CHARACTERISTICS OF THE GOD SOMA

God Soma is one of the prominent Deities of the Veda. Soma has

various characteristic features. These are described as follows:

Soma is the God of inspiration, the intoxicant who stirs the minds,
lures the Gods and brings them to the place of worship. The God Soma is
one of the prominent deities of the Veda. He is the one of the most popular
Gods of the Rgvedic hymns; the entire Ninth Mandala of the Rgveda is
dedicated to him. Since the Soma sacrifice forms the main feature of the
ritual of the Rgveda, the God Soma is naturally one of the most important
deities of that Veda. In the Rgveda, the Soma held the third position
following Indra and Agni from the point of view of the total number of
hymns dedicated to them. He is also known as Indu or Pavamana; he brings
joy into the lives of people. He gives strength not only to mortals, but to the
Gods as well. Because of him, Indra was able to slay Vrtra. Because of him
Agni maintains his sway. Soma caused the Sun to shine!, caused the lights
of the sky to shine? and produced the Sun in the waters®. He caused the Sun
to rise, impelled it, obtained and bestowed it and caused the dawns to shine.
He makes his worshippers participate in the Sun* and finds light for them®.

He found the light and wins light and heaven.

Being the most important of herbs Soma is said to have born as the
lord of plants® or as their king. He receives the epithet Vanaspati, ‘lord of
the wood’” and is said to have generated all plants. He with the plants is

invoked to remove sin and confers bliss8.

The Soma plant is once in the Rgveda described as maujavata®, which
according to later statements would mean produced on Mount Mujavat.

Soma is also several times described as dwelling in the mountains (giristha)
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or growing in the mountains (parvatavrdh) °. Mountains are also called
‘Soma backed’!!, a term which, perhaps by ritual symbolism, is applied to
the pressing stones (adrayah) in the Rgveda. All these terms point to the
abode of the Soma plant being on terrestrial mountains'?. Since the Soma
plant actually grew on mountains, it is probable that this fact is present to
the mind of the poet even when he says that ‘on the vault of heaven sweet
tongued friends milk the mountain dwelling bull’*3. Terrestrial hills may
also be intended when it is said that ‘ Varuna has placed Agni in the waters,
the Sun in heaven and Soma on the rock'* or that Matarisvan brought the
one (Agni) from heaven, while the eagle carried off the other (Soma) from

the rock®>.

The abode of the Soma plant being on terrestrial mountains. Though
Soma is a terrestrial plant, it is also celestial®, in fact its true origin and
abode are regarded as in heaven. Thus it is said that the birth of the plant is
on high; being in heaven it has been received by earth'’. The intoxication

juice is the “child of heaven’!®, an epithet frequently applied to Soma.

The Soma plant may be classified into twenty-four species according
to the difference of their habitats, structures, epithets and potencies. They
are as follows : Amsuman, Munjavan, Candramah, Rajataprabha, Durva-
Soma, Kanjavan, Svetaksa, Kanakaprabha, Pratanavan, Talaurinta,
Karavira, Amsavan, Svayam-prabha, Maha-Soma, Garudahrita, Gaya-trya,
Traishtubha, Pamkta, Jagata, Samkara, Agnisfoma, Raivata, Yathokta and
Udupati. All these kinds of Soma secure for the user a mastery of the
Gayatrt and are known by the above auspicious names mentioned in the
Vedas.

A Soma plant of whatever species is furnished with fifteen leaves
which wane and wax with the waxing and the waning of the Moon. Thus
one leaf grows every day in the lighted fortnight attaining the greatest
number (fifteen) in the night of the full moon and then the leaves begin to
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decrease in number dropping one by one every day till the bare stem of the
creeper is lift on the night of the new moon. The growth of the plant depends
upon the luner phases of the Moon. The leaf develops one by one during
Suklapaksa and become fifteen leaves on fullmoon and subsequently lose
leaves one by one during Krsnapaksa and it remains leafless stump at

Amavasya that is no moon day.

The branches of the Soma plant were used for the extraction of the
juice but not the fruits’®. The part of the Soma plant which is pressed is
called ansu, shoot or stalk?®. The shoots swelling give milk like cows with
their udders?!. As distinguished from the stalk, the whole Soma plant seems
to be intended by andhas??, which is said to have come from heaven?® and to
have been brought by the eagle®; it is even called food and very often

honey, a term which is applied also to milk and to ghee.

Soma is the name of a mysterious plant from which a drink is pressed
that is said to have a certain effect on the mind. Soma juice is glorified as a
drink of longevity. The Ninth Mandala of the Rgveda contains a number of
references to the colour of Soma. The colour of the plant and juice as well as
of the God is narrated as brown (babhru) or ruddy (aruna) or most often
tawny (hari) and in accord with this, it is the rule that the cow, with which in
the rite the Soma is purchased, must be brown or ruddy and that any
substitutes used for Soma must be similar to it in colour. It has been
described as ever green and green hued. Its colour has also been described as
golden hued. The plant is made to yield its juice by being pounded with a
stone or pressed with stones, which lie on a skin and seem in contravention
to the ritual usage to be placed on the altar. It is quite possible that these
variations in colour may have been due to the specific variety of the Soma
plant available and the process of extraction and stage of storage. Whatever
the colour, there is no doubt that the juice radiated feelings of power,

potency, divinity. The Rgveda describes it as bright and shining?®. Soma is
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narrated as purified with the hands?®, by the ten fingers?’ or figuratively by
the ten maidens who are sisters?®. Soma is the lord of the wine of delight, the
beverage of immortality. Like Agni he is found in the plants, the growths of

the earth and in the waters.

In the Rgveda the ninth Mandala comprises incantations sung over
the tangible Soma while it is pressed by the stones, flows through the
wooden strainer into the wooden vats in which it is ultimately offered on a
litter of grass to the Gods as a beverage sometimes in fire?® or sipped and
drunk by the holy priests. Soma in creeper from is crushed for procuring its
juice for its useful role in the ritual. The portion of the Soma plant which is
compressed is designated as azisu, i.e shoot or stalk®°. The shoots swelling

give milk like cows with their udderssZ.

Soma is pressed out by the pressing-stone which has a close symbolic
connection with the thunderbolt, the formed electric force of Indra who
called Adri. The pressing of Soma with the help of stones was the usual
method in the period of the Rgveda the pressed drops are poured upon and
pass over the strainer of sheep’s wool®2. For it purifies Soma, so that he
proceeds cleansed to the feast of the Gods33. Soma is simply described as
flowing in a river of delight to the Seat of the Gods, to the abode of
immortality. The purified (unmixed) Soma juice is often called Suddha
(pure), but much oftener sukra, or suci, ‘bright’. This unmixed Soma is
offered almost exclusively to Vayu and Indra, the epithet sucipa ‘drinking
clear (Soma)’ being distinctive of Vayu, but is admixed with milk for Mitra-

varuna and with honey for the Asvins.

Soma is identified in the Rgveda as having three classes of admixture
(tryasir)®*, with milk (gavasir), sour milk (dadhyasir) and barley (yavasir).
The admixture is figuratively called a garment (vastra, vasas, atka) or a
shining robe (nirnij)®®. Soma is described in the Rgveda as pressed three
times in the day.
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The abode (sadhastha) of Soma is referred to frequently and once,
however, mention is made of three, which he occupies when purified?®, the
epithet ‘trisadhastha’, having three abodes, being also applied to him. These
three abodes may already designate the three tubes used at the Soma ritual.
The epithet ‘triprstha’ three backed is peculiar to Soma. Being dedicated to

the juice at least once probably refers to the three admixtures®’.

The dualism in the character of Soma appears in the two quite
different accounts of his birth, in heaven and on the mountains. The
mountain birth of Soma is seems to point to mount Mufijavant. But it is by
no means certain that the rock from which the eagle brought Soma, is to be
so taken; it seems rather to refer to the clouds and to point to his celestial
form. Of the celestial abode of Soma there is abundant evidence of all kinds;
he is the bird in the heaven, his home is in the highest heaven, but the
contact with the terrestrial is clear in the fact that Soma going over the filter
Is also Soma on the summit of the sky. So much of the mythology of Soma
is clear enough; the actual plant lies immediately behind the God and
explains his characteristics. But there are other traits which show that the
plant is a very powerful one. The waters which are mixed with the Soma
give rise to many metaphors and Soma is said to be the producer of the

waters and to be born of the waters.

Based on the mixture of water with the juice, the connection of Soma
with the waters is expressed in the most varied ways. Streams flow for
him38. The waters flow his ordinance®. He flows at the head of streams. He
is lord and king of streams, lord of spouses*!, an oceanic (samudriya) King
and God*?. The waters are his sisters. As leader of waters, Soma rules over
rain*®. He produces waters and causes heaven and earth to rain. He streams
rain from heaven**. The Soma drops themselves are several times compared

with rain® and Soma is said to flow clearly with a stream of honey like the
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rain charged cloud*. So too the Pavamana drops are said to have streamed

from heaven, from air, on the ridge of earth?’.

The Sat.Br identifies the amrta with the waters?®. This identification
may have given rise to the myth of Soma brought down to man by an eagle.
But the celestial Soma descending to earth was doubtless usually regarded
as only mixed with rain and not confounded with it. Soma is the drop which
grows in the waters*®. Hence he is the embryo of the waters or their child for
seven sisters as mothers are around the child, the newly born; the Gandharva
of the waters® and the waters are directly called his mothers. Soma is also

spoken of as a youth among the waters or cows.

The sound emerging from the Soma juice during the course of its
purification as it rushes into the vats (bowls) is often referred to and is
compared with that of rain®. However, the language is generally
hyperbolical. Thus the sweet drop is said to pass over the fitter like the din

of combatants®2.

The noise is constantly designated by various verbs implying to roar
or bellow®3. A roaring Soma is compared with or specifically called a bull,
“as a bull ballows in the wood”. He is a heavenly bull as well as of the earth
and the streans®. Soma being so frequently called a bull (uksan, vrsan,
vrsabha) is sharp-horned (tigmasrrnga), an epithet especially applied to the
Moon in YV which in five of its six occurrences in the Rgveda is associated
with a word meaning bull. Soma is swift>® and as an illustration of the
speeds with which the pressed juice flows is frequently compared with or

designated a steed.

Soma being regarded as a divine drink which bestows immortal life.
Hence it is mythologically called amrta, the draught of immortality. It is an
immortal stimulant®, which the Gods love®’ and of which, when pressed by

men and mixed with milk, all the Gods drink®®, for they hasten to

71



exhilaration and become exhilarated. Soma is immortal and the Gods drank
him for immortality®®. The Gods were originally mortal. They obtained it by
drinking Soma, which is called the principle of immortality®. He confers
immortality on the Gods and on men®.. He places his worshippers in the
everlasting and imperishable world where there is eternal light and glory and
makes him immortal where king Vaivasvata lives®?. In the heavenly world
Soma is united with the Fathers (The blessed dead) as the ground of their
immortality®®. Soma is called the father of the Gods; which seems to mean
that as the life-giving drink, Soma is creative of the real abiding existence
even of the Gods. Soma is described as equivalent to the Fathers, doubtless
in the sense that the continuous existence of the blessed dead was due

entirely to Soma as the principle of immortality.

The intoxicating effect of Soma most emphasized by the poets is the
stimulates it imparts to Indra in his conflict with hostile powers. The Soma
drink was considered the most effective of all medicinal preparations. The
Soma drink was an elixir that worked both psycho actively upon the brain
and nervous system to induce an altered state of consciousness as well as

medicinally upon the human body to cure it of various diseases.

It is medicine for a sick man both weakness and disease disappear in
the physical body immediately after one drinks Soma, a unique and divine
medicine. Hence the God Soma heals whatever is sick, making the blind to
see and the lame to walk®. He is the guardian of men’s bodies and occupies
their every limb®, bestowing length of life in this world. The juice of the
Soma plant and the Soma mixtures were thought to have more magical
potency than any other. The Soma draught is even said to dispel sin from the
heart to destroy falsehood and to promote truth.

When imbibed Soma stimulates the voice®, which he impels as the
rower his boat®’. This is doubtless the reason why Soma is called lord of
Speech (Vacaspati) or leader of Speech®. He is also said to raise his voice
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from heaven®. In the Brahmanas, Vac (Speech) is described as the price
paid by the Gods for Soma. Soma has all wisdom and knowledge. He
surveys all things with his thousand eyes. Soma also awakens eager
thought’®. He is also spoken of as a lord of thought and as a father, leader or
generator of hymns. He is a leader of poets, a seer among priests’t. He has
the mind of seers, is a maker of seers’? and a protector of prayer’s. As the

treasure house of all wisdom, he is the source of all thoughts and songs.

Soma is the ‘soul of Sacrifice’’#, a priest (Brahma) among the Gods™
and apportions to them their share of sacrifice’®. Soma’s wisdom thus comes
to be predominantly dwelt upon. He is a wise seer. He knows the races of
the Gods’’. He is a wise man seeing wave’®. Soma with intelligence surveys
creatures’. Hence he is many eyed and thousand eyed®. Soma is
participated in the ritual. The Soma drinkers are always respected, but if the
ritual is not well performed and if there are errors in its performances, the
Soma drinkers become unworthy of sacrificial gifts®. The power of Soma is

at the basis of many uses of Soma in the magical rites.

Soma is a great fighter. He is a victor, unconquered in fight, born for
battle®?. He is the most heroic of heroes, the fiercest of the terrible, ever
victorious®. He conquers for his worshippers’ cows, chariots, horses, gold,
heaven, water, a thousand boons and everything. Without reference to his
war like character, he is constantly said to bestow all the wealth of heaven
and earth, food, cattle, horses, and so forth®. Soma himself is occasionally
called a treasure or the wealth of the Gods®®. Soma is a fighter against
darkness. He can also afford protection from foes®. He drives away goblins
and like some other deities but more frequently, receives the epithet of
goblin slayer (raksoham). Soma is the only God who is called a slayer of the
wicked. In the later Vedic literature the statement occurs that Brahmans who

drink Soma are able to slay at a glance®’.
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Being a warrior, Soma is said to have weapons. Which like a hero he
graps in his hand and which are terrible and sharp®. He is said to have
obtained his weapons by robbing his malignant father of them?®. He is

described as armed with a thousand pointed shaft®® and his bow is swift.

Soma rides in the same chariot as Indra. He is charioteer to the car
fighter Indra®l. He drives in a car, which is heavenly®?. He has light or a
filter for his car. He is the best of charioteers®. He has well winged mores of

his own and a team like Vayu®*.

The conception of Soma comes to be extended to that of a being of
universal dominion®, who is ‘lord of the quarters’®, who performs the great
cosmic actions of generating the two worlds of creating or establishing

heaven and earth, of supporting heaven and of placing light in the Sun®’.

The Soma drink enables the poetic drinker to compose a hymn.
Therefore, Soma is very frequently called a kavi, poet. Soma is ‘the
procreator of thoughts’® and is rsikrt, ‘the maker of seers’®®. The poet Soma

procreates the thought.

Soma has a romantic aspect also. He is not only lovable but also a
lover and sometimes even a beloved. The daughters of the priest have
adorned him as if he were a beautiful youth!®. There are of course, the
fingers. Again ten ladies have sung to him as a maiden welcomes her
love!®t. Soma, the red one, blends himself with the cows that yield their fair
breasts. Hence the cows themselves stand for milk!%. Everyone does his
best to beautify him. He settles down among men like a hawk moving as a
lover to his beloved®. The fingers are the glittering maids and sisters owing
Soma as their lord!%4. He flows on the skin of the sheep like one longing a
bride. Apsaras that live in the waters of the sea have seated themselves

within the vat and flow to Soma 1%, who is their lover probably. He gives
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pleasure as a wife pleases her husband® and moves onward like a youth to

the youthful maidst?’. He is sung by poets as a lover to his love.

God Soma blesses the woman, who is in search of her husband; so
that she obtains proper husband. A king who has lost the support of his
people is banished out of his territory. He resorts to mountains. When again
the times are favorable he is installed. Soma calls him back from the

mountains, where he might be resting.

In a few of the latest hymns of the Rgveda, Soma begins to be
mystically identified with the Moon. In the AV, Soma several times means
the Moon and in the Brahmanas this identification has already become a
common place. In the post Vedic literature, Soma is a regular name of the
Moon, which is regarded as being drunk up by the Gods and so waning, till
it is filled up again by the Sun. In the Chandagya Upanisad, the statement is
found that the Moon is king Soma, the food of the Gods and is drunk up by
them'%, Even in the Brahmanas the identification of Soma with the Moon is
already a common place. Thus the Ait. Br. remarks that the Moon is the
Soma of the Gods!®®. The Saz.Br, that king Soma, the food of the Gods, is
the Moon''?%; and in the Kau. Br, the sacrificial plant or juice is symbolical
of the Moon God'*L. In the AV, Soma several times means the Moon!!2,
Soma is possessed of rays''3. Thus we get the identifications of Soma with
the Moon. Soma is directly called to be Candramas'**. The stem of Soma is
the lord of fighters. By name it is never deficient in anything. Therefore, he
(darsa, the slender crescent of the new moon) should never make the
worshipper deficient in progeny and riches. The darsa or the young Soma
plant (Moon) is complete at the point and at the end. He is charming to look
at. The stems of Soma are unexhausted and the Gods feed on the

unexhausted.

It will thus be noticed that Soma plant is used by the Atharvavedic
singer not only for ritual but also for magical and medicinal purposes. Great
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emphasis is laid on the power of Soma and somehow it is made to connect
itself with the various amulets and charms. The identification of the plant
with the moon is complete in the A.V. and this naturally leads to the
connection that the moon is the lord of plants and herbs®>. Soma, the Moon
whose soothing light is praised by poets the world over, is the outer symbol

of ananda, the delight of existence which upholds the universe.

Soma is the lord of the north!!6, There is a charm for securing safety
from tigers, robbers, etc. The charm to crush the tigers belongs to Atharvan
and is born of Soma. The strength of Soma is at the basis of such power of
the charm®'’. Soma is described to be always victorious in the battles. The
plants with king Soma are praised to relieve one of his sins. Soma is invoked
to purify a person from the offence that he might have committed with his
eye, mind, speech, during wakeful or sleeping state. The rite of shaving or
(godana) is performed under the instructions from Soma. Soma increases

both power and knowledge!*®.

MEDICINAL POWER OF SOMA

Soma is the name of one of the most sacred plants of the ancient
world. The drink made from this divine herb was known not only as a
panacea but also for its powers of rejuvenation and increasing longevity.
Soma also gave its consumer paranormal abilities and a direct experience of
immortality. Soma was a unique psychoactive and visionary elixir. The
divine Soma drink was said to induce luminous ecstatic states that enhanced
paranormal abilities. Consuming the drink induced the experience of inner
light, which led to the development of an interior body of light or energy
that was coextensive with a subtle universe behind matter. This subtle
universe was conceived as the root cause and precursor of our physical
universe. It was through the development of this spiritual body of light that

human first gained immortality. The ritual use of the Soma drink was
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believed not only to rapidly aid in the spiritual development of this invisible
immortal energy body, but to be the actual origin of the knowledge of such a

body’s existence.

The therapeutic effectiveness of the ancient world’s use of sacred
plants stems from the combination of medicinal compounds that work in a
variety of ways upon the physical body with other psychoactive compounds
that induce certain types of altered states of consciousness. The results of
these combinations can have profound effects on the physical body, altering
consciousness so as to induce it to use the body’s own healing systems. The
ancient Soma ceremony is a type of medicinal ritual; it uses a sacred plant or
plants to heal, rejuvenate, regenerate, induce paranormal affects and gain a

lasting experience of immortality.

The original Soma plant and the various drinks that were prepared
from it, along with its accompanying ritual, must be classified as inducing
an entheogenic experience in the consumer based upon the description in the
Rgveda. The unusual experiences mentioned in association with Soma are
connected with divine ecstasy and these experiences are markedly different
from hallucinations. Any plant that can induce an ecstatic state that leads to
an expansion of consciousness of the divine could, by definition, be called
entheogenic. All of the experiences described for Soma inebriation in the
Rgveda can be attributed to ecstatic states. These ecstasies lead to
paranormal activity and healing, which are not associated with mental
illusions. Thus the term hallucination does not fit the experiences that are
attained through the consumption of Soma as described in the Rgvedic

hymns.

The consumption of the Soma drink helped priests come into contact,
through the medium of light, with the Deity Soma, experienced as an inner

radiant ecstasy. By the internal seeing of the luminous amrta, one was said
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to gain that amrta. The experience of the abode of Soma, which was a pure

realm of light beyond the material universe.

In the Rgveda, the Soma drink induces effects that are called madana,
madyati, in Vedic Sanskrit, which can be translated into English as ecstasy
or rapturous joy, inspiration, heightened awareness and exhilaration
respectively. These ecstatic effects were known to bestow holiness and the
experience of immortality, moving consciousness into direct contact with
the luminous nature of being. This ecstatic effect of Soma inebriation
appears to have been the mechanism that mediated all other experiences and
effects known to have been obtained from the consumption of Soma. The
Rgveda says that Soma, when united with the heart, produces the ecstatic
vision, an ecstasy that brings expansion beyond this world, a perception of
vastness surpassing both heaven and earth!’®. Many hymns describe
profound ecstatic states that come about through ingesting Soma juice,
producing the experience of joy and bliss. In other hymns, Soma is referred
to as the inspiring drink; Soma drinkers say “Let us drink Soma and become
ecstatic, let us drink of the ecstasy that is Soma”, the Gods are said to
imbibe ecstasy and the exhilarating nourishment of Soma, and priests

become like the Gods after drinking Soma 2.

Both the bliss induced by Soma and Soma itself are referred to as
madhu, nectar, which is the source of the madhu-vidya or honey doctrine.
By drinking Soma, the God Indra enters a state of divine ecstasy and the
hymns say that it was in this ecstatic state that Indra created the entire
cosmos. The Maruts, who are Deities that help Indra are said to drink in the
ecstasy of Soma. And it is through these deep ecstatic states that the priest,
identifying with Indra, leaves his physical body and ascends to the dome of
the sky beyond this world*?*,

Soma, the plant with high medicinal properties is used in rejuvenation,
vajikaranam and vitality and it acts as a stimulant and not a hallucinogen. It
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gives longevity of life and it protects from diseases and death. The plant is
used as drug in heart diseases and psycho Soma tic disorders. One of the
main contributions of Soma plant is believed to be its use in rasayana
chikitsa (the science of potency) that is Kayakalpa chikitsa, the ‘kaya’
means body and ‘kalpa’ means treatment, completing rejuvenating the body
with the juice of holy herb. The process of aging causes the body to lose its
juices and fluids and therefore, wither. With the help of rasayana, one can
retain, regain or enhance one’s youth, strength, stamina and health,

virility?2,

Soma is also credited with powers of life extension as well as the
regeneration of various parts of the physical body. Along with its power to
renew and even create life, Soma is said to be able to sustain that life
perpetually as long as one continues to drink it. Thus the Vedic Gods
maintain their immortality by consuming Soma. The hymns say the
nourishing; life renewing Soma bestows new life on the aged and gives long
life. To those who have found its hidden light, Soma gives magical power,
expansion of consciousness and eternal life: ‘The worlds expand to him who
from before time found light to spread the law of life eternal’. By drinking

Soma, the sages have become immortal*?3,

The Soma drink was considered the most effective of all medicinal
preparations. The Soma drink was an elixir that worked both psychoactive
upon the brain and nervous system to induce an altered state of
consciousness as well as medicinally upon the human body to cure it of

various diseases.

Both weakness and disease disappear in the physical body
immediately after one drinks Soma, a unique and divine medicine?*. The
use of the expressed juice of a Soma plant the lord of all medicinal herbs is
followed by rejuvenation of the system of its user and enables him to
witness ten thousand summers on earth in the full enjoyment of a new
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youthful body. Such a person bears a charmed life against fire, water poison
and weapon and develops a muscular energy in his limbs which would be in
no way inferior to the combined strength of a thousand excited rutted
elephants, of the bhadra class (which are the most ferocious and irresistible)
in their sixtieth year, equipped with such an excellent physique, he can
easily and without any opposition cross the ksiroda (ocean) and go up to the
abode of Sakro (the king of the Gods) and roam to the extreme confines of
Uttara (northern) Kuru or to any other place he likes, He is invested with a
beauty of frame which belongs to Kandarpa ( the god of love ) and his
complexion (luster) vies with the beams of the full moon. The presence of
such a beautiful man gladdens the hearts of all and the entire VVeda with all
their allied branches of knowledge instinctively down wupon his
consciousness. Like the Gods, he knows no failure in life and rooms about

in the world in the full glory of divine majesty.

Soma protects the body, preserves from accident, removes illness,
banishes trouble, gives joy and comfort, prolongs life, speeds to riches,
scares away the powers of darkness, averts hostility, preserves from the
wrath and malice of enemies, gives exhilaration, inflames and illumines,
gives good thoughts, makes one think one is rich, appeases the anger of the

gods and makes immortal.

Soma is said to heal eye diseases and give clearer sight. It heals the
crippled by uniting and knitting their joints back together!?®, It initiates
regeneration and replaces dislocated dimbs!?®. Soma prolongs one’s life
soan'?” and it also replenishes one’s store of vital strength and gives the
ability to beget many children through its aphrodisiacal and virility
enhancing effects'?®. The juice of the Soma plant and the Soma mixtures
were thought to have more magical potency than any other medicinal herb

or plant mixtures on the earth.
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Soma is the medicine for a sick man. Hence the God Soma heals
whatever is sick, making the blind to see and the lame to walk'?°. Soma is
the guardian of men’s bodies and occupies their every limb*3°, bestowing
length of life in this world*3!. He prolongs one’s life span and it also
replenishes one’s store of vital strength and gives the ability to beget many
children through its aphrodisiacal and virility enhancing effects. The juice of
the Soma plant and the Soma mixtures were thought to have more magical
potency than any other medicinal herb or plant mixtures on the earth. The
Soma draught is even said to dispel sin from the heart, to destroy falsehood

and to promote truth.

Soma bestows not only long life but also immortality. It bestows on
him who drinks in the hope of being there where his ancestors are just as in
his battles against Vrtra, Indra himself acquires the strength through
Soma'®, so does the prince, to whose Soma ritual Indra comes, gain the
power to strike his enemies. The drink removes the sin from the heart and
takes away the disease from the weak, for it is medicine for the infirm. It

encourages truth and destroys untruth.

It bestows upon its worshippers the best of the worlds, namely the
celestial world. It is medicine and confers health and longevity, victory over
the attacks of the enemies; it elevates the hearts of the poor as well as of the
rich. Soma is a medicine which gives health, long life and removes death.
The wondrous virtues of the Soma drink do not end with its paranormal,
rejuvenating and medicinal effects; it also gives its consumed immortality.
During the Soma ceremony the Soma pas proclaims that they have drunk
Soma and become immortal. Soma juice has a numerous array of medicinal
benefits as well as significant psychoactive effects on the central nervous
system. Soma could be a stimulant or even a strong sedative but it was also

an entheogen that induced both interior and external light phenomena. A
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fairy large variety of psychoactive and medicinal compounds would be

needed for the Soma drink to accomplish everything revealed in the hymns.
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Foot Notes :

1. JOF 6F[UFaUFPFW~FUFYIFh NFeeFUFFIFFW PaeF~F8FaPuFO— PaeFéFF
[FFUFFPIF PaeFéFPaFYFh——

—Rgveda 9.28.5
6F P-FIFBUFFPIF  8FFIFPeF  NFaeFUFFIFFW  EPFW FUFfFh—
iFFPOFPUFO 8F[UFb 8FU——
—Rgveda 9.37.4
2. EPIF AFUF8»FFA_8FUFFW PaF~F+FUFFWNaR~FPA P¥aeFFW bFW™FiFF
=+PaeFO—
bFiFF NFPaeF-FOFUFWPYF bFWRa=FPCeFO NFUUF[8Fk Y]UfFW
TF_"FtFBFO——
—Rgveda 9.85.9
3. iFIFUFIFeFW~FIFF PY%IFFW iFIFOFIIFN&F] 6F[UFa0Fh— aeF3FFIFFW ;FF
ENFFW UPPO—
—Rgveda 9.42.1
4. q=Fk 8FJUFWa TF EF UFiF fFeF =e+YaFF qFaeFXPIFPUFO— ExFF
TFFW aeF3UF8F8=_+PIF——
—Rgveda 9.4.5
5. EF TFO NFaeFdaeF (FFPUFF NFaeFOFFIF pPPUFk NF_»FJOFh— UFOFF
iUFFWPYIFPFalFPGF TFO——

—Rgveda 9.35.1
6. K&FW UFl-F=_+9FFk 89FFWUFYO =+eUFNFFWAIFaUFiFhP;FPO—
6FFWUOFk  TFOF8UF  bFiFFIFk  UFFW  UFEFW  aFURIFFk
NFPYIFPPI%FUFWIY%X NFPP&FeeF ——
—Rgveda 9.114.2
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10.

11.
12.

13.

14.

PIFIUFBNFFW-FFW  aFIFNFPYF-IFUalFFUFIFO  &FaF4]afFO—
PUleeFFIFFW UFFIF]8FF UF];FF——

—Rgveda 9.12.7
AV.2.10.2
OFeFWNFF OFF aF_UfiFFW OFF%UFPIMF OaeFFYIFW{FF GPPuFW
®FeF_afFFiIFFO—
OFFWUFBUFWWaeF  UFFYiFeFqF8UF  UF#FFW  PaFUFU%=+FW
iFF;F_PaeFUFapUF~3FIFh——

—Rgveda 10.34.1

ESF ;Fei%¥WaeFUNFUFWNYUFF3FO = +9FhaeUFF GaeF— 1FPIqFO
NFeeFafFFeF_[FO——

—Rgveda 9.46.1
AV. 3.21.10
NFiFalUFO PNFYFF UFPudFSUF NFPuFalFFW TFFUFF NF_P»FaeUFF
P;FPP&F] $FUFk %iFW—
SaeF6FFp EFNFFW EPUF ;FF HYFFSFPIYFhdFk ;FeFaeFPUFIFaUFEFW
eFUYFW ElzeFPW——

—Rgveda 9.82.3
PhaeFFW TFF=W+ OFIF]PiFyF EBF&"FIIFFW aFWIFF %]ulUF]+FuFk
P;FPPOFUFh—
ENSF] %:N6Fk seFFaeF_[FFIFk 6FUF]% EF PSFIIFFWaUFFa OFIFJOFiqFk
NFPaeF-F EF——

—Rgveda 9.85.10

Y TaRe T a9 SRR |
TG g aoUN St fafa gHeuq SmE= I
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15.

16.

17.

18.

19.

20.

21.

—Rgveda 5.85.2
EFIOFk  PheaeFFW  OFFqIFPpéaFFc  jFUFFPFUF»IFFXIUFK  NFPPk
eUFWIFFW E%W:—
E;IFUSFFWUFF  aFeluFF aFFaeF_[FFIFFWak UF$FFUF ~F=e+»F]R
4FFW=+0Fh——

—Rgveda 1.93.6
UFOF99F] 9=FF P%eUFO 8FFWUF Gi%s UFUFF]] 6FO BF[UFqFW
NFFP»FaseFW3F]—
UFOF,F]] UFWIF aFPpaFe~F=+»Fa UFOFF] UFWIF PIFPPUFFP&F
&F-F[IFh——

—Rgveda 10.116.3
H™~FF TFW iFFFUFIIFGFFW P%PaF UFZ]UUFF %%W— H;Fek eFUFa
UFPU éFeFO—

—Rgveda 9.61.10
J6F 8UF UFAFW DbBFFWNaF °“FAW PkaFO PeFeFlO— UF
Gi%)eeFFabUFFPaeFeFfFh—

—Rgveda 9.38.5
8FFWUFk OFTOFIFW NFPNFaeFFIUFFh&FkPNFkdFIOFFWSFPIFUFh—
SFFWUFk UFk eFelFuFFW PaeFY%]iFa FBUFFeIFFPYF =+&~FIF——

—Rgveda 10.85.3

O NUFFUF3aeF O 8UF1%8aeF 8FFWUF PaeFéaeFPUFPkeF]PYFO
%WaeFWUUF H FOFk UPeFO——
—Rgveda 9.67.28
UF%FNFUYIFFSFX Ek&FaeFFW ;FFaeFFW %]B IIFPUFO—

UFAF eFFUFUPIF[8FQF O %WaeFUFIqFX EP&FIFF——
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—Rgveda 8.9.19
22.  UFFW PaFéFIUFPUF aFeqFF 8FFWUF&»F UF%W ENIF6FO— GilsFW
%WaeFWAF] “"FWIFPYF——
—Rgveda 8.32.28
23.  H”"FF FW FFFOFIIFEFFW P%PaeF UF¢]OUFF %4%W— H;Fek éFUFa
UFPU éFeFO——
—Rgveda 9.61.10
24.  BoiiUl W SEHMI 3] WRIad: Fob1l HoH HeH |
I REIEEIUN gardTi-<dl SigsIgaRIaer |
—Rgveda 4.26.6

25.  iFIFOFAI"FIFF PhaeFFW iFIFUFTIFNGF] 6F[UFa0Fh— aeFSFFIFFW ;FF
ENFFW UPPO——
—Rgveda 9.42.1

NFeFOFFIFBUF  qFW P8FFW UF%4FW  PFiFilF%]"8]IFO— PaeF
2FFPUFeUFUF8FaPYF——
—Rgveda 9.61.17
26.  ggAT Hegolf [ arafd g & R sreaanfar gegar |
IHTEAYA RIS G A iy Ty ey ||
—sRgveda 9.86.34
27, Fsifed car e faral Redfed acd e |
377 9T JTATE: |
—sRgveda 9.8.4;
T o 21 e Feifed aed e |
A Afceda ||
—sRgveda 9.15.8

28. a:ﬂma“rzmaﬂapvﬁ#rmwﬁaan
Faar: ar=f =29
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29.

30.

31.

32.

33.

34.

35.

36.

37.

—sRgveda 9.1.7

T G ITAHCY: TIGH HATEAT SIH Ferdaa: |

ST Toot ia0T I SIREsTe T A1 R a2 o ||
—sRgveda 1.94.14;

3eTToeAT TRATe=ATT FIHAGNT e |

TarATagATT ||
—sRgveda 8.43.11

O NUFFUF&aeF O 6UF%6aF 8FFWUF PaeFéeFPUFPkeF]PYFO

%WaeFWUUF H_ FOFk uPeeFO——
—sRgveda 9.67.28

FeTdaTEY 3ierdt AT 7 g S |

IedT TR T Sadedr 31T ||
—sRgveda 8.9.19

R g ol R grard AcHA | 37eat ary f&s=d ||
—ngveda 9.63.10

T TSI T STelded T aSIGGUl adTar 377 I 387t |
I8N ROATSRET dlear et Sar=ired AT fershaa |l
—sRgveda 9.78.1

JEG AT GEWT: AAHYIFIETVT: | IHAUE GTaAT: FIAT 5 AR ||

—sRgveda 5. 275
TFNYFFUPUFUFFWa PaeFaeFdaFYF: &F]JUFeFW
UFlaeFF— TFF: =_+ieeFIFFW F PIFPuFajFOFh——
—Rgveda 9.14.5

IR gRIOTTAT M= 38T |
AT YT AT U ER: ||
—sRgveda 9.103.2

31T Y TfgaY agd TATEA TUT aTIT HIETON 3HF: |
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38.

39.

40.

41.

42.

43.

T FAgsd: Fa-y Qe gRIoT #EfH: qoreas |
—Rgveda 7.37.1
QMFJUUFk  =FFYFF  EPUFPOUF-3YFJUUFUFSFPIYF  P&FIlFeFO—

S8FFWUF =FiFaPIqF 9FW OFUO——

—Rgveda 9.31.3
UF»FF NF[eeFWaUUFO éFqF6FF EUF _[FdO 8FUSFSFFO NFUFaUFF
®FFiFPOFT4FW —
JeFF NFaeF&aF &6F]PaeFFFUF TFeUFBFW 9qFaeF aeFeqFUFiaeFFNFO
SF FIIFWW——

—Rgveda 9.82.5
J8F RPfUFPUFPUUFYIFW &FFiFU éFJUFeWPUFPkeF]PUFO— NFPYFO
PSFIIF[IFF UFaeFiFh——

—Rgveda 9.15.5
8F 8F[UFasUF pPeUFPUFO NFPb aeUFYF qFIqF]k TFiaeFFIFP3-FaeF_9qFk
UF»FF PaeF%aW—
TFUFIIF_qFBUF OPeFSFFW  1FeeFUUFBFUO  NFPYIFiFalFUIFFUF]NF
UFFPYIF PIFs=_+qFOFh——

—Rgveda 9.86.32
IF_PUFUFWaUFFIFFW UBFafIFFW PaF FfFUFFW PFiFF %WaeFO
6FUF]PUFO——

—Rgveda 9.107.16
UFPU NSFPO 8F]=_+9Fk SFFWUUFk UFiF]eeFUa
;FeUFPIFPPYIFWK+aFk UFYFW—
GaeFW UFFW aF_8F_WPbPYF HPSFUFFW aeF_8FFNNFFk TFW9FF UF
GIF HPYIFK+aP;UFUFO——

—Rgveda 9.74.3
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44,

45.

46.

47.

48.

49.

50.

ol.

52.

NFeeFdaeF sF_PAUFF &F] IFFWNNFFUF[PUFb P%aeFSNFUP— EUFFIFF
=F_UfFUPPSF:——

—Rgveda 9.49.1
éF_TeeFW aF_AWPbaeF daFiF: NFeFUFFIFOUF eF]PSUFuUF:— “FPPIqF
PaeFA]fIFFW PY%PaeF ——

—Rgveda 9.41.3
E6UFUUFPUFI%PaFTsUF]UFaleeF: NFeeFdaeF FFPUFF— NFjFalUFFW
2F_PAUFF GaeF——

—Rgveda 9.2.9
NFaeFUFFIFF PY%aeFSNFUFalFPPEFF%EF_fF9F— NF_P»FaeUFF EPIF
OFFIFPeeF——

—Rgveda 9.63.27
Sat.Br. 2.5.4.5
PhaeFX TFF=W+ UOFIFIPiFyF EBFe"FIFFW aeFWIFF %]ulqUFI$FuFk
P;FPPOFUFh—
ENSF] %:N6Fk seFFaeF_[FFIFk 6FUF]% EF PSFIIFFWaUFFa OFIFJOFiqFk
NFPaeF-F EF——

—Rgveda 9.85.10
SFNYF 6aeF8FFPFW EPUF UFFYIFb: PeFeF]k TFaeFk iFFEFFIFk jFWIUFk
PeFNFPe FIFOFh—
ENFFk ;FiiFeeFk P%UFk TF_~FtF&Fk 8FFWUFk PeeFéFoUF UF]aeFiF8UF
PFiFGFW——

—Rgveda 9.86.36
éF TeeFW aF_AWPbaeF daFiF: NFeFUFFIF6UF eF]PSUFuF:— “FPPIqF
PaFA]FFW PYPaeF——

—Rgveda 9.41.3
34T Af: gead Aedd AY Aegrole gled 3ea)rafe |
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53.

54,

55.

56.

S7.

58.

JaHTeT: Hodel: TeAdTiAd HATGH: IR aRaAsTd |
—Rgveda 9.69.2

o FesTel ARRY o WeATaRl ggocator fARsam |

o AR AAT: Telo! T3l faetfed ot qegg ||
—Rgveda 9.95.4

A TElt ET: R T Feefetl et: Recramray |

0T J Fogg JuT NI Tl TH HYIA R ||
—Rgveda 6.44.21

TARMARIY 3R TATAT JHTCH | TadeHegdceTd ||

—Rgveda 1.4.7
GUFPUFI% oF]MFk PNFaeF jUFWOUFUFqUFk OF%UFh— éF]=e+8UF
NeFFUUF$FPIFFPF K+ FBUF 8FF14IFW——

—Rgveda 1.84.4
ESUFFIFh8FUFUFWa NFaeFUFFIF “FFW%UF %3FFW %WaeFFIFFOFPGF
PU POUFFW UF%:—
iFPU &F-F[PUUFF UFI%IFFUFYF: PNFaeFWI%: BFFWUFUFeF TFFW
OF_IFFW iFPU——

—Rgveda 9.85.2

PNFaeFiqUF8UF PaeFéaeFW %WaeFFEFFW ;FFWPUF: éFUF8UF

TF_PUF: 6F]F8UF——

59.

—Rgveda 9.109.15
qIFeF %NSFF H%O]NF Givsk UF%FUF aeFFaeF_(F]:— fleFF %WaeFFSFFW
EOF_9IFFUF =k+ NFNF]:——

—Rgveda 9.106.8
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60.
61.

62.

63.

64.

65.

66.

Sat Br. 9.5.18
ENFFOF  8FFWOFOFOF_§IFF  EUF[OFF;FIOF  jOFFWPIFPPaeF/4FOF
%WeeFFFh
P=k+ TF[IFOFSUFFIFh =_+uFaeF%bFPYF: P=+0F] (FIPIFaPOF_qF
UFqUFa8UF——

—Rgveda 8.48.3
UF-F jUFFWPIFPiF6Fk UFP8UF4aFFW=W+ daeFPUaqFUFh—
qFP3UFIOFk  IFWPU  NFeeFUFFIFFOF_qIFW  &FFW=W+ EP*FqF
GI%FUFWTY%X NFPP 6FaeF—
UF-F PFiFF a&FYaeFdaeFFFW UF-FFeeFPFWIFiFk PYaeF:—
UF-FFOF)UFayqFUPFNFBYF-F  OFFOFUF_9Fk = +IFUTFUFWTAFW
NFPPSFaeF——

—Rgveda 113.7-8
od | TG AiFaerlse] eAagfdT 3 dd=y |
OTH d Soar glawT fa9s a3 Ta1d gaar T ||

—Rgveda 8.48.13

EUFk PaeFOFUF %FeF]8FW eFFiFF GUFPYFa ;FFWUFqF:—
EUFk SFNYFUUF EF oeFbPk PaF aFFW UF%W OFIiFk éFXuFk ~F
Y FFPPSFPAFIFEFW——

—Rgveda 10.25.11
fleFk PU TFdaeFleeF: 8FFWUF ;FFWNFF ;FF-FW;FF-FW PIFSFOF&FF
IF_"F$FF:—
UF, FW aeFUFk OPUFIFFUF aeFeqIFFPIF &F TFFW UF_&F 8F]0F&FF %WaeF
®eFoUF:——

—Rgveda 8.48.9
EUFk OFW NFU9F HP%UFPYFa =FF FUFUFk

~

UFIFUSFFUF]eFIFUUFiFU;F:—
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67.

68.

69.

70.

71.

EUFk 8FaF] eeFUapPUFUFUYF IFUPX TF UFFUUFFW =+""FIFFPW——

—Rgveda 6.47.3

uPb: oOF_jFFiF: NF»UFFUF_qF8UFW UFP9Fa aFF FUFPPYFWaeF
{FFeeFOFh—
%WaFFW %WaeFFIFFk ;F]pFPIF TFFOFFNPaeFd=_+uFFWPYF a2FPUaPSF
OaFF FW——

—Rgveda 9.95.2
9FUFpiFh UFIPPiFFWPIFaUFF 8F6aeFOFFIFk PeFaeFdaeFF:— NFPYFk
2FF FFW E%4FUUFUFh——

—Rgveda 9.26.4

NFPPOUFIFk seFUUFk &F)8FkdFk 8FFWUFk OFIFUSFF EUUFIF[8FF
S9F]UF:—
UFFw {FFPUFF  OFIFIOFF  IPOFapFF  PY%eeF GUFPYFa aFF"Fk
PPUFSFFaFUFqUFa:——
—Rgveda 9.68.8
EUFk UFwW NFUqF HP%UFPYFa &FF FOFUFK
UFIFUSFFUF]eFIFUUFiFU;F:—
EUFk 8FaF] @FUaPPUFOFUYF IFUPX TF UFFUUFFW =+""FIFFPW——
—Rgveda 6.47.3
eFelF  %WaFFIFFk  NFlaeFU:  =+aeFUIFFUF_P&FPaFaOFuFFk
UFPUSFFW UF_UFFuFFUOFh—
eUFWIFFW  ;F_fFeFuFFk  B8aFPIFPYFeFalFFiFFk  BFFWUF:
NFPaeF-FUFUFWPYF PWUFIFh——

—Rgveda 9.96.6
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72.

73.

74.

75.

76.

77,

KPGFUFIFF UF K+PdF=_+9Fh 0aeFdFFa: OFUSFUFU»F: NFlaeFU:
=+aeFUIFFOFh—
TF_qIFUUFk [FFOF OFPUSF: PBFOFFBFIqIFh 8FFWUFFW PaeFpFiFUFqFh
PFiFPIF A]NFh——

—Rgveda 9.96.18
P=+OF"~  9ql@FF  aFelFpF: BFFWOF ;FFWNFFk  P=+0F"~
feFFCPPUFEFPSYFNFFK TF:—
P=+0F"~ 1F: NFeUFP&F PIFAUFFIFFIFh eeFeUPASFW 9qFNF]P&Fk
UWPFOFSUF——

—Rgveda 6.52.3
;FFWOFF GI4FW TF_OFF EBUF-e2=F8FF aFFiF6FF HYF— EFqUFF
UF£FBUF NF[eeUFa:——

—Rgveda 9.2.10
®eFelF  %WaaFFIFFk  NF%eeFU  =+aFUIFFUF_P3FPaFaOFpFFk
UFPUSFFW UF_;FFuFFOFh—
eUFWIFFW ;F_[FFuFFk SaeFPIFPIFaeFalFFIFFk SFFWOF:
NFPaeF-FOFUFWPYIF PW»FIFh——

—Rgveda 9.96.6

TFeeFFW TFeeFFW UFaeFPYF iFFUFOFFIFFWNGFk
=W+ F]ROFEFFOFWUF;Fe0Fh—
UFF;Fk %WaeFWUUFFW PaeF %IFFQUFFUFIFh O “Fi%UFFP&YFPYIFW
%UfFaOFFUF]:——

—Rgveda 10.85.19
O =+FeUFUF]eFIFWaeF UFlaeFFUFFW %WaeFFW %WaeFFiFFk iFPUFIFF
PaeFaFPfIF—
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78.

79.

UFPUzeFeqIF: &F]P"FaFIiF]: NFFaeF=+: NF%F aFbFUFW EUUFWPYF
PWUFIFh——

—Rgveda 9.97.7
GI%xFUF  8FFWOF NFPp  P3FUFBFW TF_PUFIF_~FatFF IPUFa:
=+PaeFPiUF8FW aeFIFW—
NF[eeFUaPu 9FW OF]MFUF: &FPIF UFFYFeFW 6FUSFUF&aeFF
ubUFe"FUF[6F):——

—Rgveda 9.78.2

H¥FWaeeF UF[»FF NFPPUFiIFPFaeFU %PiF PfleFGFUPPIFqF

6F[UFadUF—

80.

81.

82.

83.

84.

%“WaeUF: 6F]NFuUFFWaNaeF “FiFqF #FFk 8FFWUF: NFPp =e+9F]iFF
NFeUFqFW iFF:——

—Rgveda 9.71.9
O ;FFUF-FWuF ;FFUFF  NFaeFOFFIFk  PeeF FoFaPuFk—  Glulk
SFUSF F¥FEFUFh——

—Rgveda 9.60.1
AV. 2.35.3
EdFFs°huk  UF]FhoF]  NF_9qFIFFSF] NFPOk &aeFdFFaUFNFhOFFk
&F_iFIF8UF ;FFWNFFUFh—
UFPW&F]iFFk 8F]P+FPYFk 8F]éFaeFdFk iFUFIqFk aeFFUFIF] OF%WUF
SFFWUF——

—Rgveda 1.91.21
UFuFc EPSF 8FFWUOF ~UFWO H;FeFuFFPUFT% EFWPiFo:— UF]iseFF
OF | $&eFPjiF;FW»F——

—Rgveda 9.66.16
NFPp AJfF: &FiF:PUFUFabAFiFk TFFW EIIF6FF— 6&F]aeFFIFFW EdFa
NFPaeF-F EF——
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85.
86.

87.

—Rgveda 9.52.1
SatBr. 1.6.4.5
YeeFk TF: 8FFWUF PaeFeaeFIFFW ;FFWNFF EFUUFFW UFaeF —
8FWIF PFiFIIFNF PSFIFFW PaF aFFW UF%W UFF TFFW %]:&F:5F
GaeFYFF PeeFeeFfF8FW——
—Rgveda 10.25.7
UFF & UFUOFFIOFFUF]IFF PYIF;UFFPIF BFPIqF IF[eeFapFW — P3FF

8FUFBUF TFFW PIF: ——

88.
89.

90.

91.
92.

—Rgveda 9.61.30
Rgveda 9.61.30
EUFk %WeeF: SFUBFF iFFOFUFFIF GI%WUF UF]iFF
NFPuFOF3FUUFUFYFh—
EUFk  8eFSUF  PNFqFIPFUF]IFUIFUTY4]  PUF18pFFY%4PeFaeF8UF
OFFUFF:——

—Rgveda 6.44.22
HIOFieeF IPUFaceFiFalFF EPYIFPONF%NFFW aF8FFIFFW  UFPUSFFW
PaeF ;FFUFW—
PFiFF NFPaeF-FP»FFW aeFFiFUFFRUYFh 8FUSFUF_PRiFaUFPYF éFaeFU
eF_ufFh——

—Rgveda 9.86.40
AV. 8.8.23
NF[aeFFaUFiF] OPYéeFk UFFPYIF “FWP=+9FqFhoFkk
pPeUFPUFUFafIFIIFW %eFFFW P»FFW %YaeUFFY %&FalFFW P»F:—
E;OFiiF]=h+»FFPIF NFFYk&FWI1%k iFY-FFUF UdFaUFIFh—
®FiFeé"F UF£xF»FFW EIFNF~UF]9FF 8FUFFhdaeFIFNF~UF]qFF——

—Rgveda 9.111.3
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93.

94.

95.

96.

97.

NFaeFOFFIFFW  P»FUYIFUF:  &FJUFeWPUF:  éF]UFeéF89FUF:—
uPpe~Fi%sX UFR%uF:——

—Rgveda 9.66.26
=FFUF]iFa UFFW PiFUF]YaeFFc GAUFFOFF TFFSFUFWaeF UaeF EF
eFOUFPaFo:—
PeFéaFeFFPFW  %PaFuFFW4F  GaF  qUFIFh  NF[8FWaeF
[FUiFeeFIFFWNPG&F 8FFWUF——

—Rgveda 9.88.3
QFeFWUFF:  OiFF  PleaeUFSUF  PWYF6F8YaeFk  PaeFéaeF3UF
UF[eeFIF8UF PFiFP&F—
E»FWkk PaFéFk NFaFUFFIF qFW aeFeFW 9aFPUFT%FW O»FUFFW
[FFOFIFF EPSF—
fleFk 8FUF]%FW EPSF PaeFéaeFPaeFYFh =+aeFW qFeFWUFF: NF!~F
OP%eFFW PeeFiFUFaPuF—
fleeFk AFk “F NF_P»FaeFUk “FFPYF iFPUFedFW 9FaeF “UFFWYFUkPSF
NFaeFUFFIF 8F[UFa:——

—Rgveda 9.86.28-29

EF NFeeFdaeF P%eFFk NFYF EFiFUa=+FYFhdFFWUF UFUA:—
K+9FeFF=W+IF 3FUFWIF éFEUFF qFNFSFF &F]qF GI%FUFWI%FW
NFPp 6FaeF——

—Rgveda 9.113.2
EUFk 6F UFFW aFPPUFFuFk NF_P»FaeUFF eeF8UFFauFk PY%aeFFW
E=_+uFFW%UFk 6F:—
EUFk NFUUF[&Fk PYFSF_6F] OxFYFh&F] SFFWOFFW
%FIFFPFWaeFalqFPPFUFh——
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—Rgveda 6.47. 4

98. gSTearaHUAFAd BId: Tl Seal fa ST FHaAIwIe |
ST Yc&TIY: WY AT I &1 ||
—Rgveda 9.95.5
99. HNHAT T HNehel FIAT: HGHONY: TGaT: HleATH |
i e AfRY: AN AT fatrera e et seq ||
—Rgveda 9.96.18
100. TFNQFFUPUFUFFWa  PaeFaeFdaeFqF: &FJUFeFW 1F  UFFOF_jFW
UF]aeFF— 1FF: =_+laeFIFFW IF PIFPpFajFUFh——
—Rgveda 9.14.5
101. EPUF fleeFF UFFWOFUFFW %eF iFFpk TF =+IUFFIF[6FIF— UF_jUF8FW
SFFWUF 8FFIFUFW——
—Rgveda 9.56.3
102. 8FkPUFe4FFW  ERSFFW  UFeF  8F[NFi»FFPUFiIFaiFWIFIPUF:—
8FU% | [UFWIFFW TF OFFWPIFOFF——
—Rgveda 9.61.21

103. JOF wg#reqdrsar @UFWIFFW TF PaeF+F] 8FU%PYIF— ;F~3}iFFPFW TF
UFFWPSFFOFh——
—Rgveda 9.38.4

104. PuleFPYF  &F[PUF]6FUF:  8aeF8FFPFW  iFFUFUFSNFPYFOFh—
UFUFPUF%] UFUUUF]eeF:——
—Rgveda 9.65.1
105. 8FUFIPBUFF  EN&FPSFFW  UFIFUPSFuUFUFFBFUIFF  ETIFPPUF
SFFWUFUF$FPIFh—
qFF Gak PuleeFPIqF uOUFadUF &FfFPuFk UFFiFIFW o6F]OIFk
NFaeFOFFIFOFP+FFOFh——

—Rgveda 9.78.3
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106.

107.

108.
109.

110.

111.
112.

113.

114.

iFFUFWaF NFIUFFeFPIF &FWaeF UFkudFW NFiFeFUFF ;FUFa
éF_uF]PU seFeaeFUPUF qFW—
EifiFeFFapFUBF] O“FPF &F] iFUaeFBFWNPIFI4hUFFW aF_jFIFW
8FFWUF jFF;F_Pu——

—Rgveda 9.82.4
OFW EUFF8FUP%I%]PPI%BUF PiFd=_+9Fk OF&FF 8F&UF]iFa O
PUFIFFPYIF 8FP”~pUFh—
UFUFa GaF UF]aeFPqFPUF: &FUF8FaPYIF 8FFWUOF: =+3FeFW
eFIFUFFUTFF NF»FF——

—Rgveda 9.86.16
Ch.Up. 5.10.1
TETEICEAUTATHARTGHIT o § a7 AT &aT §ToReeAfed TEAGITHGd H &aT
giaRe=IgRIT qardiviArfguaaiefa dsaaaau@fa sidias ar qar doard
aeAfaafanr @ g @ qEEEer @ felaer A &
FedFTdEafAacsg et fa @ fafd: airdivArieuete T QRedeATarem
TG E AGUTT FeToTd AT WA e AHHHITAGITT § & FAT Toid
H’Iﬂﬂ?ﬁ!ﬁ%éﬁw ATAGH AT |

Sat. Br. 1.6.45

Kau.Br. 7.10; 4, 4
H>e] AT AU SERTA 37U 39T |
AT AT Y F>aI] FATGRIGHAT ST |l
-AV. 11.6.7
3¢+ 91T 3T WA AT |
3 AEAY ST el FaE |
-AV.8.1.2

H>e] AT AULIT ST 37Uf 39T |
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115.

116.

117

118

119.

120.

121.

| AT &at {5 TGRS s |l
-AV.11.6.7
AV.11.6.7

e feerarAts fRafa: Tae afgarufaiea: |
AT TS Ferafret T aTgaT Ao SeAT A Tl 3 |
ATSTATCATSE T T SfISHE al STFey ge: ||
—AV. 3.27.4
IJcHIAT A T3 TAY 19 IAT Joed GIA: |
SogolT: AIFAST IMYTUATY SITUSTEHAA ||
—AV. 4.3.7
oa Foed e Fe gedt STaT: | S5 SveaT Fehel! |
3T T faRlecaId: AN Sog, [auT: | od Hod Toad ||
—Rgveda 1.5.6-7

EPUF AFk UFPUIFF UF]eeFUFUFU UFFk NF_P»FeeFUk OFUUUFh—
=]+PaeFIFh8FFWUF3»FFNFFPUFPYF—

—Rgveda 10.119.8
JOF =F: 89FXUFF UFRYF GUFk ;FUUFFai%FUFadUF UFFIUFBUF
=+FpPX:—
JOFF  UFF8FUA  qFieFW  aFUFFk PaeFAFUFWOFk  aF jFiFk
iFUP%FIF]JOFh——

—Rgveda 1.165.15

KiFUBFU aFiFeU aF_8FUF3YFIPFOFFON3]8UFU PFiFF eF_-FUF
SFXUFNFFaeFF—
UF ceFF 8F[UFa 8aeFUFFalF189FOFSFFPaeFIUF%FOF]P: —

E+FW-FPaeFA»FF UF];iFX UF]eeFIFFIOF4UIFOF[: ——
—Rgveda 5.40.4,
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122.

123.

124.

2eUFiqFPp+FUFPYFPIOFAW  BFFWUFSUF  PFW FIFF—  GI%FW
UF%PUFIFAAOFh——

—Rgveda 8.14.7,
8F aFFUF]PUF%IFPeeFIFF 8FF=k+ UF%WIF ;F $PqIF— PuFF UFFW
E6UF IFOFaPUF:——

—Rgveda 9.7.7,
JIFW 8FFWUFF EPUF POUF-PUF1%8UF =+FOFUF$FPIFh— aeFiFalfFX
E6UF seFUUFaUFh——

—Rgveda 9.8.1
E;IFW NFaFdeF 062FNFF ESUFW aF“Fa: 6&F]aeFUUFaUFh—
%IF;PUFk OFPUF NFFW8FUFh——

—Rgveda 9.66.21
PEFUFW iFFqIF: P&FUF EF PIFPPUFFUF PéFUFk aFUFFW
iFPPYIF_UUFFW %IFFPYF—
P&FUFk =eF8FFIFF EOF_9IF122FUFFUFIFh UFeeFPIqIF 8FUFF 6FPUF»FF

POFqIFAFY——
—Rgveda 9.94.4
ENFQUFF E&»F]pPIFPF EOFUFF PIFP-F&FIFh

1FPUFSFU~FUPUFYSF]:—
EF 6FFWOFFW EB8UFFc ERU%h PaeFUFUFF E;FIUF OF-F OPYIFpiqF
EFUF]:——

—Rgveda 8.48.11,;
SFFWOFSUF POUF-FFaeFRUFFWPY%YFF OF[P BFF %“%W— 9F%FIF]poUF
UFW&FiFUFh——

—Rgveda 8.72.17,
EUUF[uFFWaPqF  UFiiF;iIFk PUFSFPfqIF PaeFéaFk UFiqF]pk—
OWUFIIF: &UFPIiF: 8FFWUFFW UF[qFh——

—Rgveda 8.79.2,;
EUFk PaeFOFUF %F&F]8FW a=FFiFFc GUFPYFa ;FFWUFqF:—
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125.

126.

127.

128.

EUFk 8FNYFUUF EF aFbk PaF aFFW UF%W OFiiFk éFFWuFk “F
YFFPbSFPAFIFEFW——

—Rgveda 10.25.11,
UFF EFWSFIFU: 8FFWUFPFEFUzeFayU: eFFPaF~FfFuFF: —
NFFSFFk §22FUFSUF]1FOFFPk =+FUFFUF &Fk BY%W ——
—Rgveda 10.97.18
EUFk PaeFOFUF ¥%F&F]8FW aeFFiFFc GUFPYFa ;FFWUFqF:—
EUFk 6FNYFUUF EF aFbk PaF =FFW UF%W OFiiFk éFFWuFk “F
NFFPPdFPAF+FOFW——
—Rgveda 10.25.11
PaeFéaeFk NFeUFIQFFW PaFUF »FF qFiF[8aFF FWIFF TFFW EPIF
2eFFW" FqF—
+FOFF PNFFW UFRYIF EFF]PSUF IF Gd=+9FFa PaeFA]qFk NF]IF:——
—Rgveda 8.20.26
iUFFW;FhiFU=FiqF: OiFUFF  8F FWUFPuU  8FFWUF&»FFW9FU
8F FWUFPU——
—Rgveda 1.136.6;
qFeF ®%NIFF  H%OJMF Gikk UF%FUF  oeFFaeF [F:— 9eeFF
%WaeFFSFFW EOF_qIFFUF =k+ NFNF]:——
—Rgveda 9.106.8
EF;FPIFIFF NFPP;FPIFYIFF UFF =+&FU=W+aF iF’~UW—
%¥%FPYF UFpk UFF%]bU UFFeF[IFFk UFFW{UFF &FqIFF——
—Rgveda 1.126.6;
TFOFFW PY%aeFW =eF_UfFW
PFW%3FUUUFFkPUF-FFUFaeFFW~FkaeFRUFFUFUFUs°hCOFWGSF]UF_&F
U=+FUFUFU“~h U]dFW—
GI%0OFP;IFOFINF 69F]PU AJ#FOF8FaUFpFk UF;FSF[—
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129.

iUFFW;FhiFU=eFiqIF:  OiFUFF  8F FWUFPU  8FFWUF&»FFWYFU
8F FWUFPU——

—Rgveda 1.136.6;
TF[ TFFW E;IFWNaeF_=W+PUF: d2eFP39F aeFWPSF bFUF: NFP»FPUF:
NFUUFbu:—
9FF 8F[PPUUFFW ;F_uFqIFW PFP&F &F1UTFk UF%WOF eFqFPUCFF:
&F]aeFUPF:——

—Rgveda 6.4.8,;
®FFUOFSUF  PuU  O"FWYFSF  GaéFFIFFSFFW  PbeFFl&F:—
TFWUOFFPUqIUFF EfFBUF UFFh——

—Rgveda 8.83.5;
9leFk TF: 3FFWUF &F]=e+9F]aeFaUFFWIFWUFFUF iFFUF_Pu—
$FW-FPaeF FPFW UFIF]6FFW PaeF aeFFW UF%W %]UFW TF: NFpkUSFF
PaeFaeF+FEFW——

—Rgveda 10.25.8;
UFk FW eUFWIFe~FFaUFaeF_=k+ NF%FUFb-%RuFk UFFIFOFTFOF: —
JIFF 2FUFFW PeeF YFFUFFaUF]iFUaF8F JIFF jFFOFFP aeFilF]IFF——

—Rgveda 10.144.5;
=+IUFF aeFFpaeFFUFFU 8FFWUFUFPNF 6F]qFFPaeF /49 Fh—
E6NFk UFaeFlqUFeFexeFUPKIAFUF  OF]iFeFY 9aeFF e&F=e+FUF
OF]TFaeFY fleeFF——

—Rgveda 8.91.1;
UFF %ONFYFU 8FOFIFB9FF SFIIFI9F EF ~F (FFeeFqF:— %WaeFF8FFW
PIFUFUFFP&FPF:——

—Rgveda 8.31.5
EUFk PeeFOFUF Y%F&F]8FW aeFFiFFc GUFPYIFa ;FFWUFqF:—
EUFk 8FNYFUUF EF a&Fbk PaF aFFW UF%W OFiiFk éFFWuFk ~F
YFFPPSFPAFFEFW ——

—Rgveda 10.25.11
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130.

131.

132.

YeFk Pu TF39FieeF: 6FFWUF ;FFWNFF ;FF-FW;FF-FW PIFGFGF&FF
IF_“FfFF:—
UF.FW aFUFk OPUFIFFUF =FeFFPIF &F TFFW UF_4F &F]OF&FF
%WeeF &F3UF:——

—Rgveda 8.48.9
feFk “F BFFWUF TFFW aFeFFW FU=FFYFlk TF OFPFOFUW—
POUFBYFFW-FFW aFIF8NFPYF:——

—Rgveda 1.91.6;
&Fk TFFW UFeeF A% EF NFUYIF GI%4FW PNFFWeeF 8FFWUF 6F[IFaeFW
SF]eFWaeF: —
OF&FWaeF 8F&UF HReFK&F [FUP: OuF EFUF]iFUazeF3FW 8FFWUF
YIFFPU: ——

—Rgveda 8.48 .4,
GPoFPWuF qFW UFIF8FF &F]MF8UF UF+FUUFPU PNF-FBUFWeeF
PFUF:—
8FFWOF  PFiFIFh OFuF EFUF[kPOF TFFPU-bUFIFUsF &F[UFFWa
&FF8FPFPUF——

—Rgveda 8.48.7,
fFeF  =e+fleFF  YFeFFWPYFPUF-jUFFWa=h+  NFeUFWOF
SF[UFaUFh— E»FFIFFW aeF8UF8F8=_+PiF——

—Rgveda 9.4.6;
NFeeFF NF]IFFIFFW ENF: 8aF;FFa ESUFUUFKk qIFFW=+F qFIFUFFPIF
UF[PP—
eFk 1F: #¥FW-FOF]R jUFFW9FUKPSF SFFWUF jUFFWh~iF: SF[UFb
%_&FUFW PbPUPU——

—Rgveda 9.91.6
UFBYFW  P"F FéFeF3qFUFFW UF Gi% oF_ FulqFOF:— UF
EFWiFFW%FIFOFFW OF%:——
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—Rgveda 8.92.17
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