Brahmana'® which says that ‘the yajamana, who intends to
perform the Soma ritual and whose father and grandfather have not drunk
Soma i.e. have not performed Soma ritual, should offer a bull to

‘Indragni’t’. The yajamana selects first of all four main priests. He selects
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the first priest as Brahma who is well versed in the Atharvangirasaveda, the
second as udgata well versed in Samaveda, the third as Hota well versed in
the Rgveda and the fourth as Adhvaryu well versed in the Yajurveda'®. Then
he selects three assistant priests to each of the four priests. The assistants to
Brahma are called the Brahmandaccharisi, the Pota and the Agnidhra, while
the Prastota, the Pratiharta and the Subramanya assist the Udgata. The
Maitravaruna, the Acchavaka and the Gravasiitra are the assistants to Hota
and Pratiprasthata, the Nesza and the Unneta to the Adhvaryu priest’®. The
appropriate time for the performance of the Soma ritual (i.e. Agnistoma) is
as prescribed in Agnyagheya ritual?®. The selection of the place for the ritual
(devayajana) should be made according to the Gop. Br?. The Brahma
recalls all the forms of the Soma ritual in his mind??. In the Diksaniyesti
offerings are made to the Agnivisnu?3. This isti ends with Patnisarmyaja-

offerings®*.

The diksita yajamana pronounces the mantra abhyanjanam?. When
the Adhvaryu anoints him with butter and after that when he is being
purified with Kusapavitri, he pronounces ‘punantume...’®®, When the
Adhvaryu asks him to sit on the ‘krsnampgacarma’, he utters
‘Sitramanam....’?’. After the declaration as diksita by the Adhvaryu the
yajamana moves freely?®. After the sun set he breaks his vow of silence, by
praying the Aditya with ‘astar: yatte namabh....”?° and worships the stars with
‘naksatranam ma samkasasca.....’*?. The yajamana performs the rites
beginning with ‘Kasipu’ and ending with the rite of viksara®!, to the south
of the Ahavaniya-fire, according to the Kausika Siitra®?. He pronounces the
mantra, ‘punah praneh...” regarding the objects mentioned in the mantra®,
and worships the Aditya with, ‘adityasya ma samkasah Vdyate namah’3*. He

performs the observances mentioned below.

He neither stands nor speaks any word in respect of any body after

diksa. He does not ordinarily call any body by name. But if he calls a
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Brahmana for the purpose of the yajfia, he adds the word ‘vicaksana’ at the
end of his name and adds casnasitanita at the end of the name of the
prajapatya. Here the word prajapatya means, Ksatriya, Vaisya and Sidra®.
He does not perform any Dana, Homa, Paka, study of the Vedas and
Agnihotra. He wears the skin of black deer and the turban (usnisa), folds the
finger of both the hands in the shape of musti raises up the first three fingers
beginning from the thumble. He takes the horn of a Krsnamrga all the time

and he secratches his skin with it when needs36.

If the yajamana breaks the vow of reservation of speech and if he

opens his musti he should pronounce the following mantra for prayascitta®’,

The mantra mentioned above is again pronounced by him the end of
the diksa for the achievement of the vasu38. He should not watch the sun-rise
and sun-set from the vedi and he should keep himself from the heat of the
fire except the dhisnya. He should always speak the truth®. On the violation
of the vow he should pray to the Ahavaniya with ‘yad asmyti *°. He made by
himself by picking up a clad of earth with ‘satyam byhat>#! and ‘sudhah na
apah....”* and should clean and purify himself with the clod of earth

uttering ‘pavitreno- prthivi...” 4.

If the subordinates of the yajamana break the clod with danda etc. he
pronounces the mantra ‘ya rte cid abhisrisah....”*4. If he dreams in the night,
he should clean his mouth with ‘paropehi’ and ‘yo na jiva’*®. He removes
the drops of ‘vdhra® with ‘divonumam....”#. If the fluid is secreted in the
mouth of the yajamana he pronounces sloka to himself 7. If he discharges

the semen he utters the sloka. *8

If he speak prohibited language he pronounces ‘paropeh....”*°. If he
crosses the water he utters ‘asmanvati....”>® when he gets wet uncovered in
rain, he pronounces °‘apah-samudrat...’>. If he becomes angrye, he

pronounces himself ‘ava jyam iva...”>2. The Brahma cooks the sthalipaka in
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the milk of sarupavatsa cow, pours ghrta on it removes it from the fire,
raises it up and utters the word ‘him’ over it, pours down ghrta on it again
and offers its oblations with garbhavedana and pumsavana hymns®. He
gives the remaining sthalipaka, to the wife of the yajamana to eat, after she
has taken her purificatory bath if she is in mensturation®. By this rite she

(the yajamanapatni) gets a son®>,

A period of three days or uncounted days is allowed for diksa in the
Agnistoma ritual. But for the Ahina rituals only twelve days are prescribed

for this purpose®®.

In the Prayaniya-isti, the Brahma utters the Atharvanmantras related
to ‘Pathyasvasti’, Agni, Savita and Aditi, to whom the other priests utter
mantras from the other Vedas at the Diksa. But while offers the first Pathya-
oblation, he follows with ‘pathya revatih...” and ‘vedah svasti...’>’. The

Prayaniya-isti ends in ‘samyuvaka’.

The Brahma pronounces the mantra ‘yasyorusu’ at the time of the
‘Pirnahuti-rite’ which is offered with the help of dhruva®®. After coming
out from the yajiiasala, the Brahma follows the Somakrayani-cow reciting
‘divam ca roha...”®°. Then he recites the mantra ‘idayaspadam’ at the time
when the ‘padabhihoma’®® is being performed on the ground, where the
seventh foot-print of the Somakrayani-cow is preserved. In the region of the
uparavas the Adhvaryu takes the Soma from the sakata and puts it on the
skin of bull, holding a piece of gold in his hand with ‘abhityam’®? and
removes the grass etc. from the Soma-herbs. Then he pronounces the mantra
‘ayam sahasram...”®? looking at these Soma-herbs. After the Soma has been
purchased, the Brahmaza takes away the turbon of the yajamana without his
permission®, He stands in his seat reciting the mantra ‘udayusa...’ to
receive the Soma, which is being brought to him®. When the Soma-sakata
reaches in front of him, he goes to the south of the fire and pronounces the
‘apratiratha-sitkta ®°. When the Soma, the king of the herbs is being brought
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from the sakata and is being placed on the chair, the Brahma pronounces the

mantra ‘dhruvam dhruvena...’.

At the time of Atithyesti (reception of the Soma, the guest), when the
Soma is placed on the prescribed seat in the sabha, to the south of the
Ahavaniya fire®®, the Brahma touches the havis with the mantra ‘yajanena
yajfiam....’®’. He speaks the mantras ‘visnornu kam...”®® when the ‘vaisnava-
homa’ of navakapala-purodasa is being performed. The Atithyesti ends with
ida®®. The Adhvaryu takes the ajya in the tanunaptrapatra five time with
five mantras, apataye tva grhnami paripataye tva.., tanunaptre tva...,
sakvaraya tva, sakmano ojisthaya tvagrhnami respectively’. The priest and
the yajamana touch the ajya, taken in the tanunaptra-patra, with
‘anadhrstamasyanadhrsyam...” and then the yajamana alone pronounces the

‘diksa-linga-vacana after this mantra.

The Adhvaryu asks the Agnidhra, agnita madantyapah, the Agnidhra
replies madanti deviramrta rtavrdhah. Adhvaryu again ask him, ‘come with
it” (udehi). Then the Agnidhra brings the madanti water-pot, putting on the

stings of the Kusa'?.

The yajamana and the priests touch the madanti-waters and make the

Soma prosper with the mantra.

SYRIP d THT WRAH IHAGYAA |
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After touch in the madanti-water again they put their hands with
palms upward on the ‘prastara’ and pay homage with’2. The Brahma after
having offered the ‘Purastaddhoma’ offering for the pravargya, sits down to
the south of the garhapatya fire™. At the first Soma-ritual one should not
perform the pravargya, except a learned Kseriya, if he desires so™.

After having closed eastern door of the yajfiasala, the Adhvaryu asks

‘brahmapa gharmenapracarisyamah’, the Brahma grants the permission
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with ‘pracarata gharman’’®. The voice of the Brahma, while granting
permission should be either loud or low at all the times’®. When the Gharma
(the vessel of the pravargya) is being heated the Brahma sits by the side of

the Gharma and recites nine mantras’’, of these mantras the first is:

Y UM YRAT ¢l g uRal Ife |
b Salt: 3] 31ag g 31TH SRIATH 3w T |
and the last is YT T@: Uag~] YIqA™ foaud! quT | Iea- H [& el
fagelt 87 gI: | These mantras are recited in half in the manner of a sastra

leaving Ahava and Pratigara’®.

The Pravargya and the Upasada-Rites

The Pravargya rite is delt with separately in the Srauta Sitras of the
Apastamba, Katyayana and Baudhayana, but the Vait. Sr. Sii describe it as a
part of Agnistoma-ritual like other Srauta-Sitra, after the Atithyesti-rite. As
for the performance of the Pravargya, the Vait. Sr. Si says that it should not
be performed by the yajamana performing the Soma-ritual for the first time,
but if the yajamana kstriya he can perform the Pravargya, if he so desires.”
After having offered the prior oblations (Purastad-homa) for the Pravargya,

the Brahma takes his seat in the south of the Garhapatya-fire®.

As a part of Pravargya, the gharma-rite is performed. Before
proceeding the gharma-rite, the Adhvaryu seeks permission from the
Brahma by pronouncing the words ‘oh brahman, we want to perform the
gharma-rite’. The Brahma grants the permission either loudly or in low
voicedl. According to the commentators, Somaditya, the either directions
permitting the gharma-rite may be in the loud voice or alternatively, only
the utterance of permission i.e. ‘Pracarata-gharman’, may be in the loud
voice. After the permission of the Brahma the ‘gharma’ is heated and the

Brahma sits besides the gharma. During the process of heating the gharma,
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the Vaitana has enjoined the worship of gharma by a certain mantras, nine

in numbers®.

It is important that no other Srauta Sitra has adopted this style of
giving the mantras in full which is adopted by the Vair. Sr. Si. It gives the
initials of the mantras of the Atharvaveda only and gives in full the mantras
other than the Atharvaveda mostly. The above said mantras are recited in the
style of a Sastra® by reciting the half portion of the mantra, barring the
Ahava® and the Pratigara® modes of pronunciation. Then the Vait. Sr. Si.

enjoins the recitation of the mantra ‘rucirasi’ 8, with the name ‘rucitam’.

The Brahma recites the mantra ‘uttisthavapasyata...’®” for the priests
and the assistants who have milked the cow and the mantra ‘upahvaye...’8
for the cow whose milk is being used, while the offerings of the gharma are
offered, the Brahma recites the mantras of the gharma-siikta. At the time of
gharma the Hota utters the Vasat and Anuvasat calls, then the Brahma
recites two atharvan mantras, which is called ‘vasatkara homa’. After the
gharma offerings the remainder gharma is drunk by the yajamana, with the
help of upayamani and the priests smell only. The Vait. Sr. Sii. does not give
details of partaking of the remainder but prescribes it to be followed in the
same manner as in the case of partaking of yajina®. According to the
Somaditya’s commentary, the partakers are Hota, Adhvaryu, Brahma and
Agnidhra, who simply smell and the yajamana actually eats the

gharmaremainder.

The yajamana and the priests purify themselves by sprinkling the
water on each other by the pavitris, in the ‘ucchistha-khara’®. At the end of
the Pravargya the Hota recites the mantra ‘suyavasat....’ three times and

Brahma offers the Samsthitahoma oblations®?.

There are three ‘upasadas’ of the Agnistoma ritual and twelve of the

Ahing ritual®2. The Vait. Sr. Si. mentions three ajya offerings for Agni,
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Soma and Visnu in the upasada isti®. After these oblations the vasatkar is
pronounced. All the acts done in the performance of the Atithyesti, related to
the rites of apyayana and nihnavana takes place in all the three upasadas®.
When the Adhvaryu gives out the call ‘oh Agnidhra, do you recite the
devapatni stotra’. The Agnidhra stands up near the Garhapatya fire facing
the east and recites the devapatni stotra in a single breath. The commentator
feels that the recitation of the devapatni stotra, is taken in confusion here,
because in reference to the call of ‘subrahamanya’ the samcarana of the
Brahma taken by mistake in the devapatnistotra. The Brahma recites three
atharvan mantras®, when the Subrahmanya priest performs the japa by
three mantras. The commentator clarifies that the japa of these mantras
performed invariably at the time of call for the Subrahmjanya. Then

Mahavedi is constructed.
Carrying of Fire, Soma and Carts

The next step after the construction of Mahavedi is to carry to the
place of ritual the fire, Soma and two carts carrying them. This act is known
as agni-pranayana, havih-pranayana and havirdhana-pranayana.
Havirdhana is the name given to the cart carrying the havis obviously
because of the fact that the havis which in this case is Soma is kept on it%.
The act of carrying Agni, Soma and havirdhana are performed

simultaneously.

The fire is taken from the Salamukhiya fire to the Uttaravedi®’. The
Brahma follows this rite by pronouncing the mantra ‘agne prehi’®® and sits
outside the Mahavedi. The Brahma supervises from his seat the activities

going on at the Mahavedi®.

While the Adhvaryu offers oblations on the south and north tracks of
the havirdhana carts, the Brahma recites the mantra ‘idam Visnu’1% and

‘trni pada...’'9! respectively. The Brahma pronounces two mantras Vviz
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‘itasea mamutasea’ and ‘svasathe bhavata’'? when both the havirdhana
carts are made to move and when the wooden supports (upastambhana) are
adjusted under the carts, he recites the mantra “visnornukam...”. The Brahma
recites a mantra when the oblation of ajya is offered at the top of the
audamabryal®. The Brahma invited by the Adhvaryu for carrying the fire
and the Soma, proceeds towards the patnisala, through the tirtha way'%. In
the next Sitra the Vaitana specifies the ‘tirtha way’ that ‘as passing between
the catvala and the utkara along the north of the spot meant for the
Agnidhriya fire and of the Sadasal®. After the directions of samcarana the
Vait. Sr. Sii hits at the series of acts beginning from acamana and ending at
viksanal®, The details of these rites are not given perhaps keeping in mind
the details given in the Kausika Siitra'®, which the commentators alludes to
by stating that these acts are described in the Darsapirnamasa ritual. In the
description of the ‘Darsapurnamasa’ he explains the siitra as
‘Samhitavidhivad bhavati’'®®. The Brahma goes after the Agni and Soma,
which are carried forth, pronouncing the half verse, Samam rajanam....1%,
After giving an oblation in the agnidhriya fire, the Brahma takes his seat,
reserved in the south of the Vedi, passing through northern side of the

Agnidhriya fire and the western side of Ahavaniya fire.
Agnisomiya Pasu rite

The rites connected with the Animal ritual related to Agni-Soma end
with the Patnisamyaja offerings'’®, as described in the Pasubandha ritual.
The Vait. Sr. Si. states that all the Animal rituals are to be performed on the
model of Agnisomiya (Animal) rituals®'?, as also the Pasubandha ritual. The
commentator clarifies that the real model of the Animal ritual is the
Agnisomiya ritual*'?. The Pasubandha ritual mentions only the general

rules, particularly the sequence of the ritual.
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Carrying forth the Vasativari waters

The vasativari waters are carried round for protection and for
repelling evil spirits. These waters were to be employed next day in
extracting the Soma juice. There is a difference of opinion as to whether
these waters were brought before or after the Subrahmanyacall. It is
important to mention here that the rite of Subrahmanyacall employed by the
Vait. Sr. Si in the Upasadaisti not in relation to carrying the Vasativari
waters. The vasativari waters being carried all around by the Adhvaryu are
consecrated by the Brahma with the mantra ‘purnam nari prabhara...”*3,
Then the waters are placed near the Agnidriya fire consecrated by two
mantras viz. ‘ima apahprabharami'’* and ‘amuryah...’'®. The yajamana
resides near these waters in the Agnidhriyasala. The priest stay at night in
the sala with the yajamana while the wife of the yajamana keeps awakened
in the pravarisasala'®. 1t is corroborated by the Vait. Sr. Si also as the
mention is made of the priests being awakened the other night who touch the

waters near the Salamukhiya fire!!’.

After that the Brahma offers oblations in the Agnidhriya fire with
yujnatanu mantra beginning with havirrupavah.....up to
vaisvanarognistomah®8, before proceeding with the principal Soma ritual.
According to the commentator the yajiatanu offerings are thirty three in
number and are of different kinds. After these offerings; the Brahma takes
his seat, after having gone along the south of the Agnidhriya fire and to the
west of the Ahavaniya fire in the south. The Vait. Sr. Siz gives a special rite
which can be considered as part of Abhicara, a special of the Atharvaveda.
In the competition of rituals, when two rival yajamanas perform Agnistoma
at the same time, the Brahma offers ajya oblations in the Agnidhriya fire
with four mantras at a time for a single oblations from Atharvaveda'?,
before the prataranuvaka®®, when the Hota takes his seat to perform the

pratarnuvaka, the Brahma offers the oblations of ajya with the mantra
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‘yadasmrti...”t?! and then offers the preliminary oblations (purastad homa)
for the morning pressing (pratah savana)!??. While the prataranuvaka is
being recited by the Hota priest, the Brahma mutters four hymns!?
beginning with ‘patam na indrapusana’. This view of the Vait. Sr. Si. is
contrary to the Srauta tradition because the other Srauta Sitras hold the

view that while the prataranuvaka is being recited the Brahma sits silently.

Following the recitation of the aponaptrya stoma by Hota, the
Brahma utters three sitktas beginning with ‘ambaye yanti’. Then takes place
the rite of ‘pressing of Soma’ (Abhisavana). All that time Brahma offers the
Abhisavana homa oblations with the Atharvan sikta beginning with ‘indra
ju sasva...’. After the sunrise the Brahma performs the ‘Upamsugraha
homa’ by reciting the mantra ‘suryo dyam...’. Then the Brahma consecrates
the Soma which is collected in the dronakalasa, with the sikta beginning
with—‘indraya somam’ and in the madhyandin savana with ‘dhrsat

piba 1?4,

In the process of Soma pressing when the drops fall, the Adhvaryu or
any other priest informs the Brahma uttering ‘Oh Brahman! The Soma is
scattered’ at that time the Brahma touches the scattered Soma and
pronounces the mantra ‘abhud devah savita...’. After that the Brahma,

beginning with ‘ye agnaye apsvantah...’.

The Adhvaryu, the Pratiprasthata, the Prastota, the Udgata, the
Pratiharta, the Brahma and the yajamana going back to one another holding
from the back and marching forward from the havirdhana sala offer
oblations to the scattered Soma drops with ‘drapsascaskanda...’*?> and with
four mantras beginning with ‘yaste drapsah skandati...”*?%, Out of these four
mantras, one i.e. ‘yaste drapsah..” occurs in the Gopatha Brahmana only, a
part of the second mantra occurs in the Rgveda'?’. About the rest of mantras

no source is known. After these offerings the priests and the yajamana, take
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their respective seats in the south of the catvalal?®. The Brahma looks at the

Udgata priest reciting three mantras (trca) beginning with ‘doso gaya...’*?°.

The Prastota asks the permission of the Brahma saying ‘Oh!
Brahman we shall chant the Pavamana stotra after your permission'*° in the
lowest tone in the morning pressing, in the medium voice in the middle
pressing and in the loud tone in the third pressing. The Prastota chant the
stotra ‘rasmirasi ksayaya jinva’ with three mahavyahrtis ‘om bhurbhuvah’
and ‘svah’ after the stoma in the three savannas respectively'3l. In the
Ukthya and other types of Soma ritual including the Ahing, the performance
takes place with ‘om bhur bhuvah svah janat brhat karad ruhanmahat

chamom?132,

As indicated before (Vait Si. 16.6) that when the two rival yajamanas
perform the Agnistoma ritual at a time with a spirit of envy, the Brahma
pronounces the following mantra repeated the sroma bhagas of the rival and

looks at the rival Brahma. This mantra is —

A ¥do Wdea Iidg: 9d| gewdfd a: Feimafd af ag a ¢drq
SE.... UG daH 1138,

Then he recites the stotra of the Sayam savana with two mantras ‘stutasya

stutam and indriyavanto havamhe...’.

The Brahma sanctifies the Somakalasa designated as ‘putabhyta’ with
the mantra ‘indrasya kuksih...’'3*, The Brahma makes the yajamana to
pronounce the mantra ‘syenosi’**® in the morning savana, ‘varsa asi...”*3 in
the madhyandin savana and ‘rbhurasi...’**" in the third or evening savana
respectively after the bahispavamana stotra has been recited'®. Then the
recitation of the mantras of the Gop. Bra. is recommended by the Vait. Sr.
Sii on the authority of other authors of the Siitra literature®*°. The Adhvaryu
asks the Agnidhra to bring the fire tospread the barhis and to prepare the

Purodasa*®. The Agnidhra places the fire in the three savannas from the

113



Agnidhriya fire by means of burning coals in the first two savannas and

burning sticks in the third or evening pressing 4.

The Agnidhra goes to all the fire places, facing towards east up to the
Marjaliya, places a portion from the fire in all the fire holes and puts back
the remaining fire in the Agnidhriya fire place!*?. He spreads the kusa grass
on the Mahavedi up to the Uttarvedi beginning from the eastern line and
puts the ajya on the Purodasa and other oblations (alamkurute)*3. He
pronounces the mantra ‘ye agnaya vihrta...” looking towards the fire left in
the ‘diksnya’ fire place!**. In the Madhyandin and Sayam savana the
Adhvaryu takes his seat, going to the west of the Ahavaniya with
‘punarmaitvindriyam...”**® and offers four oblations of Purodasa, first three
oblations with ‘justo vace bhuyasam justo vacaspataye devi vag yadvaco
madhumattam tasmin ma dhahsvaha. vace svaha. Vacaspataye svaha and
the fourth with ‘sarasvatyai svaha’ remembering the mantra in his mind?4®.
Some Acharyas hold the view that these offerings should be seven in place
of four — four already prescribed and the other three with ‘sarasvate
souaha’, ‘mahobhyah sammahobhyah svahah and rca stomam svaha’
respectively'4’. All the priests and the yajamana pray to the Aditya with
‘divasprsthe’14® after the preparation of the savaniya Pasuvapa'*®, then go to
the Ahavaniya fire with ‘ma pragama’*°, go to the other fires and the
Adityayupa with ‘agnaya sagara sth...ma, ma himsista’*>1. They all go to the
Agnidhriya fire from north of the sadas. The yajamana goes to the Dhisnya

fire from the east but the others go from the west*®2,

All the priests and the yajamana, moving in the sadas bow to the
Dhisnya fires reciting the mantra ‘dhisnyebhyo namo namah’®3, In the same
way they bow to the fires named Drasta and Upasrota and the respective
places of the Vedi i.e. catvala, utkara, samitra, avadhyagohah, astava,
agnidhriya, acchavakavada, marjaliya, khara and other dhisnyas, where

special rites are performed, pronouncing the mantra agnayah sagara
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stha..’>4. They all touch the barhisand both the gates of the sadas with
‘urvantariksamvihi’ the barhis and with ‘devi dvarau ma ma
santaptam’'®and ‘lokam me loka krtau krnutam’*¢ both the gates®®’. After
entering in the sadas they bow to the Anukhyata Aditya, reciting the mantra
‘anukhyatre namah’. After that they go around to the dhisnya fires by the
northside standing and facing their own dhisnya fires, bow to the Brahma by
pronouncing the mantra ‘upadraste namah’*®. They sit near the dhisnya

fires facing these and recite the mantra ‘abhitvendrah...’*%,

When the concerned priests chant the stotra, the yajamana sitting
near them and the Sadasya priest, sitting in the north of the Brahma recite
the same mantra, ‘abhi tvindrah’'®®, The Sadasya priest mutters the word
‘Janat’ after the mantra, but only mentally. After the entry into the dhisnya
fire hall, if somebody has to go out during the currency of the rite he does so
by the eastern gate via north of his dhisnya fire. Those who donot have
dhisnya fire (adhisnyavantah) have to go from the south of the
Maitravarunas dhisnya fire following the same way®l. The offering
material of the savannas, purodasa etc. are consecrated by the mantras
related to the deities, to whom the offerings are to be made according to the
Deity'®2. The offerings to Indra and Vayu are offered with the mantras
‘vayurantariksasya’'®® and ‘Indravayu’®* and the offering of Maitravaruna
homa with ‘mitravarunau vrtyah>®®, The Asvinagraha homa is consecrated

with the half mantra ‘Asvina Brahmana’1%.

The Adhvaryu issues directions (yajiia) to the priests, namely Hota,
Brahmanacchamsin, Pota and Agnidhra in the words ‘Hotar yaja’ etc .
Following the directions of the Adhvaryu, the Brahmanacchamsin priest
offers the principal offerings with ‘indra tva vrsabham vayan!®, and the
other two priests Hota and Agnidhra offer the oblations with ‘maruto yasya
hi ksaye...” and ‘maruto uksannaya vasannaya’®°.About the recitation of the

yajfia mantras the Vait. Sr. Si explains that the last, middle and the first
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syllables of the yajfia mantras are pronounced in the pluta tone with the
vasat call'’®, In the morning pressing he selects the mantras having the
antastha prana syllables. All the time the Brahma consecrates himself with
the mantra ‘vagojahsaha ojomayi pranapanau™'* after the recitation of
‘vasat call’*"?. The offerings of the ‘sukramanthincamasa homa’, which are
related to Indra are made with the mantra ‘indra divah..’'® and all the
Anuvasat call offering are consecrated with a devanam!’4. The offerings of
the twin duties, like Maitravaruna, Aindramaruta, and Tvastraagneya are
consecrated with respective mantrast’. The partaking of the Ida and the
remanent Soma is followed according to partaking of Ida and Prasitra in
Darsapurnamasa ritual*’®, The commentator clarifies that after the call has
been given by the Adhvaryu, the partaking of the remanant Soma, which is
kept in the lap of the Adhvaryu, the priests and the yajamana look at their
shares with the mantra ‘Siryasya tva caksusa pratikse’*’’, holding in hand
by the mantra ‘devasya tva savituh..” and eat it with
‘agnihutasyendrapitasyendo.....gayatrena chandasa Brahmanavarsena’, by
Gayatrz metre in the morning pressing, by the Trstubha metre in the middle
pressing and by the Jagati metre in the third pressing®’®. As regards the rite

of filling of the spoons Vait. Sr. Sii follows the Kau. Si.1™.

After the classification of the metres used in the three savannas of the
Agnistoma ritual, the Vaitana specifies the rules for the other Soma rituals
for example, in the rituals which are completed in one day (ekaha), the
metre of the mantra recited for partaking of the Soma remanant is Anustup.
The Soma remainder left in the camasas used in the Sandhi stotras is
partaken by reciting the mantra ‘Pamkti metre’. In Aptoryaman ritual, the
metre for reciting the extra stotras is ‘Aticchandas’. After partaking the
remanant Soma they all (yajamana and the priests) touch their hearts
(atmanam) by reciting the mantra ‘sam no bhava hrda a pita indo piteva

Soma sunave sakheya sakhya...” 10,
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In relation to the rite of Apyayana, which the Vaitana follows the
Kausika and quotes a sloka,'?* the commentator holds that this is taken from
some Brahmana, which is not traceable. The Acchavaka camasa homa,
dedicated to the Indra and Agni, is consecrated with proper mantra as
uttering the respective name. The act of taking food is necessary before the
completion is done in the Agnidhriya fire hall itself and after taking their
meals the yajamana and the priests sit in the sadas and perform the

Rtugrahahoma as directed by the Adhvaryu?e?,

The Pota priest offers the Rtuyajya homa oblations with first and the
fourth mantras, the Agnidhra with second and the Brahmanacchamsin with
the third mantra of the second sikta of the 20" kanda from the AV. The
yajamana makes the Hota to offer the oblation on his behalf saying
‘hotaretad yaja . In this yajiia mantras the call of vasat is not pronounced*&,
In support of this view the Sitrakara gives a sloka, which according to the
commentator belongs to some Brahmana. The second line of this verse
occurs verbatim in the Apa. Sr. Si. and Asva. Sr. Si.'8. The Sloka in the
offering of twin Deities, Patnivata graham homas, Aditya and Savitrya

graham homas the ‘vasat call’ is not used.

After the rtuyajyas the Rtu homas begin. The consecration of the
offerings of the Rtz homas is made by the Brahma according to the deities
I.e. the offering of Agneya Garhapatya is consecrated with the mantra ‘agne
grhapate..’. The partaking of Soma kept in the rtupatras is made either by
smelling or by touching with lips or eating by mouth actually, with the
mantra ‘ko si yasosi yasoda asi yasomayi dhehi’1®, The Soma, related to the
narasamsa is taken silently and is consumed with the mantra
‘narasamsapitasya dev soma te nrohih....urmaih
pitrbhirbhaksitasyephutobhaksa- yami’®® in the morning. In the middle and
evening pressings the words ‘urvaih’ and ‘kavyaih’ are replaced in this

mantra respectively’®”. The consuming of Soma remainder related to
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Narasamsa takes place five times. It is supported by a sloka which is given
in full i.e. ‘pancaiva krtva camas am narasamesu bhaksayet’ which the
commentator mentions as read in the Brahmana. However, this sloka is not

found in any Brahmana text. A part of this verse occurs in the Ap. Sr. Siz. 168

After the ajya sastra of the Hota priest has been recited the Brahma
consecrates the yajya homa related to Indra and Agni. The Brahma grants
the permission for reciting the ‘Prauga Sastra’ asked by the Hotda, in the
words ‘pretirasi dharmane tva dharman jinva’'®. Thereafter he grants his
consent for reciting the stotras of maitravaruna, Brahmanacchamsim and
acchavaka with the parts of stomas, ‘divetva divam jinva’ to Mitravaruna,
with samdhirasyantariksaya tva ntariksam jinva, to Brahmanacchamsin and
with pratidhirasi prthivyai tva prthivim jinva to Acchavaka'®. After the
praugasastra of the Hota, Vaisvadeva oblations are consecrated by the
Brahma with the respective mantras ‘yadvidvamsah...’1®!, after the prauga
sastras of Maitravaruna, Brahmanachamsim and Acchavaka, the oblations
designated as Maitravaruna, Aindra ana Aindragna respectively are

consecrated by the respective mantras'®2,

After Brahmanacchamsim stoma, the pratihara sroma is recited, the
Hota making thrice the ‘him’ sound, calls the Adhvaryu for reciting the
stoma in the morning pressing by saying ‘samsava’'®®. In the middle
pressing with ‘adhvaryu samsavom’ and in the evening pressing with
‘adhvaryu sam samsavom’. The Ahava is required at the beginning of all
sastras whether recited by the Hota, the Maitravaruna, the
Brahmanacchamsin or the Acchavaka. In response to the Ahava of the
Brahmanacchamsin and  other priests the Adhvaryu alone pronounces the
‘pratigara’, ‘samsavo daiva’ for all, generally'®4. But at the end of the pada
(avasane) is other modaiva, at the end of the half verse the pratigara is ‘om
othamedaiva’ and at the end of the sastra it is ‘om’. In the chanting of the

Uktha sastra the Pratigaras are, ‘om ukthasah’, ‘Ukthasa yaja’ and
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‘Ukthasah’ in the morning middle and evening by the Adhvaryu for chanting
the sastra, the Hota and other priests, concerned with it, chant the respective

stotra with saman!®,

The rules for chanting the sastras are as followes: In the morning
pressing the sastra is chanted in a low voice, in the middle pressing in a loud
voice and in the evening still louder. The voice is successively raised till the
sastras come to an end®®. The chanting of other sastras takes place in the
same way. The last sastra, ukthya mukha is chanted by mantras of the AV,
beginning with ‘a yahi susama hi te...’1%’. After this the Acchavaka sastra
yajyahoma is performed and the remanants of Soma are partaken. The
Adhvaryu performs ajya homa, with ‘agnih pratahsavane’'® in the morning
with ‘syeno si’'*® in the middle and with ‘yatha somah pratah savane’?® in

the evening pressing.

The yajamana offers the Samisthita homa oblations, after coming from
the eastern gate of the sadas, going through the south of the agnidhriya fire
and from the west of the Ahavaniya fire sitting in the north of the
Ahavaniya. After the samsthita homa oblations of every pressing, the
Adhvaryu makes the yajamana to pronounce the mantra ‘mayibhargo mayi’.

This ends the morning pressing.
The Middle Pressing (Madhandin savana)

The Vaitana gives the rules regarding the entry into sadas by the
yajamana and the priests, in the beginning of the middle pressing?®l. The
priests and the yajamana enter the sadas, after coming out from the same at
end of morning pressing. The yajamana enters and comes out by the eastern
gate while the priest from the western?%2, The path followed in the sarsthita
homas should be followed in the Purastad homas also?®. The pre-stated rite
of pressing out the Soma (abhisavana) in the morning pressing is followed

in the middle pressing also?®*. The yajamana and the priests enter into the
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sadas by going through the north of the havirdhanamandapa, for chanting
the ‘madhyandin Pavamana stotra’®®. The Brahma, invited by the Prastota
priest, for obtaining the permission for chanting the Pavamana stotra, grants
the permission with the part of the stoma, ‘vistambhosivrstyai tva vrstim
jinva’2%_If any priest, not present at the time of walking in the dhisnya fires,
he pronounces the mantra ‘pari tvagne’ 2%/, by coming in and facing his own
dhisnya fire. This applies to the Brahma also. If the yajamana (diksita) is
not present in the vedi at the time of sarpana, at the time of sunset and
sunrise he pronounces the mantra ‘agnaya upahvayadhvam’?%®, The
dadhigraha homa is consecrated by the Brahma with the mantra ‘srantam
manye...”?%, The remanant dadhi gharma is partaken by the yajamana and
some of the priests with rasaprasani?!®. All kinds of liquids (rasa) are
partaken with this twig of santa tree according to the partaking of gharma in
the pravargya rite. The offerings of the Pasu purodasa in the middle
pressing are consecrated with the relevant mantras?!* and the offerings of the
Prasthita homa, with the mantras of Indra sizkta, because these offering
belong to the Deity Indra. After the invocation of the Ida and partaking of
Soma remainder the yajamana gives the daksina (sacrificial fee), to the
priests. Two daksina homas are performed in the Garhapatya and
Saladveriya fires with ‘udutyam...” and ‘citram devanam...”?!? respectively.
The yajamana gives the cows in daksina to the priests when the cows are
being brought for daksina, near the vedi, the yajamana taking the gold in his
hand and sitting outside the sadas, pronounces the mantra ‘gavah...”?3. The
gold, which is taken in hand at the time of arrival of the cows, is given to the

priest of the Atri-gotra (atriya) in daksina ?*.

He gives upabarhana to the Agnidhra priest?’>. The commentator
translates the word upabarhana as silken cover, or cloth (kauseya
acchadanam). The daksina is given at the front of the Garhapatya fire, at

the back of the sadas, at the interval of the Agnidhriya fire and the sadas,

120



and the north of the catvala. At that time the Brahma consecrated the
daksinas with ‘sam vah srjatu’ and °‘samjagmana avibhusirasmin...’.
Alternatively the views of Acarya Bhagali and Acarya Kausika are quotes
who prescribe the recitation of mantras ‘yasyam purve bhutakrtah’?*® and
‘thedasatha...” respectively. The last recipient of daksina is pratiharta
priest?!’. The Vait. Sr. Si does specify the quantum of daksina which the

other Srauta Siitras do.

After the distribution of daksina the Brahma consecrates the
Marutvatiya homa and its sastra yajya with the mantra indro ma
marutvan...?!8, On being asked by the Prastota for obtaining the permission
to chant the sastra the Brahma grants his consent to the Hota,
Maitravaruna, Brahmanacchamsim and Acchavaka by the four different
portions of the same sroma i.e. pravasyanhe tva aharjinva...rudranjinv
respectively. The Mahendra yajya homa related to the Niskevalya sastra, of
Hota and the yajya homas of other priests named Prasatr,
Brahmanacchamsin and Acchavaka are consecrated with the mantras of
Mahendra and Indra deities. The chanting of the sastras with sama
pragathas is prescribed in the morning pressing, that is followed in the last
two pressings also. But the Sitrakara here gives the explanation of the
recitation adopted by the stotriyas that having recited the first rca in full and
repeats its last quarter part (pada) makes a pause and repeats its last quarter
part (pada) makes a pause and chants the second rca in half; making a pause
he chants the second half of the rca, repeats its last pada and after a pause
he chants the third rca in the same manner.?!® This style of reciting is
applicable to the Brhat stotras also?°. The voice (tone) of these stotras of
Madhyandin pressing should be medium but high??t. The chanting of Soma
pragathas is followed with the relative tone and the style of chanting is the
same as described before. The mantras from the AV are recited in the

samapragatha, beginning from ‘Udu tva madhumattamah’. In the
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Brahmanacchamsin sastra the Ukthamukha hymn, which has eleven

mantras is chanted in a manner of clearly distinguishing the padas.

The Prayasa sitkta of Brahmanacchamsin, which has six mantras is
chanted in the style of ukthamukh by dividing the mantras in the padas
reciting clearly. With the last mantra ‘evedam indram’ of the Prayasa sitkta
the sastra is completed. The last oblation of the middle pressing is offered
with the mantra ‘rjisi vajri’?®®> and with partaking of the remanant Soma,

related to the Acchavaka graham, the middle pressing comes to end.
The Third Pressing

The third pressing or the evening pressing commences with the
Adityagraha homa. It is performed with the offering of Soma-juice taken
from Aditya cup with recitating the mantras of two hymns?? beginning with
the mantra ‘yaddeva devahedanam...”. The rites beginning from Adityagraha
homa up to the entry into the sadas for chanting the Pavamana stotra are
followed according to the middle pressing. The Brahma consecrates the
Asira (curd or the milk mixed with Soma) being mixed with putabhrta by
the wife of the yajamana, with the mantra ‘asirnam urjam...’??4, This rite is
performed in the havirdhana mandapa. The Brahma grants the permission
to the Prastota priest to chant the Pavamana stotra related to Rbhu

(arbhava) with the stma bhaga ‘suditirasyadityebhyastvaadityam jinva’22°.

The Agneyapasuvadana homa is consecrated with the mantra related
to the Agni deity. In relation to this homa the Vair. Si. specifies the rules for
other Soma rituals, especially for the consrcration by the Brahma i.e. in the
Ukthya ritual to Indragni, in the sodasin to Indra only and in the Atiratra to
Sarasvati?®®. The Vaitana classifies the duties of the Pasuekadasini homa, in
which the animals of various colours and kinds, numbering eleven, are
offered to Agni, Soma, Vispu, Saraswati, Pisan, Brhaspati, Visvedeva,

Indra, Indragni, Savita and Varuna. The Brahma consecrates these offerings
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with the relative mantras®®’. The Savaniya purodasas of the principal
offerings are offered according to the first two savannas. The yajya mantras
for Prasthita homas of Brahmanacchamsin, Pota and Agnidhra are
‘indrasca soman pibatam, brhaspate etc. In the Prasthita homas related to
the Hota which are offered to the deities Indra, Mitravaruna and Agni.??

The mantras of the AV related to the same deities are recited.

In the havirdhana shed the priests and the yajamana place the
purodasa in the groups of three small portions each, on the ground to the
south of their own camasas for their manes (pitakah) reciting the mantras
‘etatte pratatamaha’??°. Then after muttering the mantra ‘atra pitra’2° these
portions are consecrated by the mantras ‘etam bhagam’, ‘etam sadhasthas’
and ‘syeno nrcaksah’l. After partaking the remanant offerings, the
Agnidhra offers the ‘savitra graham homa’, Vasivadeva yajya homa and
dhisnya homa respectively?%, the Agnidhra offers the ‘savitra grah homa’,
Vasivadeva yajya homa and dhisnya homa respectively. There after he
offers patnivyta homa whispering (upaszsu) the mantra ‘ebhiragne...”?%, The
Brahma consecrates offerings with the concerned mantras. The Agnidhra
consumes the remanant Soma of Patnivata graham (cup) either sitting on
the lap of the nestr or near the dhisnya fire?34. The Brahma grants the
permission to the Hota for chanting the ‘Agnistoma Soma stotra’ with ‘0j0

si...” pitrbhyastva pitrn jinva®®.

The brahma consecrates the rites of lovering the Dhruva with the
mantra ‘dhruvam dhruvena’?%, the Agnimaruta yajya homa with ‘pratityam
caru..’?’” and the hariyajia homa with ‘a mandraih...’?%8, After the
performance of these rites the priests—Brahma etc. come out of the Sadas
and perform the Prayascitta rite in the Agnidhriya fire?*®. The yajamana and
the priests offer the chips ‘salakas’ in the Ahavaniya fire with the mantra
‘devakrtasyana...”?* and with the mantras of two hymns named devahedana

suktas of the AV. After taking the barley grains from the dronakalasa, with
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the help of big spoon (dirgha camasa), they offer them in the ashes?*!. After
that they partake the curd in the Agnidhriya fire hall by reciting the mantra
‘dadhikravnah’. The patnz samyajahoma oblations are offered, following the
offerings of Pasubandha, in the Salamukhiya fire hall. Then the distribution
of ‘daksing’ takes place according to the previous pressings. With the
offerings of samistayajus and sasmisthita homas in the Ahavaniya fire the

performance of ‘Third pressing’ comes to an end.
The final purificatory bath (Avabhrtha)

The yajamana, his wife and all the priests go to the river or other
place of water for the final purificatory bath (Avabhytha) after collecting the
articles placed near the catvala. The yajamana offers the purastad homa
oblations with ‘apsu te rajan...’, in the water and the samsthita homa
oblations related to the patras of the extractions of Soma. The commentators
gives the specific mantras related to the samsthita homas, which are ‘etam
bhagam,; etam sadhasthah???; ulukhale?*3. The oblations of ekakapala
purodasa to Varupa in the sarvahuta homa is consecrated by the mantras
‘tvam no agne...’?* and ‘sa tvam nah’?*. The Avabhrta isti ends with the
rite of partaking of Ida. Some of the satrkaras hold that this isti ends with
the anuyaja offerings. The Adhvaryu throws the vessels and the utensils of
pressing, smeared with Soma, in to the river or running water. At that time
the yajamana offers the oblations of curd at that place, where the
Somapatras are thrown with the mantras in abhuddeva...?* and with yatte
grave the Vait. Sr. Sii?¥, gives six mantras in full for above said offerings
which do not found in any Sarihitas or any other ritual literature, except

some parts of these mantras, which are found in Tai. Br.?%,

The yajamana puts the ‘Krsnamrgacarma® on the earth, sprinkles it
with water, reciting the concerned mantras?*. The Vait. Sr. Si gives here the
beginning and the end of a series of rites, which is described in details in the
Kau. Sii. i.e. beginning from ‘apam sitkta’ up to the touching of water®®,
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The commentator gives the reference of the Kau. Si 2! as: all the rites
performed at river or any other place of water should be performed in the
north side of the water. After sprinkling water on each other with the hymns
related to waters (apah) and having a pradaksina of the water and after
touching the water they return home without looking at the (anaveksamana),
reciting the mantras ‘apam somam...’?®? and ‘aganma svah’?®? in their way
to the place of ritual. After reaching the Vedi, they pray to the Ahavaniya
fire with the mantra ‘apo divyah’?>* and offer three samidhas in the fire with
three mantras respectively, beginning from ‘vmuncami...’?®, At the end of
this iszi they touch their mouth with their hands, reciting the mantra ‘tejo si
tejo mayi dhehi...’

The Concluding Rite (Udayaniyesti)

Then follows the concluding rite named ‘udayaniyesti’ which is
performed in the first vedi i.e. the Pracina vedi and not in the uttar vedi. The
procedure of the performance of concluding rite is the same, as adopted in
the rite of initiating (the prayanivesti)>>®. All the offerings are made
according to the serial, only the ajya oblation to Pathya svasti is followed at
number four®’. After the udayaniyesti the rite related to the Anubandhya
cow is performed. The Brahma salutes to the Kama daiti with the mantra
‘sapatnahanam’2%8, at that movement the anubandhya cow is kept present in

the north east side of vedi.

If the yajamana performs the rite of ‘yupaikadasini’ (the rite in which
eleven animals are offered to the various deities) the animal (he goat) is
offered to Tvastr Deities after removing the omentam of it or alternately the

animal is set free after taking the fire around it (paryagni)?®°.
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INTER RELATION OF SOMAYAGA WITH OTHER
YAGAS

The basic ritual according to Vedic tradition is yajiia. The word yaga
also has the same meaning, a worship in the form of offering oblations or a
sacrifice for the Gods. It is also defined as the zyaga, giving up or offering
for any specific Deity or some Deities at the same time. It is a link between
the Gods and the human beings. One has to find the ultimate truth also

through ritual; the truth that is the centre and source of the ydga®®®

The Vedic texts are interconnected with numerous rituals, their
references and ceremonies. The Somayaga is an important yaga of the Vedic
period. The earliest mention of Soma and Somaydaga is to be found in the
Rgveda which is the oldest of the Vedas. Thus there is no doubt that
Somaydga is as old as our Vedic history. Yagas have formed an important
part of Vedic worship since the very beginning of Vedic religion and
culture. Somayaga is related with many other yagas. These are discussed

below:

Somayaga is closely related to Diksaniyesti. One desirous of
performing any yaga had to perform the Diksaniyesti first. By this ceremony
the ritual was initiated or ordained. It was believed that he was reborn; it
was his spiritual birth which released him of past sins and limitations. It was
said that after this Initiation ceremony a Ksatriya became a Brahmana. It
was only keeping off his own weapons and dress and by taking the garb of a
Brahmana that a Rajanya had access to yaga. Like the Brahmana and the
Vaisya, Ksatriya also is a yajiliya but he has no right to partake of the
oblations of yaga. Sudras are entitled neither to perform yagas nor to
partake of the oblations there of. However, Somaydga or Agnistoma 1s

related to Diksaniyesti. There are twelve statras sung in the Diksaniyesti.
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The last statra is called Agnistoma. Since the yaga ends with the Samavedic
stotra styled Agnistoma, the yaga is also called Agnistoma. On the first day
of the Agnistoma yaga, the yajamana invites these priests and engages them
for the performances promising sacrificial fees or daksina. This is called
Rwvika-varanam. This is followed by the Initiation ceremony named
Diksaniyesti. In the Diksaniyesti the yajamana and yajamanapatni are
initiated. Both of them observe certain ceremonies like new born babies.
That is why the initiation in the yaga is regarded as the second birth. Hence
by the performance of the Diksaniyesti or the initiation ceremony, the
initiation to the yaga is completed. After initiation the yajamana and his
wife perform all the sacrificial rites of the Agnistoma. In the Agnistoma, the
oblation of Soma is followed by the oblation ceremony styled Avabhrtha
isti. This ceremony is performed along with the sacrificer and his wife goes
to take ablution which marks the end of the Agnistoma. The sacrificer and
his wife cast away the garments which they have been putting on since
Initiation ceremony and wear new garments handed over to them by the
priest named Unneta. In general the Diksaniyesti is the right which is
performed by the sacrificer and his wife before the Somaydaga. The person to
be initiated has to sit with his head covered with cloth and a skin of black
antelope is tied to his garment. He is to sit in this condition in silence until
night comes. He is to take cooked milk which is the food appropriated for
the consecration. The loneliness, the silence, and the lack of food all these

provided to the yaga a psychological effect.

Somaydaga has also relation with Rajasiiya yaga. The Rajasiya or
inauguration of king is a religious ceremony which includes amongst other
rites the performance of a number of Somaydagas of different kinds. The
Rajasiiya is a complex ceremony which, according to Srauta Sitra consists
of a long succession of sacrificial performances, spread over a period of

upwards of two years. It includes seven distinct Somayagas, viz. Pavitra,
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and an Agnistoma as the starting yaga and followed by the Abhisecaniya, an
Ukthya yaga, being the consecration or anointing ceremony. Then follows
the Dasapeya, an Agnistoma, SO called because ten priests take part in
drinking the Soma juice contained in each of the ten cups. After another
year’s interval during which monthly offerings are made, takes place the
Kesavapaniya or tonsure ceremony, an Atiratra yaga, followed after a
month, by the Vyusti-Dviratra or two night ceremony and finally the Ksatra-
dhrti or the ‘wielding of royal power’, an Agnistoma performed a month
later. The round of ceremonies terminates with the sautramant, an isti, the
object of which is to make amends for any excess committed in the

consumption of liquor.

The Coronation ceremony is mentioned in the Atharvaveda and the
different Brahmana texts. The Abhiseka or Abhisecaniy literally means
sprinkling, as a main item of the ceremonyconsists in sprinkling the king
with holy waters collected from different sacred rivers and seas. The
Consecration ceremony consists of five days, viz. One Diksa (Initiation
ceremony), three upasads and one sutya or Soma-day; the paeticular form of
Somaydaga being the Ukthya. The initiation or diksa is performed
immediately after the expiration of the dark fortnight following the full
moon of Phalguna on the first day of Caitra. The rites and rituals connected

with this ceremony are best described in the Sat B2,

Darsapurnamasesti has relation with Somaydaga. Darsapurnamasa
yagas are of special value as they form the model for all yagas of the type
called Isti. The yaga that is performed on full moon day and new moon day
are called Darsapurnamasesti. The yaga that is performed on new moon day
is called Darsesti and on full moon day Pournamasesti is performed. On
Darsesti the yaga is performed for Agni and Indragni and on Pournamdsesti
for Agni ana Agnisoma deities. If the yajamana has performed Somayaga

than for one year he has to perform Darsesti for Indra and Mahendra
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Deities. This yaga is performed before or after Somayaga also. Somayaga is
generally performed after the Darsapurnamasa, the Caturmasya and the
Pasubandhaydga, but one can perform it even before these yagas but
necessarily after Agnyadheya yaga®®?. Four or generally sixteen or seventeen
priests?%® thorough masters of the Vedas, neither too young nor too old, with
clear and loud voice and physically fit are employed in it. It is performed in
the spring season (Vasanta) every year on the amavasya or piarnima days?%4,
The ritual is assumed to be performed precisely as in the new and full moon
offerings but with the distinction that some special rite is inserted in the
place of the essential features of these offerings, which are at the full moon
offering a cake for Agni and Soma and at the new moon offering a cake for
Agni and Indra. Moreover, at the latter offering some authorities allowed a
milk mess made of sweet and sour milk for Indra or Mahendra while others
restricted this offering to one who offered the Soma ritual. On the first day
the ceremonies were in the main preparatory, the making ready of the fires
and taking of a vow by the yajamana, which involved abstinence from meat,
sleeping on the ground, the cutting of hair and beard and so on. If the milk
mess were to be offered on this day, a twig of Paldsa or Sami wood was cut
to drive away the calves from the cows, for the milking of the latter. The
ceremonies of the second day consisted in the preparation of the rice, its
pounding and husking the cooking of the cakes, the preparation of the altar,
the girding of the wife of the yajamana, the looking at a pot of butter, the
covering of the altar with the grais and the sitting up of the partitioning
sticks which were intended to keep off evil spirits. At the end of these
preliminaries the real ritual begins; first come fifteen Samidheni verses
accompanying the laying on of kindling wood. The verses are joined into a
single whole by the device of pausing after the first half verse of each. Then
come two libation of the butter, doubtless in part at least necessary to make
the fire burn brightly, between them comes the Pravara, the enumeration of

the seers who were claimed as ancestors by the yajamana or if he were not a
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Brahmana by his Purohita and the invitation of the Gods, whom Agni is
invoked to bring to the offering in the order in which they were to be
honoured. After the second of these Agharas comes the formal choosing of
the Hotr by the Adhvaryu on the authority of the Agnidhra, in which the
ancestors of the yajamana are again named. The Hotr then touches the
Adhvaryu and Agnidhra, in order doubtless to establish a community
between them. Then come the fore-offering of butter to the kinding sticks,
the God Taninapat or Naracansa, the sacrificial food (ida), the Gods who
have been invited to the offering and are now honoured. Then come the ajya
offerings of butter for Agni and Soma, which at the new moon must be
accompanied by verse containing the word vrdh, ‘grow’, and at the full
moon by verses referring to the slaying of Vrtra. There follows a cake for
Agni, a butter offering made in a low tone for Agni and Soma, and then the
offering, to Agni and Soma at the full moon, to Agni and Indra, with or
without a milk mess for Indra, at the new moon.The close of the offering is
marked by an offering to Agni-Svistakrt, ‘the maker of the ritual correct’, in
which all Gods are invoked. Then comes the tasking of the offering by the
priest, the Brahmana has a special portion, the Pracitra, the Agnidhra
another, the Sadavatta and all the priests invoke the /da, which is taken from
all the offerings and while doing so, they touch the yajamana. Then the
cakes are given to them, and thereafter each has apart of the /da. The Fathers
are invoked to take part, and the fees are given, in this case the Anvaharya
mess cooked in the Daksina fire, perhaps merely because of the name. The
distribution of the fees is followed by the Anuyajas, to the strew, Naracansa
and Agni Svistakrt, and the Siktavaka, which concludes with an invocation
of prosperity for the yajamana and a prayer; at the end of this prayer the
Prastara or bundle of grass which is supposed to represent the yajamana, is
put in the fire. Then comes the Camyuvaka, an invocation of prosperity,
accompanied by the burning of the enclosing sticks. The remains are offered

to the all Gods then follow four Patnisamyajas, offerings to the gods with
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the wives of the Gods, to Soma, Tvastr, the wives of the Gods and Agni
(Grhapati). The third is offered under a covering while the wife of the
yajamana touches the Adhvaryu, the offerings are of butter and made in the
Garhapatya fire. Then come minor rites to accompany the burning of the
strew, and to make good defects, the Raksasas are given the fragments
which have been produced in the husking of the rice, the wife’s girdle is
loosened and laid down, the yajamana in imitation of and assimilation to
Visnu strides three steps from the south hip of the altar ground, which is
made to be like the shape of a woman, to the east, pays reverence to the
Ahavaniya and Garhapatya and then lays aside his vow.The rite is to be
performed all one’s life, or for thirty years, or for fifteen only, in which case
the two offerings are to be conjoined: in the Darsayana form it is celebrated
everyday for a year only, both forms being used. In the case of the first
offering of the new and full moon ritual, the Anvarambhaniya Isti is offered,
which consists of a cake on eleven potsherds for Visnu, a pap for Sarasvatt,
and a cake on twelve potsherds for Saraswati. It is offered as an independent
rite on the first full moon day after the Agnyadhana and Agnihotra. Each
new and full moon ritual can be followed by an offering to Aditi and to
Indra Vaimrdha, and the ritual can be followed by an offering to Aditi and to
Indra Vaimrdha and the ritual can be carried out with Soma if desired and so

also the other Haviryajiias.

Pasuyaga is closely related with Somaydga. The Pasuyaga, one of
the haviryajfia, is differentiated as isravidha and samavidha; preparation of
(pranita) waters and carrying it, making Visnu steps, offering certain limbs
of the victim?%, The Pasuyaga is a part of the Somayaga and is performed
on the day of the Soma pressing and offering. Among the seven haviryajfias
the Pasuyaga is also separately mentioned as a kind of haviryajfias and is
named as Pasubandha®®. There are, however, two types: the independent

Pasuyaga generally known as Niriidhapasubanda, which is called nirmita
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(made) and explained as svatantra®®’ and the Pasuyaga belonging to
Somayaga, Agnisomiya, Savaniya and Anubandhya. We get a short
description of the Pasubandha in the Sat.Br.?%8, The Pasuyaga as a part of
the Somayaga is, however, described in details by Sat.Br.2%° Saz.Br.explains
the distinctive nature of the Pasuyaga as follows: ‘One Pasuyaga is of the
haviryajfia order and the other of the Pasuyaga. Of the haviryajfia order is
that at which he (the adhvaryu) brings him (the yajamana) the fast food
leads water forward and pours out a jarful of water and at which (the
yajamana) strides the Vispu-strides. The Pasuyaga of the order of the

Somayaga is that at which these rights are not performed?°.

The successive scooping of the beverage are each followed by a
stotra of the Udgatr and his acolyties succeeded by a $astra, a recitation of
one of the Aot officiants; then libations of Soma are made and the Soma is
drunk by yaga and officiants who invite each other to drink from each
other’s cup. The increasing elaboration, from the simple ahuti to the full
Somaydga, brings with it an increase in the number of officients, four in the
Isti, six in the Pasubandha and the full complement of sixteen (or

seventeen) being reached in the Somayaga.

Several elements of the Agnihotra are correlated with elements of
great Somayaga. Agnihotra is mentioned in the Atharvaveda and described
in detail in the Yajurveda Sashita and the Sathapatha Brahmana. The ydga
is performed by a Brahmin priest for his own or the benefit of a yajamana.
The yajamana cleanses the garhapatya fire that is the yaga of initiation.
That he cleanses the southern fire and the ahavaniya that is the introductory
yaga. That he lays pieces of firewood on the fire, those are the upasad rites.
That he offers in the garhaptya that is the morning libation of Soma. That he
offers in the southern fire that is the midday libation of Soma. That he offers

in the @ahavaniya fire that is the third libation of Soma. That the yajamana
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cleanses himself, that is the final bath (avabhrtha). That he gives food,

thereby the obtainment of the udayaniya and udavasaniya is intended.
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%WaeFUWAFIFOFh—
EFPFaeFF UFFW TFFW EPUF %]~ $]IFFUFFW 9qFPSUFIFh QF%WIFFW
2eF6FaFFW PIF [FWYFIF——

— Rgveda 10. 37. 12
“BFWuF=+aFeFF%  [FFIFF  udYF  EF%FUF  UFBUFFIqFW
PIFeFNFIqFW—

— Vai Sii. 23. 13
Ud ETAT: IR T el I AaTAATagTeSIddar: |

HedRTedl JSTHTA: TITA J T SATeAId IH THA ||
-AV. 6.123.1

Se[@ol HH I TATOIT aT Y TUSeT: FH0T: |

¥ 9T AT ATATREAT TIHTA HATAEAGEEN T Hgel HoM |
—~AV. 10. 9. 26

o & 37 HTATRTER T+ o a4 |

od A &9 grdd W e AT ||
—-AV. 3.20.5

T o & gog; AT G o AT o |
ISl I o GE A |
—AV. 20.46. 3
T [T SEeHecHI AT Eh oot ol dTATAT- AR AT 3[ecd: AT decl o1

SeleTAg 3Uaredl S8 fa IY TcaAm sraifY ATeraer: A3 A 3 gfqor T2 gufefd |
—Vai. Si. 16. 15
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248.
249.

250.

251.

252.

253.

254.

255.
256.

257.

PRI Seal golalgan Ty o qEidied o o QI =H geaveary Al Tstegehd

I |
~Vai. Sr. Siz. 24. 1

Tai.Br.3.7.13.1
=_+OuUFFPiFIFk PIFIFFUF 8FKOFW+FPeF—
—Vai. Siz. 24. 2

ENFFk 6F[fqFYPPYUFegNFENFeFalFFIqFa —
—Vai. Si. 24. 3

H.Fp9F H%=+FIFFW OUF]iUF =+UFFapUFNFFk &F[fqFPFN&F]qUF
O%P+FuFUFFaeF_qUFFUF HNFONF_eUFFIFeeFW+FUFFuUFF
;FeFUOFUF]%4FaeFeiFPIqF—

— Kau. Si. 7. 14
ENFFOF 8FFWOFUFOF_9FF EUF[UFF;FIOF jUFFWPYFbPaeF%FUF
%WaeFFIFh—
P=k+ IF[IFOFSOFFIFh = +uFaeF3pFPYF: P=+0F] I[F[PqFabUF_qF
UFqUFadUF——

— Rgveda. 8. 48. 3
3IH T: FGEH H GIET SATATETH |

~AV.16.9.3
379 e 3raTfay & HYEAT |
TIEQTAa JTTH o AT H Fof au T |

~AV.7.94.1
Kau. Sz. 6. 11. 13
H%UFIFUUFF OFUFuFUUFFaeFa—

—Vai. Sii. 24. 8 (=+)

NF»UFFUFFe~FqF]»FaUFh
—Vai. Sii. 24. 8 (&F)
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260.
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262.

263.

264.

265.
266.
267.
268.
269.
270.

AUcoTgo18 %o Yool A fAETH glasrede |

oATe): G FHH UICT waHaSedl Hecll AoT |
-AV.9.2.1

UF[NFY=+F%PeFIFU “FW¥% 2=FFNFFUFFiFalFFYF faFFid: NFeF]—

NFUFaP;iF =_+qF8UFFW98F;Fa:—

—Vai. Sii. 24. 11-12.
EPaFi4lqFW EPYFPUYFk UFF%FUAELFBUF IFFOFF NFPUFK ;FJUF
UFqIFh—
[FFIF]IF[aqIFFIFFIFh  8FPaFqFléeF  PaeF8uFFWUFabPAFjUFW
&F_U4F “F=eW+ E;IFW:——

— Rgveda. 10. 181. 2
Sat.Br.5.3;5.4

Asv. Sr. Sii. 4. 1. 1-2,
Sat. Br. 7.1
Tan.Br.1.1.;

Ap. Sr.Si.10.1.1;
Dra. Sr. Sii. 1. 1. 10
Ap. Sr. §7.10.2.2.5;
Ka. Sr. Si. 7.1. 4
Ap.Sr.8.28.1
Gop.Br.1.5.7

Asv. Sr.Si.3.8.3
Sat.Br.11.7.1.1
Sat. Br.3.6.4. 1
Sat. Br.11.7.2.1
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